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The Training of Ministers. 


“Why should Ministers Go to College?” Under this caption the 
Rev. Carl Hamilton Morgan of Philadelphia wrote an article in the 
September 17 issue of the Watchman-Examiner, a national Baptist 
weekly. In his introductory remarks he calls attention to the fact 
that before the Revolutionary War of nine universities found in the 
United States all but one were established for the express purpose of 
training men for the Christian ministry, that until very recent times 
the history of higher education in this country is largely the history 
of ministerial education, that the Bachelor of Arts degree was in most 
of the older colleges a theological degree, but that in the course of 
time the study of theology lost its place in the college program. 


a 


The Rev. Mr. Morgan writes on the present situation in the 
training of ministers and speaks of it as being an unsatisfactory 
arrangement. He says: “The program of theological training now 
generally followed by candidates for the ministry in most of the 
Protestant denominations is four years of training in a college, 
usually in the liberal arts course, followed by three years of theological 
training in a denominational seminary. Briefly stated, this story is 
the story of hundreds of young men who enter college to prepare 
for the ministry: — 

“First, they enter college full of enthusiasm for their chosen 
calling and find with quite some shock that they are almost alone 
in their choice of vocation. On all sides are eager young doctors, 
lawyers, teachers, psychologists, sociologists, business executives, and 
artists, but the ‘theologs’ are almost an extinct race. 

“Second, these same young men soon learn that, while there is 
a pre-med, a pre-law, a normal, and a pre-business course of study, 
there is no specially prepared course for the minister. He must take 
the traditional ‘arts’ course, which in the great majority of colleges 
is in no way thought of as a preparatory course for ministers. 


“Third, many colleges by their system of required majors make 
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it almost impossible for the young ministers to gain even an elemental 
knowledge of Greek or Hebrew and provide no more than the bare 
rudiments of English rhetoric and public speaking, and at the same 
time science courses — valuable without doubt — are emphasized out 
of all proportion to a minister’s needs. 

“Fourth and perhaps most dangerous to the young minister is 
the general attitude toward religion that pervades the average college. 
It is by no means true that the average college sets out to destroy 
the student’s religion. Even the most agnostic of professors are usually 
too sportsmanlike to attempt deliberately to destroy a man’s faith 
out of sheer vandalism. The attitude of the average college teacher 
is one of indifference toward religion rather than one of definite 
hostility. Other things are regarded as of greater importance; 
religion is relegated to the limbo of condemned superstitions. Such 
an atmosphere is hardly conducive to the growth of a strong faith. 
It is quite common to see a small, but ardent group of pretheological 
students dwindle until at graduation just one or two graduate with 
any intention of entering a seminary.” 


II. 


What does Dr. Morgan propose? He writes: “The theological 
seminaries must ultimately assume the obligation of providing the 
future ministers with a complete education. This is no new concept, 
but one practised for centuries by the Roman Church, and no one 
will deny that priests from the Catholic seminaries of this country are 
prepared for their tasks as they view it. Furthermore, many Prot- 
estant seminaries have been playing with the idea in recent years and 
have established subseminary courses of varying lengths and degrees 
of completeness. Our attitude toward such experiments must change 
if we are to produce the race of strong ministers that Christianity 
so much needs. These courses must no longer be considered as a poor 
substitute for a four-year college training, but must be made so 
thorough and so much better suited to the young minister’s needs 
that four years spent in an average college will be considered a poor 
substitute for this more specialized training. How long should such 
a course be? ... I would recommend a course of six years’ length 
above high school. In terms of semester hours such a course would 
normally consist of one hundred hours of general cultural background 
material and approximately ninety hours of specialized theological 

4 ” 
education. TIL 


The plan which the writer whom we are quoting proposes would 
in his estimation have the following definite results in favor of better 
men and better trained men for the ministry : — 

“1, A larger and more select group will enter the ministry. Many 
of the most promising boys in high school feel a call to the work of 
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the ministry; and if they could enter immediately upon such a course, 
there is little likelihood of their dropping by the wayside. 

“92, The six-year exposure to the contagious Christian atmosphere’ 
of the theological seminary is more likely to produce an ardent min- 
istry than the indifferent climate of the college. 

“3. A better and more complete training can be given under such 
condition than can be given in college. ... 

“4, At least one year of formal training could be eliminated and 
the student sent out into the world at an earlier age and with 
less debt. 

“5. With a longer training period at its disposal, the seminary 
will be able to guide its students through a practical internship in 
Christian service. In the early days of medical training it was gen- 
erally understood that the young physician would gain his practical 
experience on his patients during the first five years of his practise. 
Any medical institution which sent out its graduates to-day with such 
a philosophy and necessity thrust upon them would be counted guilty 
of wilful murder. Has the seminary, dealing as it is with the precious 
souls of men, any more right to send forth men totally inexperienced 
in the practical application of Christianity to the real needs of the 
world ?” 


Finally Dr. Morgan calls attention to a seminary that is follow- 


ing his plan. He says: “The Eastern Baptist Theological Seminary 
has been carrying on such an experimental course for five years and 
can show that even with a five-year course — two years of college and 
three of seminary training — the graduates do just as well scholasti- 
cally as the graduates of four-year colleges, are usually stronger 
preachers and better-equipped evangelists.” 


IV. 


It was with great interest and satisfaction that we read 
Dr. Morgan’s pronouncements. For almost a hundred years our own 
church-body has been doing almost exactly what Dr. Morgan proposes 
should be done. We have our preparatory schools, offering a four- 
year high-school course and a two-year college course, with a cur- 
riculum especially adapted to prepare our students for the study of 
theology at the theological seminary. At our preparatory schools we 
teach the usual high-school and college branches, and in addition to 
the study of English we teach German, Latin, Greek, and Hebrew; 
and, of course, throughout the entire six-year period our students 
are given instruction in the doctrines of the Christian religion. It is 
self-evident that under the circumstances we cannot give the same 
time and attention to all the branches of study that are ordinarily 
taught in high schools and junior colleges. Yet in addition to our 
heavy language course and our religious instruction our students are 
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given courses in algebra and geometry, chemistry, biology, and 
physics, mythology, ancient, medieval, and modern history, American 
government, modern culture, public speaking. Such studies as logic 
and psychology, which one might miss in the list just given, are 
taught at the Seminary. Our experience has been that our students 
have fared well, also scholastically, when compared with graduates of 
other colleges. 

Dr. Morgan recommends a course of six years’ length above the 
high school. In accordance with a resolution passed by our Synod 
a fourth year is to be added to our seminary course at St. Louis 
beginning in 1938, giving us the six-year course above the high school 
proposed by Dr. Morgan. 

We have not only the specialized pretheological college curriculum 
for the training of our ministers, as proposed by Dr. Morgan, but also 
a specialized high-school curriculum for our ministerial students. 
Many years our preparatory schools were attended almost exclusively 
by students who had made the ministry their goal, and even to-day 
this is true as far as the large majority of our students is concerned. 

What has been said gives us much food for thought. Of late 
years some among us have been deploring the fact that our students 
lack certain credits that the usual college graduate has. In order to 
make room for such courses in our curriculum, it has been sug- 
gested that we, for instance, cut down our Latin, perhaps also our 
Greek. Now, the point at issue is not whether we should improve our 
educational system for the training of ministers, — many of us are 
even now in favor of a four-year college course, — but whether our 
specialized course as we now have it serves our purpose well. We 
believe that it does. Getting away from that in order to conform 
our educational system to the usual high-school and college courses 
would, we are convinced, be a great mistake. Medical students and 
law students are required to take a specialized course preparing them 
for the medical college or the law school. Certainly the same require- 
ment should be made of ministerial students. Also the fact that 
our specialized course has kept non-ministerial students from attend- 
ing our institutions may, after all, not be something which ought to 
be much deplored. 

After all has been said and done, we must admit, with due 
acknowledgment of the blessings given us by God, that our educa- 
tional system for the training of ministers has given us able pastors 
and preachers, such as compare very favorably with the preachers 
of other denominations; also as far as scholarship is concerned, our 
graduates do not compare unfavorably with the average college 
graduate. Any improvement, therefore, of our educational system for 
the training of our ministers must not only be along the lines of 
general culture, but also distinctly along the lines of specialized 
training. J. H.C. Frirz. 
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Cinige rimifde Gefese im erften Drittel ded 
vierten Yahrhunderts. 





Wenn der Schluk de3 vierten und der Anfang de3 fiinften Yahr- 
hunderts al8 die Beit betradjtet werden, da das rimifde Heidentum 
unterging, bom Cbhrijtentum iiberiounden wurde, fo ijt das nur dann 
wwabr, wenn man unter ,iberiounden werden” bloR died verftebt, dab 
e8 die Unterjtiibung der romifden Regierung, de3 romifden Staates 
oder aud) nur defjen Duldung berlor. Heidnifche Anfchauungen, Ge- 
braude, Religionsitbungen blieben weit verbreitet, behielten fogar in 
manden Gegenden das tibergetwidt im Volfsfinn, obwohl vielfach auf 
eine etwas hibere Stufe gehoben, oder, des givendienerifden Ynbhalt3 
entleert, gu jynfretiftifden Formeln und Beremonien verdiinnt. C3 wird 
dabei nicht in erfter Linie an die berungliidten Verfuche eines Yulian 
gedacdht, fondern an Leute wie Senator Symmadus und feine Ge- 
nofjen, die bi gum I[ebten Atemgug fiir die Wiederaufitellung der 
SiegeSsgottin im Senatshaus fampften.*) 

Chenjfo mifverjtandlich ijt der Wusdruci, feit dem Sieg an der 
Milvifden Briide, 312, oder feit dem Cdift bon Mailand, 313, habe 
RKonftantin die Kirche gur Staatsfirde oder ihre Religion zur Staat3- 
religion gemacht. Wir fonnen un3 denfen, wie man gu dicjfem Mif- 
verjtandnis gefommen ijt. Man fennt die Crgahlung bon der Kreuges- 
erfcheinung de Konftantin; man weik, dak die Verfolgungen ,,feit der 
Zeit” aufhorten; man tweif, dak Konjtantin fich taufen lieB; man 
tweik, DaB die Firdlicen Bujtande fich bon Yahr gu ARahr unter dem 
Cinfluk giinftiger Gefebgebung befjerten; man tweik, dab heidnifde 
Tempel gerftdrt wurden und heidnifche Priejter ihre Vorrechte und 
fogar ihre Befchaftigung verloren. Da liegt eS fehr nae, alle diefe 
Veranderungen auf ein und diefelbe Perfon und deren Gefebgebung 
guriidgufiifren. Dies befonder3, tenn man iiberjdhtwenglide Zeugniffe 
und Zeugen aus alter Zeit nicht fritifd beleuchtet, fondern vollitandig 
iiberfieht, dak dies oder jenes nicht aus 350, fondern aus 560 jtamunt, 
dak diefer oder jener ein ausgefprodener Freund (oder Feind) des 
RKaijers oder der Kirde ijt. 

Sn den folgenden Beilen foll, abgefehen bon den Tolerangediften 
aus dem Anfang deS Yahrhunderts, nur auf die Gefebgebung ver- 
iwiefen iwerden, die im Codex Theodosianus aus den Jahren 313 bis 
336 (dem Todesjahr Konftantin3) vorliegt. Wit diefem Rodex hat e3 
folgende Vewandtni3. Jn der Gefchichte des rimifden Rechts war das 
bierte Jahrhundert epocemadend. itr die Gefebgebung in der Beit 
der Republi€ twaren von grogRem Cinfluf die ,Untworten” (responsae) 
der Yurijten gewefen, die auf Gefebesfragen osffentlider Beamten ge- 
geben tourden. AWuguftus hatte getwifjen in faiferlider Gunjt jtehenden 


*) Gr ftarb im fiinften Sahrhundert, 405. 
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Surijten das Recht gegeben (ius respondendi), folde Entfdheidungen 
alg bindende abgufajjen. Die beftehenden Geridtshife waren aud 
unter faiferlide Wutoritat gebradt, und gegen das Ende de3 dritten 
Sabrhunderts fing faiferlide Gefebgebung an, die Quriftenentfcei- 
dungen al3 hichjte Rechtsquelle gu vberdrangen. Gefebgebung wurde eine 
BVefugnis der Crefutive, und die Rechtsverwaltung war in den Handen 
der tweitbergiveigten Bitrofratic, die jede Phafe de3 Hffentliden Lebens 
gu beherrfden anfing. Die Folge war, dak das alte Stadtredt (ius 
civile) eingejdranft und der Gegenfabk von ius civile und dem neuen 
Recht, bon den Crefutivbeamten entiwicelt, aufgehoben tourde. So twur- 
den das Recht Moms und das ius honorarium der Provingen in ein 
harmonijdes Ganges geeint. Andererfeits floh ungliiclicertweife aus 
der Zentralifation der Rechtspflege cine Bunahme der Gefebgebung. 
Das Kleinjte wie das Gropte tourde durch faiferliche Cdifte geordnet, 
fo dag eine fdarfe Whnahme in Kenninis und Studium des gangen 
Rechts ftattfjand. Dies beftimmte Theodofius IT. (408—450), in der 
bon ihm in Konjtantinopel als Gegenjtiic gur athenifchen gegriindeten 
Univerfitat zwei Stiible fiir Sura gu jtiften. Crjtaunt dariiber, daf, fo 
twenige mit boller Renntnis de3 Bivilrechts gu finden twaren, erdriict 
bon der ungeheuren Menge juriftifdher Biider, verjdhiedener Prozeh- 
fiihrungen und der ungeheuren Menge faiferlidher Verordnungen, be- 
fchlok Theodofius, sivei widhtige Reformen angubahnen. Die lex cita- 
tionum erflarte fiinf beftimmte Suriften alS AWutoritaten und ihre 
Seriften fiir Rechtsquellen unter Vorrang Papinians. Ferner follten 
die AUnordnungen, die feit Ronjtantin erfolgt twaren, fodifiziert werden, 
fo dak man nicht mehr auf responsae nambafter Rechtsgelehrten 3u 
twarten habe. Biwei Rommiffionen tourde die Arbeit iibertragen. Die 
erfte (429) bejtand aus act Cdelleuten und einem Quriften. Die 
atweite (435) hatte fechgehn Mitglieder. Mach dret Jahren twwurde ihr 
Werk von Theodofius II. im Wejten und im Often und bon Valentinian 
beroffentlicdt. Dies ijt ber Codex Theodosianus. Die eingelnen Cdifte, 
Reffripte uf. find darin nicht in chronologifdher Reihenfolge aufge- 
geidjnet, fondern find nach ihrem Ynbhalt geordnet, ohne Verjuch, die 
eingelnen Regierungen auseinandergubhalten. 

Vergegenwartigen wir uns nun die religionSpolitijdhe Lage am 
Anfang des vierten Jahrhunderts. Gallienus hatte vor viergzig Jahren 
die rijtlide Religion fiir religio licita erflart und fo den Verfol- 
gungen im grogen und gangen ein Ende gemadt. Diefe Rubegeit 
twurde durch die wiitende Verfolgung unter Diofletian und Galerius 
teiltweife beendigt; teiltveife, teil die Cdifte der beiden Raifer haupt- 
fahlidg im Often ausgefiihrt wurden, mahrend grofe Begirfe des 
Wejtens, 3.B. Gallien und Britannien, two Ronjtantins Vater Cafar 
fwar und auc) Ronjtantin Cinflug hatte, unbelajtigt blieben. 305 trat 
Diofletian zuriicf, und Ronjtantin wurde bon den Soldaten 306 zum 
(tweftliden) Mitregenten ermahlt. Die weftlide Kirche war feit einiger 
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Zeit durd) den Donatijtenftreit beunrubigt worden, dem Ronjtantin 
fofort ein Ende gu machen ftrebte, befonders nachdem er fic) gum Wllein- 
herrfder gemacht hatte (er veranlafte die Synode bon Arles, 314, und 
lieB fpater Bifdhof Cacilianus nach Rom und Mailand fommen). Gein 
Mittaifer Galerius hob im Yahre 311 feine Verfolgungsedifte auf, und 
e3 hatte Friede und Rube im gangen Reich geherrfdt, wenn dftliche 
Unterbeamte das Tolerangedift iiberall befolgt hatten (e3 war von 
Galerius, dem von ihm 307 ernannten MNit-Augujtus Licinius und 
Ronftantin verodffentlidt torden). 


Diefes Tolerangedift ijt der cigentlide Anfang der nun folgenden 
Tolerangpoltif der romifchen RKaifer, nicht erjt das befannte des Ronz 
ftantin von ,Mailand’. C8 lautet: Unter unfern andern Mab- 
nahmen zum BVorteil des Reichs haben twir verfucht, alles mit den alten 
Gefeben und der dffentliden Ordnung der Romer in Cinklang gu 
bringen. Wir find befonder3 darauf bedacht getwefen, dag fogar die 
Chriften, welche die Religion ihrer Vorfahren verlaffen haben, zur Verz 
nunft guriidfehren. Denn fie find, wir wifjen nicht wie, in folce Tor- 
heit geraten, dag fie, anftatt jenen alten, wabrideinlid) bon ihren 
eigenen Borfahren gemachten Cinridtungen angubangen, twillfirlid 
eigene Gefebe gemacht und aus verfdiedenen LandeSteilen verfchiedene 
Volfer gefammelt haben. MNachdem twir den Chrijten befohlen Hatten, 
gur Beobadtung der alten Gebraude guriidgufehren, haben fich gwar 
angefidjts der Gefahr viele untertworfen, viele aber haben den Tod 
erlitten. Dennoch, da viele bon ihnen auf ihren Meinungen beftehen 
und tweder Die Gotter vberehren nod den Gott der Chrijten, haben wir 
eS fiir tweife gehalten, fogar diefen Leuten Wmneftie gu erteilen und 
ibnen twieder gu erlauben, Chrijten zu werden und ihre Verjammlung3- 
plage wieder einguridten, das aber in folder Weife, daB fie dDurchaus 
nicht gegen gute Ordnung Handeln. [Diefe Bedingung twar fiir iibel- 
gefinnte Beamte ein Schlupflod.] Wir beachfidtigen, die Beamten in 
einem tweiteren Mandat iiber den von ihnen eingufdlagenden Kurs gu 
inftruieren. Dabher follte e3 Pflidht der Chriften fein, in Wiirdigung 
unferer Milde gu ihrem Gott um unfer Woblergehen, um das des 
Reichs und um ihr eigenes gu beten, fo dak das Reich in allen Teilen 
gufanimen bleibt und fie felber in ihren Wohnungen ficher leben.” 


Dicfer faiferlide Crlak von 311, fotweit der Wortlaut geht, gab 
Chrijten das Recht, Chriften gu bleiben, fagte nichts bon irgendeinem 
Recht, Chrijt gu werden, nists bon Schadloshaltung fiir die Ver- 
lufte der lebten acht Sabre. Gr redete bon Amneftie, erflarte alfo nidt 
die friihere Politif fiir ein Unrecht. Tie Tolerang beftand nur darin, 
dap die beftehenden Rirden aus der Verbrecherflaffe gehoben wurden. 
Ob damit das Recht gugejtanden twird, Yuden und Heiden gu befehren 
und in die Rirchen aufgunehmen, bleibt der Spefulation iiberlajjen; 
leider find die berheifenen Beamteninitruftionen nidt mehr borhanden. 
Das Birfular, da3 Cafar Maximin an feine Beamten fandte, enthalt 
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nist einmal die Beftimmung der Rirchen als religio licita, fondern 
befiehlt nur, dag die Verfolgung aufhdren miiffe. Aber als bald nah 
Versffentlidung de3 Galeriusfden Cdifts der Verfaffer ftarb und 
Maximin deffen ReidGSteile iiberfam und fo feine Macht touchs, gcigte er 
feine Widerhaarigfeit den Chrijten gegeniiber, und in AWfien fing 
man wieder an, den Raifer 3u_,petitionieren”, die Rirde gu jtdren. 
Lactantiu3, De Mortibus Persecutorum, Rap. 26, berictet dariiber: 
»€x fiihrte eine neue Veriwaltungsart in Religionsfacjen ein. Fiir jede 
Stadt [AWfien] febte er einen Hobhenpriefter, aus den Hoidhjtitehenden 
Mannern gewahlt. Diefer hatte jeden Tag all ihren Gottern gu opfern. 
Mit Hilfe friiherer Priefter hatte er die Chriften an der Errictung von 
Rirden oder am offentliden oder privaten Gottesdienjt zu hindern. Die 
Hobhenpriefter twaren autorifiert, die Chrijten zum Godenopfer 3u 
awingen und fie im Falle de3 Ungehorjams bors Bivilgericht zu 
bringen. ... Qn jeder Proving ftellte er einen OberauffichtSpriejter an, 
einen Mann von hidhjter Wiirde im Staatsdienjt, und befahl, dak alle 
neu eingefebten Priejter in weifen Rleidern erfdeinen follten, weil das 
die ehrenvollfte Gewanderauszeidnung fei.” 

Die Milvifche Schlacht wurde im Oftober 312 gefdlagen. (Maren- 
tius fam dDarin um.) Ronjtantin blieb einige Monate in Rom. Licinius 
hatte an der Schlacht nicht teifgenommen, fondern bon feiner rimifden 
Wohnung aus zugefdhaut. (H. Hille, ,Die Tolerangerlajje rimifcder 
Raijer bis 313”. 1895. S.65.) Der Senat hatte Konjtantin dic 
erjte Stelle im Raijerfollegium zuerfannt. Mach einer Wngabe in 
Cujebius’ ,Rirchengefdhidte” hatten Konjtantin und Licinius Ende 312 
bon Rom aus ein Cdift erlajjen und an Maximin im Often gefandt, 
twodurd die Kirche als licita erflart wurde. Die Frage, ob ed ein 
folcheS Cdift bon Rom gegeben habe, ijt bon Gefcdichtsforjfhern aus- 
fiibrlic&h behandelt worden: von McGiffert in feiner Cufebiusausgabe, 
S. 364, Anm.7; Hiille, , Die Tolerangerlafje”, S. 64 ff.; Wittig, ,Das 
Tolerangreffript bon Mailand”, S.64 in ,Ronjtantin der Groge und 
feine Zeit”. Pauly-Wifjowa in feiner ,Realengyflopadie der flaffifcen 
Altertumswifjenfdaften” ignoriert fie; Maude Aline Huttmann in ihrer 
Dottordijjertation The Establishment of Christianity and the Pro- 
scription of Paganism, 1914, referiert itber die Gritnde fiir und wider 
und entfcheidet fic) fiir Rom. Wllein man fann vieleS bei fehlenden 
pojitiben Angaben bei gutem Willen mit den Augen des Meferierenden 
anfehen. lUlnferer Meinung nad bleibt die Frage unbeantivortet. Nah 
€Eufebius’ Vita Constantini, I, Rap. 12, erlieR Konjtantin nach feinem 
Eingug in Rom einen allgemeinen Wmnejticerlag, tworin er die Un- 
gerechtigfeiten des Marentius gutmadte, indem er fonfisziertes Cigen- 
tum guriidgab, Berbannte guriidrief und Gefangene freiliejh. Aber 
diefer Erlaf begog fidh auf alle von Marentius Gefdadigten, nicht 
nur Chrijten. Durch die Niederlage deS Marentius trat gang bon 
felbft der Crlaf des Galerius auch fiir das Marentiusfde Gebiet 
in Rraft. 
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Uber tropdem hatte Konftantin mweiteres vor. Ob er innerlid 
der hriftliden Religion als Religion anbing, dariiber find mehr als 
dreihundert Biicher gefdrieben worden. Go biel fteht feft: er war 
Monotheijt. Aber ob in feinen bviergiger Yahren der eine Gott Jehovah 
oder Chrijtus oder — Apollo war, wird fich wohl nie entjcheiden lajfen. 
Wher auch fo viel jteht feft: er war bon Anfang feiner ,, Alleinherrjcdhaft” 
am bollftandig enticloffen, eine foldje Politif angubahnen, bei der die 
wadfende Rirdhenmadht dem Reich nicht gefahrlid) werden fonne. 
Er fchlug dagu den Weg ein, auf dem der Staat der Kirche nicht mehr 
gefabrlic) werden fonnte. 

Cinige Monate nach der Milvijehen Schlacht famen Ronjtantin 
und fein baldiger Schwager Licinius in Mailand gujammen, um fic in 
bezug auf ihre gange 3ufiinftige Poltif gu vereinbaren, unter anderm 
auch betreff3 der Rirchenfrage. Gie famen darin iiberein, die bon ihnen 
getwablte Politif in ,einem Cdift” gu verodffentliden. Dies ijt das 
befannte ©dift von Mailand, 313. Der Tert findet fich nicht im 
Codex Theodosianus, fondern ift in Cufebius’ ,,Rirchengejcdhicdte” 
(X, Rap. 5) und in Lactantiu3’ De Mortibus Persecutorum (Sap. 48) 
auf unS gefommen. Wuch um diefes Codift ijt der Forfdherfampf ent- 
brannt: Otto Geed, ,Das fogenannte Cdift bon Mailand’, in der 
»Zeitidhrift fiir Rirchengefdhidte’, V, 12, 1891; . Hiille, ,Die Tole- 
rangerlaffe” ufiv., 1895; Franz Gorres, ,,Cine Veftreitung des Cdifts 
von Mailand” ujw., in der ,,Beitfcdhrift fiir wiffenfdaftlide Theologie”, 
V, 35, 1892. Uber wenn auch anjtatt ,Cdift Nonjtantins von Maiz- 
land” gu feben ijt ,Defret deS Liciniu3, gegeben zu Mifomedia”, uns 
geht hier der Text und fein Snhalt an. C3 unterliegt jowiefo feinem 
Bweifel, Dak der leitende Geift bet folden politifden Erirterungen in 
RKonjtantins Kopf und nicht in dem de3 Licinius oder Galerius ftaf.*) 
Man darf nicht iiberfehen, wie folche faijerlicen Cdifte verdffentlidt 
wurden. Das Cdift eines Raijer3 deckte das ganze Neich. Aber da 
dies in die RMegierungsbegirfe der eingelnen Nebenfaijer gerfiel, wurden 
regelmapig Wbfdhriften an die Regierungsbeamten gefandt, die den 
cingelnen Raijern unterjtellt waren. Go gingen AWbfdhriften eines 
etwaigen Mailander Crlaffes felbjtverftandlich nach Bithynien, dem 
Separatbegirf de3 Liciniu3, und nach Yerufalem, dem Bezirf Mari- 
ming ufty. Lactantius gibt eine folche Whfchrift, Cujebius eine andere, 
wahrend das urfpriinglice Dofument nicht mehr erhalten ijt. Tatfache 
alfo ijt, Dab die Politif, die in den Wbfchriften niedergelegt ijt, ihren 
Urfprung in Mailand hatte. 

Was fagt e3 num? Lactantiu3, lc, Rap. 48 (Reffript nad 
Nifomedia): ,... [nach feiner Riidfehr nach Vithynien] dante Licinius 
Gott, durch deffen Hilfe er gefiegt hatte, und Mitte Juni, wahrend er 
und Ronftantin gum drittenmal Ronjuln waren, gab er Befebl, fol- 
gendeS Cdift gur Wiederherjtellung der Kirche, an den Prafes der 


*) Bol. Schaff, History of the Christian Church, II, 71f.—D. Red. 
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Proving geridtet, gu verdffentliden: Als wir, KRonjtantin und Licinius, 
Raijer, in Mailand gufammenfamen und von dem Wohl und der 
Sicherheit de Reichs handelten, fdien eS uns, dak unter den den Men- 
fen nitblicjen Dingen die der Gottheit dargebracdhte Chrfurcdht (quibus 
divinitatis reverentia continebatur) unfere Sauptaufmerffamfeit ber- 
Diente und dag mit Recht die CHhrijten und alle andern Freiheit haben 
follten, derjenigen ReligionSart zu folgen, die jedem die befte gu fein 
fdeint, fo dab, was immer Gottlicdes im Himmel fibt (quo quidquid 
divinitatis in sede coelesti), un3 giitig und giinjtig jet und jedem unter 
unjerer Regierung. Und dabher jdhien e3 un3 heilfam und verniinftig, 
dak niemandem unterfagt twerden jollte, fich Dem Ritus der Chrijten 
angujdliceken oder einer, wie immer bon ifm gewablten, 
Religion. ... Daher tun wir euch gu twiffen, day ohne Miickficht 
auf unfere fritheren Verordnungen betreffs der Chriften alle, die diefe 
Religion wabhlen, abfolut fret und ungejtdrt darin bleiben diirfen. Und 
twir find DeSiwegen jo fpezififdh in unjern SYnftruftionen, damit ihr [die 
BVeamten] verjteht, dak die den Chriften in Religionsfacen gewahrte 
Nachficht weitreidhend und unbedingt ijt und damit ihr gleicheriveife 
twahrnehmt, dak freie und offene ReligionZauZiibung allen andern fo 
gut wie den Chrijten gejtattet ijt. Denn e3 giemt fich fiir den twobl- 
geordneten Staat und die Rube unferer Beit, dag jedem eingelnen ge- 
ftattet ijt, die Gottheit nach eigener Wahl gu verehren (ut in colendo 
quod quisque delegerit habeat liberam facultatem); und twir beab- 
fichtigen, nict3 bon der irgendeiner Religion oder ifren WAnhangern 
gebiihrenden Chre abguziehen. . . . Wir twollen, dak alle, die fon- 
fisgierte RKirden dem Staat oder andern $erfonen abgefauft haben, 
Diefe den Chrijten guriiderftatten, und gar vollitandig unentgeltlic 
und ohne Umfdiweife und ohne Umgehung. Und wir wollen, dak die- 
jenigen, denen folcheS Cigentum gefdenft murde, e3 den Chrijten 
twiedergeben, doch jo, dak jie bon Gerichts wegen dafiir entjchadigt 
twerden. AU diefes Grundeigentum foll fofort den Chriften tmwieder- 
gegeben twerden. Und da auger folden Gotteshaufern die Chriften 
auch andere3 Grundeigentum befagen, das nicht Cingelperfonen, fon- 
Dern ihrer Gemeinjdaft im allgemeinen gehodrte, das heipt, ihren 
Rirden, jo fchlieken wir all folches in diefe Wnordnungen ein, und tir 
twollen, Dak e8 der Gefellfchaft oder den RKirchen guritcigegeben tverde, 
und givar ohne Bogern oder Disfujfion. WM dies unter der Voraus- 
febung, dak die Perfonen, die folches Cigentum wieder Herausgeben, 
Dafiir bom faiferliden Sdhabk Entidhadigung fuchen ditrfen. ... Shr 
habt diejfen Crlak iiberall gu bverdffentlidgen.”  sthnlich Yautet dad 
bon Cufebius mitgeteilte faiferlice Cdift Ronjtantins und de Licinius. 
Eujebius (Rirchengefch., KX, Rap.5): ,. . . wir befdhlofjen, fowoh! den 
Chriften als allen Menfaden die Freiheit gu gewahren, derjenigen 
Religion gu folgen, die fie wahlen.... Freiheit foll daher niemandem 
borenthalten werden, fich den Chriften angufdlieBen; aber aud) andern 
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mug Freibeit gewahrt werden, ihren Geift der Religion guguwenden, 
die fie fiir die ifnen angemeffenjte halten. ... Qeder foll die Freiheit 
haben, irgendeine ihm beliebige Gottheit gu verehren.” Dann folgen 
diefelben BVeftimmungen iiber Riiderjtattung des fonfiszierten Cigen- 
tums wie im obigen Crlagk. 

Diefe Erlafje fidern in erjter Linie den Chrijten Schub gu und 
befreien fie bon jeder Verfolgungsfurdht. Aber fie geben der chrijtliden 
Religion feinen Vorgug vor andern Religionen, weder vor den alten 
polytheiftijden noch bor den Myfterien, dem Mithrasfult, dem Kult der 
Magna Mater Deorum oder Kybele. 3 wird ganz deutlich erflart, dak 
alle MeligionSberehrungen, gang einerlei welche, die abjolut gleicde 
Berechtigung haben follen. Wahrend friihere fogenannte Tolerang- 
gejebe fic) Damit begniigten, chrijtlicjen Rirden eine geivijjie Ver - 
giinftigung gufommen 3u lajjen, wird bier ihre natiirlide Be - 
regtigung anusgejproden unter dem Gefichtspunft, dak fie als 
ReligionSgemeinfdaften dasfelbe Recht haben wie alle andern. Das 
Verhalinis der andern Religionen zum rimijden Staat wird dadurdh 
in feiner Weife geandert. SKonftantin blieb Pontifex Maximus, im 
Senatshaufe blieb die Statue der SiegeSqittin ftehen (um die fpater 
allerdings ein heftiger Rampf entbrannte), Tempel blieben jtehen und 
wurden benubt, und heidnifcde Priefter fuhren fort, ihre Privilegien zu 
qenieBen. Und wenn auch Konjtantin mehrere Rirden fiir Chrijten 
haute; wenn er eS fich auch verbat, dak cin ihm getwidmetes Bauwerk 
im fpateren Ronjtantinopel mit heidnifchem Beremonicll eingetweiht 
werde; wenn eS auch twabhr fein follte, dak er Dem Bolf rict, fic) dem 
Chrijtentum zuzgutwenden, und fogar ein chrijtliches Glaubensbefenntnis3 
abgelegt hat (Cufebiu3, Vita Constantini, II, Rap.56): fo madte er 
eben nur felbft Gebrauch bon den im Gdift dargelegten Grundfagen. 
Und wenn auch fpater nocd) Taurobolien (heidnijehe Saframents- 
geremonien) gemacht wurden oder offentlidhe Bauten mit Snfchriften 
zur Ghre der Magna Mater Deorum verjehen tourden, und gwar bon 
Staatsbeamten oder fogar Kaijern, fo liegt e3 doch auf der Hand, dap 
das Heidentum nidt in die Wht erflart worden war. Die entfchlojfenen 
Verfuche, das Heidentum gefeblicd) brachgulegen, fallen in die Beit nad 
Konjtantin, in die Zeit feiner Nachfolger. 

Wher nocd ettvas anderes unterfcheidet diefe Cdifte bon den 
friiheren. Gallienus hatte die Kirde fiir religio licita erflart und : 
Damit, geradefo twie {pater Galerius, die Verfolqung aufgehoben, tweiter 
nichts. Sn den Ediften bon Mailand wird far und deutlid) vorge- 
fehrieben, dak eS infofern riidiwirfende Kraft haben follte, als der den 
Kirdhen gugefiigte Schade wieder gutgzumadjen fei, fotweit das gehe; 
das geraubte Cigentum tmwird guriicdgegeben oder erfebt, und zwar auf 
Staatsfoften. Damit wird die frithere Chriftenfeindjdaft des Reichs 
doch als Febhlpolitif erflart. C3 Tiegt hier daher eine vollige Um- 
frempelung der faiferliden Politif bor. Und in den nachjten Yabren 
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folgt Erlah auf Erlaf, wodurd die villige Gleichftellung der Kirche mit 
andern Religion3formen befeftigt, der Kirchbau erleichtert, Eriverb von 
Kirdhenvermigen gewabhrleiftet wird und Kirchenbeamten diefelben BVor- 
redjte berliehen werden twie den Heidnijden Priejtern. 

Die Konjtantinfde Gefebgebung erftreckt fic itber rund vierund- 
aivangig Sabre; mit Licinius vereint war er bid 324. Yn der Momm- 
fenfden Wusgabe de$ Codex Theodosianus nimmt die blope Wufzahlung 
Der Titel der Cdifte und Reffripte aus diefen vierundgiwangig Sabhren 
fiinfgehn Seiten ein. Die darin enthaltene Gefebgebung erjtreckt fic 
auf manderlei Gegenjtande; fie behandelt felbjtverftandlich nicht nur 
firdlide Wngelegenheiten. Manche driicden vorziiglich feine Humanitare 
Gefinnung aus. Cr war den armen Chriften gegeniiber freigebig und 
toandte feine Mildtatigfeit bejonders den ,Sungfrauen” gu. Suden 
durften nicht hrijtlide oder andern Religionen angehirige Sflaven be- 
fdneiden (Cod. Theod. XVI, 9, 1 [8351]); bald nach feinem Cingzug 
in Rom fdaffte er die Strafe der Rreugiqung ab; am 21. Marg 315 
berbot er, verurteilte Verbredher im Gefidt gu brandmarfen (Cod. 
Theod. IX, 40, 2); im Suni 329 jchajfte er die Anfettung Gefangener 
ab und verlangte befdleunigte Prozeffierung (Cod. Theod. IX, 3, 1); 
315 befabl er, dak in Stalien alle Kinder, deren Vater fich als gu arm 
ausiviejen, aus dem Fisfus und der faijerlichen Kafje unterhalten 
twerden follten (die Cinridtung wurde 322 auf Afrifa und andere 
Provingen ausgedehnt); nad) dem Codex Theodosianus (II, 25, 1) 
durften bet Teilung von Grundeigentum die Sflavenfamilien nicht mehr 
getrennt twerden; am 1. Oftober 325 iibergab Ronjtantin in Beirut, 
Syrien, dDem Prafeft Pratorius Maximus den Vefebhl, in Zukunft Ver- 
brecher, die friiher gu Glabdiatorenfampfen veriwandt wurden, Lieber zur 
Bergwerfarbeit gu verurteilen, da ,blutige Sdhaujtellungen im Frieden 
non placent“. QWber folce humanitare Anfdauungen brauchen nicht 
aus dem Chrijtentum gu fliegen, fondern fonnen rein menfdlider ber- 
niinftiger iiberlequng gugefdrieben werden. 

Andererfeits zeigt die RKRonftantinfde Gefebgebung deutlich feine 
perjonlide Vorliebe fiir die Rirdhe. Bwar manche3, twas wie eine Vez 
borgugung ausfieht, ijt e3 nicht, fondern ijt nur eine auf bejtimmte 
alle begogene Anwendung de3 im Tolerangedift niedergelegten 
Pringips, fo 3.B. die Entlajtung des Klerus von biirgerliden Ver- 
pflichtungen. Suriale batten getwifje StandeSlajten gu tragen. MNeben 
der Begahlung ifrer Steuern Hatten jie der Regierung getwijfe Dienfte 
gu leiften (die munera), Stragenbauten gu l[eiten, fiir den faiferliden 
wisfus die Steuern pro rata gu verteilen und eingufaffieren und hatten 
die Verantiwortung fiir jedes Defizgit in der Steuereinnahme. Die 
furialen $flichten waren erblid. Aber gewmiffe Berufstlaffen waren 
dDabon fdon langjt befreit: Lehrer, Redner (Rechtsanwalte), Priefter 
und %rgte; denn deren Dienfte wurden als Beitrag gur Hffentliden 
Wobhlfahrt angefehen. Diefen fiigte Ronjtantin die chrijtlidjen RKerifer 
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hingu. Cufebius (Kirdengefd. X, Rap.7): ,,Diejenigen, die fid) dem 
Dienjt der gdttliden Religion widmen und gewoihnlich Kerifer genannt 
werden, find bon omnibus omnino publicis functionibus frei.“ Das 
ijt aber nicht eine Beborgugung, fondern nur eine ausdriidlide Cin- 
reibung in die Bahl der ibrigen Wusnahmen, gu denen auch die (heid- 
nifden) Priejter gehirten. Das wurde 319 wwiederholt (Cod. Theod. 
XVI, 2, 2: ab omnibus omnino muneribus excusentur). 326 twurde 
die Ginfdhranfung hingugefiigt (Cod. Theod. XVI, 5, 1): ,,Haereticos 
autem atque schismaticos non solum ab his privilegiis alienos esse 
volumus, sed etiam diversis muneribus constringi et subiici“ und 
(Cod. Theod. XVI, 2, 1, im Sabre 313) nod: ,Wir haben erfahren, 
dak die Klerifer der fatholifden Kirde durch Haretifer [Donatijten?] 
fo belajtigt werden, dDafB man fie fiir Smter und getwdhnlide offentlide 
Gejdhafte nominiert, entgegen den Entlajtungen, die ihnen getwahrt find. 
Wenn foldhes vorfommt, ijt ein anderer fiir den betreffenden Geijtlicen 
gu fubjtituieren, und in Zufunft find Manner von der obengenannten 
Religion gegen derartiges Unrecht gu fdiiben.” Dies Cdift ijt wabhr- 
fdheinlid an Anulinus, Profonful von Nordafrifa, geridtet und greift 
in Den Ddonatiftijden Streit ein. 

Gin im RKoder mit dem Datum ,17. Suni 315, Konjtantinopel” 
perfehenes Gdift verbietet Steuerbefreiung auger auf faiferlices Cigen- 
tum, Cigentum der fatholijcden (i.e. orthodoren) Rirchen, das ded 
RKinigs Arfaces von Armenien und des ,,twohlverdienten Cufebius’. 
(Cod. Theod. XI, 1, 1.) Diefer Eufebius wird im Dofument Crfonful 
genannt. €r und Arjaces und ein ebenfallZ genannter Datianus 
»floruerunt, foie Mommfen in einer AWnmerfung fjagt, ,,per Constantii 
tempora extrema“, alfo ettwa 360. (Die Datierung der eingelnen Wbh- 
{ehriften ijt eine fomplizierte Gade. Die Urfdhriften Hatten natiirlid 
nur Wngaben wie in dem und dem Konfulat deffen und dejjen; die 
Tages- und Monatsangaben twaren allerding3 vorhanden.) Go ijt alfo 
died Cdift fiir unfere Biwece unbraudbar. 

Aber der Codex Theodosianus (XVI, 2, 2) befreit wenigitens die- 
jenigen Perjonen, ,,die den Gottesdienjt leiten”, das heift, die Klerifer 
genannt tverden, bon allen finangiellen BVeitragen (Gteuerfreiheit). Das 
betreffende Cdift ijt an den Rorreftor Qufaniens und der Vruttit (Siid- 
italien) im Sabre 319 gerichtet und verbrieft den dortigen drijtliden 
Klerifern diefelben Rechte twie ihren Rollegen in Nordafrifa. (Korreftor 
ift eine neue WAmtSbezeichnung. Cine ganze Menge von WAmtShezeich= - 
nungen haben im bierten Yahrhunbdert infolge der inneren Reformen 
unter Diofletian und Ronjtantin eine andere Bedeutung als in friiheren 
Zeiten.) 

Unter den neuen, giinftigen Verhaltnijjen wucdhs die Kirche und 
madte die Vermehrung der Rlerifer notig; durd) die gugefiderte Ent- 
lajtung turden viele Ruriale verlodt, das firdlide Amt auf fid gu 
nehmen, twodurch die Leijtungen de3 leiftungsfahigen Mittelftandes ver= 
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ringert und die Viirden der iibrigen bermehrt wurden. Damit mag e3 
gufammenbangen, da Ronjtantin 326 den RKurialen oder foldjen, die 
furiale Pflicdten gu Icijten fahig waren, den Cintritt in den Rirden- 
dienft unterjagte. Cod. Theod. XVI, 2, 6: ,Wenn ein Klerifer ftirbt, 
foll an feine Gtelle ein anderer gefebt werden, der nicht aus einer 
furialen Familie ftammt oder Vermigen befibt.... Denn die Reiden 
miifjen die Biirden der Welt tragen; die Armen miijfen aus dem Reich- 
tum der Rirden erhalten werden.“ 

Rirchen als folche fingen an, reich gu werden. Unter anderm fam 
dies Zuftande Durch Abfchajfung von Tejtamentseinfdranfungen. Schon 
langft war die Kirde nicht mehr eine nur lofe gujammenhangende 
Menge bon Gemeinden (Gemeinfdaften), fondern bereits um die Nitte 
DeS dritten Yahrhunderts fonnte fich im Reich nur die Armee mit der 
fompaften Organifation der Kirche vergleichen. (ZT. Mt. Vindjay, Cambr. 
Mediev. Hist., V, I, S$.96.) Die Frage, ob Kirchen jtaatlic&h berechtigt 
feien, Gefdenfe und Vermadhtnijje gu empfangen, hangt mit der Frage 
nach ifren Rorporationsredjten zufammen. C8 ift befannt, dak unter 
Mugujius durch die Lex Tulia alle Gefelljchaften, Khubs uf. (collegia) 
aufgelojt murden mit Wusnahme der alten indujtriellen Biinfte; neue 
collegia bedurften der bejonderen Zujtimmung des Kaifers. Die neu exrz 
faubten collegia twaren collegia tenuiorum oder collegia sodalitatum; 
Die erjteren Hatten wobltatige Hilfsziwecte, gegenfeitige Unterjtitbung, 
befonders unter den Arbeitern, die [ebteren verbanden damit Biwecke 
fogzialer Wnnehmlicdfeciten. Das faiferlice Verhalten den unlizenfierten 
collegia gegeniiber war ungleich. Lizenfierte collegia fonnten al 
/redtlicde Perfonen” Cigentum befommen. Ym Corpus Inscriptionum 
Latinarum, V. VIII, No. 9585, ijt eine Qnfehrift erhalten, die das Ge- 
{chen cines Rirchhofsgrundjftiics an die Kirche bon Cajarea begzeugt. Der 
Wortlaut darauf ijt fajt in derfelben Form gebhalten wie bei der iber- 
weifung von Begrabnisjtatten an die collegia iiberhaupt. C3 Tiegt 
Daher die Vermutung nahe, dak Kirchen fich als collegia tenuiorum einz 
fhrciben LieBen. Wm. Boyd, The Lcclesiastical Edicts of the Theo- 
dosian Code, vermutet Gemeindenamen, tvie cultores Verbi, twas ganz 
mit dem Gebrauch der collegia itbercinjtimmen twiirde. Gomit atten 
Rirdhen unter getvijjen Umftanden fchon lange bor Ronjtantin Verz- 
mogensredhte, ja die Wusdriide Tertullians stipem (BVeitrage), arcem 
(Schab, Kafje), menstrua (jeden Monat) finden fich auch in den Snz 
fehriften der collegia, und twenn Tertullian dafiir pladiert, daraufhin 
die Kirchen nicht Faftionen, fondern curiae zu nennen, jo braudjen wir 
nur Ddaran 3u Ddenfen, dak eben curia der afrifanifdhe Wusdruck fiir 
collegium wwar. alten wir alfo fejt: fchon friiher fonnten Rirchen 
tejtamentarif& Gejchenfe empfangen als collegia, Privatfollegia. 

Nun findet fich aber Cod. Theod. XVI, 2, 4, der Gab: ,,I[dem 
Augustus [Constantinus] ad populum. Habeat unusquisque licen- 
tiam sanctissimae catholicae venerabilique concilio decedens bono- 
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rum quod optavit relinquere. P(ro)P(osita) v Non. Iul. Rom(ae) 
Crispo II et Constantino II Caes. Conss. (da Crispus und RKonjtantin 
gum atveitenmal gu Ronfuln ,erwahlt” wurden). Alfo jeder Sterbende 
(decedens) follte da3 Recht haben, der orthodoxen Kirde fo viel vow. 
jeinen Giitern gu bermadjen, tie er twiinfdjte. Hier ijt nit die Rede 
pon collegia, fondern von der (orthodoren) Rirdhe. Der Ausdrud 
concilio im Lert hindert uns, an die gange Kirdhengemeinjdaft gu 
denfen; ¢3 ijt eine Lofalgemeinde gemeint. Dies ditt gibt den Kirdhen 
aud damit eine Ausnahmejtellung, dah andere, heidnijde, Korperfdaften 
Gefdhenfe nur unter Veiftimmung des Volts und mit befonderen Bere- 
monien empfangen fonnten und hidhft felten das Recht erbhielten, tejta- 
mentarifhe Vermadtniffe gu empfangen. Walentinian hat 370 diefe 
Verehtigung ecingefdrankt gugunjten bon Witwen und Pinderjabhrigen 
und gegen die Erbjdhleidereien von Minden (Cod. Theod. XVI, 2, 20). 

G3 war feit langer Beit feine Geltenheit, dak jemand einem 
Sflaven die Freiheit fchenfte oder jonjttwie getahrte (manumissio). 
Das mupte aber unter geiwijjen Regeln gefdehen: vor Zeugen, beurz 
fundet dDurd) eine Schrift und unter getwiffen Seremonien. Mtoiglicder- 
tweife hatte der Slave im Lauf der Beit Vieh von feinem Herrn gum 
Gefen erhalten (fo wurde pecus, Vieh, gu peculium, Cigentum; 
peculiar people, Golf des Cigentums). So befak er etivas, womit er 
feine Freiheit erfaufen fonnte. Die Zahlung mufte befdeinigt und ihr 
Swe dofumentarijd feftgelegt werden. Chenfo bei einfacher, unent= 
geltlicder Freilajjfung. MNatiirlish famen Freilajffungen auch in crijt- 
lichen Gemeinden vor. Dafiir gab Konjtantin den Chriften gewiffe Er- 
leichterungen. Cod. Theod. IV, 7, 1 in einem Gehreiben an ,,Bifchof 
Honojius” bom 3. Juli 321: ,,WAber wir geben den Klerifern das weitere 
Vorrecht, dak, wenn fie ihren Sflaven (suis famulis; im erjten Wb- 
fehnitt servulis) Freiheit fdenfen, nicht nur in der Kirche und bor 
ReligionSgenojjen, fondern wenn fie dies blof in ihren Tejtamentern 
ausdriicfen oder miimbdlich anordnen, died ohne gefeblide Beugen Gel= 
tung haben foll.” Das ift fogar ein Fort{hritt im Vergleich mit dem 
Sechreiben, daS Konftantin am 8. Juni 316 an Bifdhof Protogenes. 
(Cod. Iunianus, I, 13, 1) gerichtet hatte: ,,Ratholijhe Sflavenbefiber 
diirfen fchon langjt Sflaven freilaffen, wenn fie e3 im Angefidt des 
Volfs und in Gegenwart chriftlidher Priejter unter Wufgeidnung eines 
Sehriftitiids tun. Daher darfit auch du die Freiheit fdenfen, und zwar 
unter irgendwelden dir beliebigen Anordnungen, aber unter der. 
einen Bedingung, dap ein fares Zeugni3 fiir deine Wbficht vor- 
handen ijt.“ Wenn die manumissio nottvendigertveife bor einem heidz 
nifdhen Gerichtshof und unter beidnifcden Zeremonien jtattgzufinden hatte, 
fo twar fie bet Chrijten dadurch erfdiwert. Nun hatte Ronjtantin die 
Nofung finden finnen, daw er foldje Beremonien dabei verbot. Aber 
er fand die Lofung darin, dag er fiir getwiffe Manumiffionen Privilegien: 
gab. Andere Manumiffionen blieben, twie fie waren. 
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Wierdings nabhert fich Konftantin Hierin bedeutend einer mweiteren 
Gejesgebung, namlich der, den fircdliden Beamten getwifje juriftijde 
Vollmadten gu getvahren, tworaus die mittelalterliden Vijdhofsgeridte 
fish entiwicelten. Gerichtshife find Staatscinrictungen. Die Geridte 
des Reichs ftanden jedermann, auch den Chrijten jest, offen. Aber fiir 
die Chrijten hatte fic) aus Matth.18,15—17 und 1 Kor. 6, 1—3 die 
Anfcdauung fejtgefebt, dak das weltliche Geridt ihnen nit ndtig 
(,,fage e3 der Gemeinde”), ja fogar ungiemlid) fet. Die Didache, 
14,2; 15,3, begeugt da3. Die Constitutiones Apostolicae, II, 44—51, 
und II, 47, befedhreiben das geordnete Verfahren. Wenn nun Montags 
Der Vifchof inmitten feiner Bresbyter und Diafonen Klagen verbhorte 
und dariiber entjdied, welche Kraft hatte dann fein Urteil jtaatlid? 
Cod. Theod. I, 27,1 23. Juni 318: ,Cin Richter foll, wenn ein Fall 
an das bifdoflide Gericht appelliert wird, feine Progebfiihrung fofort 
einjtellen, und tvenn irgend jemand feinen Fall an das chrijtlice Gefes 
(ad legem Christianam negotium transferre) iibertragen und deffen 
Urteil annehmen will, foll e3 ihm erlaubt fein, felbjt wenn die Ver- 
handlung bereits angefangen hat. Und was immer bon ibnen [den 
Vifdofen] entfdhieden wird, foll als unverleblich angefehen twerden (pro 
sanctis habeatur).” Denfen wir uns alfo folgenden Fall. Cin Chrijt 
hat eine Klage gegen einen gtveiten Chrijten, der feinen Zaun auf dem 
Cigentum des erjten errichtet hat. Cr fann nach diejem Gefeb feine 
Klage dem tweltlichen Gericht entziehen und vor feine RKirde, das heift, 
deren Vifdof, bringen. Das Urteil, das im bijchofliden Gericht gefallt 
wird, beendigt den Fall. War diefer bon Anfang an vor dem Bifchof 
verhandelt, fo hatte der mweltliche Richter foiwie fo nichts damit gu tun. 
War der Fall vor dem Mogijtrat angefangen und dann an den Vijdhof 
trangferiert, fo twurde die Enticheidung des Vifchofs an den tweltlichen 
Richter beridtet und mute von diefem anerfannt und bejtatigt werden. 
€3 war auch jonjt im Reich anerfannt, dak die Wusfiihrung von auper- 
halb des Gericdhts durch freitwilliges itbercinfommen herbeigefiihrien 
Ent{dheidungen von Gerichts wegen ergiwungen tourden. (Matthias, 
»dDic Entiwidlung des rimifden SchiedSgeridts”, 1888; cf. unter 
anderm da8 Snijtitut de3 recepti arbitrii.) 

Vedeutend weiter fdheint cin Brief Konftantins aus dem Yahre 333 
an den Prafeftus Pratorio Wbhlabius gu gehen. Er findet fich in den 
Constitutiones Sirmondianae, die bon dem frangojifden Surijten Sir- 
mond im fiebzehnten Sahrhundert aufgefunden wurden. Mommfen hat 
fie in feine Wusgabe deS RKoder hinter dem fechgehnten Buch aufgenom- 
men, obtvoh! Prof. Munroe Smith fie fiir Falfchungen hielt. Wlabius 
hatte angefragt, wie er e3 mit bifchoflichen Urteilen gu alten habe. 
Ronftantin driict fein Erjtaunen daritber aus, da das doch langft bez 
fannt fet. Sm Verlaufe de3 Schreibens gibt er Griinde fiir feine Gunft 
den Vijchofsgeridten gegeniiber an, 3.8.: Denn (enim) die sacro- 
sanctae religionis auctoritas unterfucht und verdffentlicht (publicat) 
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viele Dinge, die die gewdhnlide, verflaufulierte Progefordnung nicht 
porbringen lat. Cr ertwartet wohl hier eine verniinftigere Unterfudung 
und Rechsfpredhhung als bei dem gunftgemagken Gericdht, und die romifde 
Geridhtsvertwaltung ftand unferer amerifanifden an twiderfinnigen 
Regeln und Verfedleppungen nicht nach. Er wiederholt die Regel, daB 
alle Bifchofsurteile aufrechtguerhalten jind, ohne Nachpriifung; denn 
dad tragt den Stempel der Wahrheit an der Stirn und ijt tadellos, was 
von einem homo sacrosanctus ein unberlebter Geijt herbvorbringt”. 
Das bedeutet, dak Konjtantin eine Hohe Achtung vor den epijfopalen 
Geridhtshofen hatte. Die gréfte Bedeutung liegt darin, daB gegen fie 
nicht appelliert werden fonnte, twomit den Vifchofen eigentlich das Wn- 
feben eineS Prafeftus gewahrt wurde. Bei alledem ijt aber nicht gu 
iiberfehen, Dak eS fich in diefen faiferliden Defreten nicht um ein Pup, 
fondern um ein Darf handelte, Progejje vor den BVijchof gu bringen. 
Das Muh befehrankt fich auf die jtaatlide Anerfennung ihrer Cnt- 
{cheidungen. 

Der Sonntag. Am 3. Marg 321 gab Konjtantin fein Sonn- 
tag3gefeB (Cod. Iul., Raijer RKonjtantin an Helpidus, praeses Sar- 
diniae): ,%Wle Richter und Stadtbetwohner und alle Handwerfer follen 
am bverehrten Tag der Sonne ruben” (das heikt, Gerichtshofe, Geld- 
injtitute, Werkjtatten find gefchlofjien). Landleute aber migen ungejtirt 
nach ihren Wiinfden ihrem Wcferbau nachgehen, da e3 haufig vorfommt, 
dDaB fein anderer Tag fo giinjtig fiir die Wusfaat und fiir das Pflangen 
pon Weinjtocden ijt, fo dak der von der Vorfehung getwahrte giinjtige 
Augenblic nicht verlorengeht.“ Der Ruhetag wird der Tag der Gonne 
genannt, nidt Tag de HErrn. Die Verehrung de3 CSonnengottes 
war die am tweiteften verbreitete. Unter den Chrijten war diefer Tag 
aivar unter dem Namen ,,Tag de3 HErrn” langft ein Feiertag getworden, 
befonders bon der Beit an, als die Miffion fich auger an die Yuden auch 
an die fabbatlofen Heiden wandte. Die Fejtfebung eines bejtimmten 
weiertages iiberhaupt ijt bet Ronftantin aus dem Wunjche geflofjen, in 
die Geridhts-, Handels2 und Yndujtriewelt Ordnung gu bringen, indem 
fiir alle ein und derfelbe beftimmte Tag fejtgejebt wurde, an dem Ge-z 
richte, HandelZinftitute uj. nicht angefprocjen twerden fonnten, da bei 
Unbejtimmtheit der ,gefehloffenen Tage” mancer Gang umfonjt gemacht 
worden tare. Von der Gefeberhabung de3 chrijtlicen Feiertags ift 
nicht die Rede. Das geht auch aus einem vier Monate fpater gegebenen 
Erlak herbor. Am 1. Bult 321 (Cod. Theod. II, 8, 1) fchrieb er an 
Ddenfelben Helpidus: ,,Wie e3 hochjt unwiirdig fdien, dak der Tag der 
Sonne, durch feinen verehrungswiirdigen Charafter angefehen, mit den 
Streitigfciten der Gerichte angefiillt werden follte, fo ijt e3 etwas 
Shines, an dem Tage folche Dinge ausgufiihren, die befonders twiin- 
fchensivert find. Daher follen an dem Fefttage alle das Recht haben, 
eine manumissio borgunehmen, und die Damit berbundenen offentliden 
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Tatigkeiten follen nicht vberboten fein.” Hffentlide Ynjtitute find am 
Sonntag fiir Manumiffionen offen. 

Eujebius, Vita Constantini, II, Rap. 43, beridtet, Dak Konjtantin 
im Often de Reichs mit Vorliebe Chrijten gu Gouverneuren der Pro-z 
bingen ernannte und verbot, diefe (etiwa durch Opfern) gu beleidigen. 
Aber andererfeits gebot er, getwiffe heidnifde Gebraude anguiwenden, 
oder geftattete e3 dod. Bm Falle der Palajt oder ein andere3 Staats- 
gebaude bom Slik getroffen wiirde, follten ,nach der Weife der alten 
Beremonien” die Harufpizges unterfuchen, twas das gu bedeuten habe. 
Deren Erflarungen follten forgfaltiq gefammelt und ihm gebracdt 
twerden. (Cod. Theod. XVI, 10, 1, 17. Deg. 320 oder 321. Aug 
andern ift die Crlaubnis, Harufpigien gu machen, unter Ausfdhlup 
hauslicer Opfer gewahrt.)  WMitunter findet fich allerdings in den 
Bemerfungen Konjtantins ein fharfer Spott iiber den heidnifcen Aber- 
glauben. Go in Cod. Theod. IX, 16, 1, 319. Hier wird e3 Harufpizes 
berboten, mit ihrer ,Runjt” bon Haus zu Haus zu gehen, und dann 
hingugefiigt: ,Die dem Wherglauben Frinenden mogen ihren 
Ritus sffentlic praftizieren.” Dak Harujpizium an fich nicht verboten 
war, zeigt auch Cod. Theod IX, 10, 2, 15. Mai 319: ,,Gebht doch [ihr 
Harujpize3] zu den offentlicjen WAltaren und Haltet dort eure Bere- 
monien; denn tir vberbieten nicht die bollen Dienjte der alten Tradition 
bei Tageslicht. “ 

Nun noch eine Cntfdeidung Konftantine aus dem Iebten Fabre 
feines Leben$. Cod. Theod. XII, 5, 2. Mai 337. Priejter und 
flamines perpetui find nicht 3u annonarum praeposituris 3u madjen 
(im Gejeb bon 335 praepositis mansionum). Miefe praepositi Hatten 
die Verforgung der Reifeftationen unter fich, die die Regierung unter- 
hielt. Golche simter galten als geringer in Wiirde als die der Priejter, 
flamines und Defurionen. €3 handelt fich fiir uns hier um die immer 
nod aufredterhaltene AWusnahmejtellung der Heidnifden Priefter. Beide 
Schreiben find an die afrifanifde Regierung gerichtet, wo e3 eine giem- 
lich ftarfe chrijtlide Bevdlferung gab. 

Konjtantin hat viele Betweife gegeben, dak er die Chrijten und 
ihre Kirchen beborgzugte, dDaB er das Chrijtentum zur herrjcdenden Rez 
ligion wachfen fehen wollte; er hat das Heidentum geringgefdabt, wenn 
er auch biele angefehene Heiden gu feinen Freunden gabhlte; er hat 3 
gu berdrangen gefudt. Aber er hat e3 nicht geadtet. CErjt feine Sohne 
und deren Nadchfolger betraten den Weg der Antiheiden-Gefebgebung, 
die erft im Angang des fiinften Jahrhunderts abgefdlofjen ijt. 

R. W. Heinge. 
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Luther had a better appreciation of the apocryphal writings of 
the Old Testament than the English translators. He carefully trans- 
lated them and appended them to the Old Testament canon. He did 
more than that. He recommended these strange and non-inspired 
books, which have no place in the Old Testament Bible, as “useful 
reading.” To-day these writings have almost come to be regarded 
as obsolete in our circles. Many of our children have never seen 
them; we pastors scarcely find time to read them occasionally. 

A new interest in these all but forgotten non-inspired books was 
stimulated during the recent quadricentenary of the first printed 
English Bible. They were exhibited along with some of the earlier 
translated editions of the English Bible. This is true especially of 
the Authorized Version of the Apocrypha, completed in 1611 and 
revised by a group of Oxford and Cambridge scholars in 1894. The 
names of Bishop Westcott, Dr. Hort, and Dr. Moulton are a sufficient 
guaranty of the scholarly fidelity and accuracy of the new version 
of these books. Their reappearance in popular and inexpensive form 
(Oxford University Press, 1929) as part of the world’s classics has 
stimulated many college and high-school teachers to recommend them 
to students of literature as supplementary reading. 

There is no lack of aids for the study of the Apocrypha and the 
apocryphal era by the pastor who is expected to be informed in this 
somewhat obscure field of Hebrew history and literature. The most 
elaborate work, which will meet the most critical demands of the 
student of apocryphal times and literature, appeared under the title 
The Apocrypha and Pseudepigrapha of the Old Testament in English. 
Its author is the Englishman R. H. Charles, Litt. D., D.D. The two 
comprehensive volumes appeal primarily to the student of what is 
called “Apocrypha” as well as of the body of literature, mainly of an 
apocalyptic character, which goes under the name of “Pseudepigrapha” 
(the Book of Enoch, the Sibylline Oracles, the Testaments of the 
Twelve Patriarchs, the Psalms of Solomon, the Book of Jubilees, 
and six others). This great work of Charles first appeared in the 
early nineties, but it is unsurpassed even to this day. The only draw- 
back of these two volumes is their expensiveness. A German work of 
similar title by Kautzsch (Die Apocryphen und Pseudepigraphen des 
Alten Testaments) was published during the period of revived in- 
terest in the apocryphal writings. Its footnotes bristle with scholarly 
research and painstaking textual comparisons, which lead the student 
far afield. But like Charle’s two volumes Kautzsch’s books are too 
expensive and too exhaustive for the busy pastor. A usable and 
inexpensive book dealing with the origin, teaching, and contents of 
the apocrypha is written by W. O. E. Oesterley, warden of the Society 











900 The Study of the Apocrypha by the Preacher. 


of the Apocrypha, London Diocese (Fleming H. Revell Co., 1914).* 
The book is divided into two parts: Prolegomena to the Apocrypha 
and Introduction to the Books of the Apocrypha. The author justifies 
the first part of his book with the statement that an intelligent reading 
of this body of ancient literature necessitates an acquaintance with 
a number of topics which do not at first sight seem to show a direct 
connection with the apocryphal writings (The Hellenistic Movement; 
Hellenistic Influence upon the Jews of Palestine and of the Dis- 
persion; The Apocalyptic Movement; The Scribes; The Pharisees 
and Sadducees; The Origin of the Old Testament Canon). The 
second half of the book deals with the title, the authorship, and the 
contents and doctrinal teaching of the books of the Apocrypha. 
Briefly, Oesterley’s book is all a busy student needs for supplementary 
reading in the field of apocryphal literature of the Old Testament. 

The question recurs, however, Is it worth while? Will it repay 
the minister to make a somewhat careful study of this collection of 
writings not inspired? We think it will, and we shall point out 
in this article a few reasons why it will. 

The value of a study of the Apocrypha and the era in which 
they were written will be found in its historical bearings. There 
is a historical gap between the close of the prophetic age and the 
beginning of the New Testament dispensation. Malachi’s prophetic 
utterances were the last of that long row of inspired books which 
constitute the Old Testament canon. According to the best sources 
of information Malachi lived ca. 48383—424 B.C. That leaves some 
four hundred years up to the coming of Christ unaccounted for. 
Without the Apocrypha and the history surrounding them this period 
would be a complete blank to us. What knowledge of American 
history would we have if there were a gap between the times of 
Jefferson and Lincoln? 

What did happen in this period of Jewish history? First of 
all we see the spiritual disintegration of God’s people under foreign 
domination. The reader will recall that the decline of Israel as God’s 
people had its beginning in the final years of King Solomon’s reign. 
“And Solomon did evil in the sight of the Lord.... And the Lord 
said unto Solomon .. .: “I will surely rend the kingdom from thee,” 
1 Kings 11,6.11. There followed the division of the kingdom of 
David and Solomon into two parts. The Kingdom of Judah outlasted 
the northern half by more than a century. In 586 B.C. Judah was 
conquered by the armies of Nebuchadrezzar, king of Babylon, and 
a large number of its people were taken away as captives. These 
captives, it seems, were allowed to settle in fertile sections near the 


* Cp. An Introduction to the Books of the Apocrypha. By W. O. EB. 
Oesterley. New York: The Macmillan Co. 1935. 345 pages. (Ed. Board.) 
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city of Babylon and to carry on their own manner of life. Two 
generations later the Babylonian Empire was overthrown by Cyrus, 
king of the Medes and Persians, and a decree was issued permitting 
the Jews to return to their native land. Only a small number 
(Ezra 2, 64) took advantage of the opportunity, so that later Nehemiah 
and Ezra, lamenting the ruined state of Jerusalem, urged the Baby- 
lonian Jews to give up their more comfortable life in Babylon in 
order to help rebuild the destroyed walls and homes of their native 
land. With the walls rebuilt and the Temple repaired and with the 
inducement afforded by patriotic and vigorous leadership, there 
seems to have taken place a steady movement of return to Jerusalem 
and its surroundings. But any possible hopes of a worldly king- 
dom were doomed to disappointment. Palestine remained under 
Persian domination for over two centuries (538—332 B.C.) in spite 
of several disastrous attempts to throw off the yoke. Finally the 
Persian Empire crumbled and fell into the hands of the fiery young 
conqueror from Macedon, Alexander the Great, 331 B.C. But instead 
of liberty the Jews only gained an exchange of foreign potentates. 
After Alexander’s sudden death the Ptolemies of Egypt extended 
their kingdom northward; so the Jews were catapulted into the hands 
of the Egyptian monarchs (320—198 B.C.). Then they passed 
as the spoils of war to Syria, whose kings, Greek by descent and called 
the Seleucidae, ruled over them from Antioch. These rulers treated 
the Jews brutally. An organized effort was made by King Antiochus — 
Epiphanes to wipe out the Jewish faith. His soldiers pillaged and 
burned every place which bore the semblance of a house of worship. 
Antiochus reigned from 175—164 B.C. His tyrannical treatment 
of the Jews led to the successful rebellion under the leadership of 
Judas Maccabeus, who inspired the Jews by his fiery patriotism 
against the attempted Hellenization of Antiochus. An intensive na- 
tionalism was created by his victories. Judas Maccabeus sought to 
safeguard the hard-earned victory by gaining the favor of the nation 
which at that time was quickly rising to a position of world dominance 
—Rome. “Now Judas heard of the fame of the Romans, that they 
are powerful and strong and willingly agree to all things that are 
requested of them, and that whosoever have come to them they have 
made amity with them, and that they are mighty in power. And 
they heard of their battles and their noble acts which they had done 
in Galatia, how they had conquered them and brought them under 
tribute, and how great things they had done in the land of Spain... 
and had conquered places that were very far off from them and 
kings that came against them from the ends of the earth, . . . and 
that they had defeated in battle Philip and Perseus, . . . and how 
Antiochus, the great king of Asia, was routed by them... and the 
country of the Indians and of the Medes and of the Lydians.... 
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So Judas chose Eupolemus, the son of John, . . . and Jason, the son 
of Eleazar, and he sent them to Rome to make a league of amity and 
confederacy with them” (1 Macc.8). This interesting chapter then 
goes on to give the terms of the treaty the Roman senate made with 
this delegation of Jews. It was in effect a mutual-protection treaty, 
drawn up most advantageously for the Romans, as _ subsequent 
chapters of Maccabees reveal. But Jewish independence was short- 
lived. Shortly after his alliance with Rome, Judas was surprised 
by the overwhelming armies of Demetrius and decisively defeated. 
“And Judas was slain, and the rest fled away, ... and all the people 
of Israel bewailed him ... and said: How is the mighty man 
fallen that saved the people of Israel!” (1 Macc. 9). The successors 
of the first generation of the Maccabees were ambitious, cruel, in- 
efficient, and even indifferent to the religion of their people, and 
independence gave way to civil war and civil war to intervention. 
The Romans, finding the Jews unable to keep their trade routes to 
the Orient open and patrolled and vainly reminding the Jewish 
leaders of their treaty obligations, marched their legions into Judea 
under Pompey in 63 B.C. and captured Jerusalem after a desperate 
resistance. From then on the Roman grip on the country was never 
broken. 

Now let us see what happened to the religion of God’s people 
during these centuries. In the first place, the continuous domination 
of the Jews by pagan powers which crumbled and rose again led many 
of them to a world outlook which slowly, but surely became pessi- 
mistic. God’s kingdom seemed far off. The more they meditated 
over their national misfortune, the more they gave the prophetic 
utterances concerning the coming of the Messiah and the establish- 
ment of His kingdom a temporal or an apocalyptic meaning. The 
day of the deliverance of God’s people according to the apocryphal 
writers would mean the punishment of Babylonia, Persia, Syria, 
and Rome. It would also be the day of the destruction of Satan. 
“His kingdom shall appear throughout all creation. Then Satan 
shall be no more, and all sorrow shall depart with him” (Assumption 
of Moses, 10,1). 

Many of us are surprised to hear the disciples asking Jesus even 
after His resurrection: “Lord, wilt Thou at this time restore again 
the kingdom of Israel?” Acts 1,6. Yet the view of the temporal 
restoration of Israel by a temporal Messiah was so deeply grafted into 
the minds of the Jews during the apocryphal era that Jesus, even 
with all His emphasis on the true character of the kingdom of God 
and the mission of His Messiahship, did not eradicate it. That 
Jews in the days of Jesus still thought of the restoration of the 
Kingdom in terms of a victory over Rome and a recovery of lost 
political power is evident when we glance at the literature from 
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900 B. C. to 100 A.D. The earthly restoration of the Kingdom would 
come first and would last five hundred or a thousand years; then 
would begin the spiritual kingdom. The spiritual kingdom is the 
new heaven and the new earth. But not the new heaven and the 
new earth as Christ preached it and as the New Testament teaches 
it; to these apocalyptic-minded Jews the newness was in effect only 
a transformed Jerusalem transplanted somewhere in the stratosphere 
or thereabouts. It had all the earmarks of the old Solomonic city 
itself: the walls were there, the homes, and even the Temple. Some 
one has said that these Jews of the apolyptic era not only conceived 
of heaven as the transplanted Jerusalem, they even took the Jeru- 
salem furniture with them on their journey to it, so mundane was 
their belief in the world to come. 


The doctrinal teaching of the Apocrypha offers the best reasons 
why these books should be kept separate from the canonical writings 
and not be used as sources of religious authority. We know that 
they contain many statements which are legendary, erroneous, or 
even contrary to Biblical doctrine. The additions to the Book of 
Daniel are easily discernible as fiction of a fantastic character. The 
Book of Baruch contains many false statements about the record of 
Jeremiah. In the Book of Tobit an angel of God gives a young 
man instructions for practising witchcraft, in 2 Macc. 12, 43 ff. and 
14, 41 ff. both intercession for the dead and the act of suicide are 
spoken of with approval. (This explains why the Roman Church in 
the Council of Trent, 1545—1563, decreed that these books must be 
considered of equal authority with the canonical books of the Bible and 
acknowledges them as sources of doctrine.) It is true that the more 
important of these books were recognized by official Judaism of that 
period as containing good orthodox teaching concerning the doctrine 
of God, of the Law, of sin, of grace and free will, of the Messiah, 
of the future life, of angels, of demonology, and of wisdom. But 
a closer examination of the Apocrypha, including the pseudepigraphie 
works, such as the Book of Enoch, the Sibylline Oracles, the Testa- 
ments of the Twelve Patriarchs, the Book of Jubilees, the Psalms 
of Solomon, the Assumption of Moses, the Syriac Apocalypse of 
Baruch, and the Ascension of Isaiah, leads the reader to the con- 
clusion that the background of these books in the domain of doctrine 
is not solely the Old Testament, but also Persian and Greek influences 
in certain directions. Not only did these foreign influences flow in 
upon Judaism as God’s prophets predicted they would, but Judaism 
even went out to meet them. Thus Fairweather correctly says: 
The hitherto unbroken river of Old Testament ideas and doctrines 
divided itself at this point into three separate streams, .. . causing 
the tributaries of Persian and Greek ideas by which these streams 
were fed to be of a composite character exceedingly difficult to analyze 
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so as to say definitely, This is Jewish; that is Persian, or, This is 
Jewish; that is Greek. (Hastings, D. B., V., p. 275.) 

Some scholars see in the apocryphal writings a number of points 
of contact with the teachings of the Bible set forth in the New 
Testament. But their claim that doctrinally we have in this body 
of literature the background of the New Testament, is altogether 
unjustifiable. The parallels between the Apocrypha and the New 
Testament writings are more than offset by their doctrinal contrasts. 
To say that St. Paul, for example, dipped into this rabbinical litera- 
ture and there found his material for the doctrine of sin, faith, and 
works is not consistent with the facts. Undoubtedly the apostle, 
who was trained in rabbinic Judaism, was familiar with these un- 
canonical books. But that does not justify the conclusion that he 
embodied their doctrinal teachings or eschatological content in his 
letters. On the contrary, many examples can be cited which show 
how diametrically opposite to the doctrines of the Apocrypha are 
those of the apostle concerning the Law, works, and justification 
by faith. 

Take, for instance, the teaching concerning the Law. The 
position assigned to the Law in the apocryphal writings represents 
the pharisaic belief and practise regarding it. It was a dead letter. 
Jesus reinterpreted it and expounded to His people its true God- 
given meaning. St. Paul saw clearly by inspiration of God this dif- 
ference between Jesus’ and the pharisaic, or rabbinical, meaning of 
the Law, so that here we have a contrast between Apocrypha and 
New Testament which is fundamental. A non-pharisaic conception 
of the Law is found in the Apocrypha only in one or two instances, 
as, for example, 2 Esdras 3,22; 9,36, where the Law is represented 
as inadequate to save from sin. But nothing in the apocryphal books, 
so far as we know, approximates St. Paul’s interpretation of the 
meaning of the Law which he presents in Rom. 2, 17—29 and 3,19. 

The doctrine of good works, the merit acquired thereby, of justi- 
fication before God, as found in the Apocrypha represents the phari- 
saic doctrine of justification by the deeds of the Law, which is in 
sharp contrast to the teachings of the New Testament on the subject. 
In the Book of Tobit, for example, we are told: “Give alms of thy 
substance.... If thou have little, be not afraid to give alms accord- 
ing to that little; for thou layest up a good treasure for thyself 
against the day of necessity, because alms delivereth from death and 
suffereth not to come into darkness. Alms is a good gift in the sight 
of the Most High for all that give it” (Tobit 4,7—11; 12,9). See 
also 14,11, where the aged Tobit assures his son of what alms can 
do “and how righteousness does deliver.” In Ecclesiasticus the writer 
assures us that good works atone for sin (Kcclus. 3, 3.14.15) and that 
he who accomplished good works is righteous (tzaddik), 7. e., one who 
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is justified in the sight of God (cf.9,17); his state of justification 
is due to his good works (cf. 3, 81; 11,27; 17,22; 29,9; 31, 9.10, ete; 
9 Esdras 8, 33). Contrast the words of St. Paul with these quotations. 
Rom. 3,20: “By the works of the Law shall no flesh be justified in 
His sight”; Rom. 3, 28; Gal. 3,2. It would be unusual to find 
a passage in the Apocrypha where the thought is expressed that God 
is merciful even to those who have a poor record of good works. The 
prayer in 2 Esdras 8,32: “For if Thou hast a desire to have mercy 
upon us, then shalt Thou be called merciful to us, namely, that have 
no works of righteousness,” is remarkable and does not at all typify 
the teaching of the Apocrypha on the subject of God’s grace. 

Much more could be written to show the wide contrast between 
the New Testament teaching concerning the Messiah, his true char- 
acter as He revealed Himself to us, the hereafter, angelology, the 
resurrection of the dead, etc., and the teaching of the apocryphal 
writings on these points. But this would carry us too far afield. 
Oesterley’s latest book (An Introduction to the Books of the Apoc- 
rypha; Macmillan, 1935) covers the subject in great detail. The 
tendency of extreme theologians of our day is to harmonize the 
teachings of the Apocrypha with the doctrines of the New Testament 
or to make them appear as a true background for the New Testament. 
The pastor of to-day cannot afford to let this sinister development 
go by unchallenged. We shall always be compelled, therefore, to 
regard the apocryphal books as such as are to be read for “example of 
life and instruction of manners,” but not “to establish any doctrine.” 

Finally, in these days of wide-spread reading, when college and 
high-school graduates sit in the pew and not infrequently give evi- 
dence of some acquaintance with the literature of Bible lands, the 
value of the Apocrypha to the minister is further seen by considering 
their literary interest. As literature these writings have a rich variety 
of form. Unlike the canonical books, the apocryphal writings show 
plainly the modifying influence of Hellenic thought and culture. 
This as well as the absence of the influence of inspiration differ- 
entiates the non-inspired from the inspired Jewish literature. In the 
Apocrpha we have poetry, history, gnomic literature, or that of 
proverbial sayings. So will the narrative parts of the Apocrypha, 
whether they be found in the real history, as in the books of the 
Maccabees, or in the legendary, as in the story of Bel and the Dragon, 
or in the entertaining story of Tobit, or in the fascinating and in- 
tensely nationalistic “Jewish domestic novel” of Judith, have a value 
for any reader who delights in the more primitive literary forms. 
The pictures these books give of Jewish life and manners in the age 
just before Christ will commend themselves to all who want to know 
what conditions of life prevailed in Jewry before the advent of Jesus 
in the fulness of time. Likewise the poetical strains in the Apocrypha 
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must have interest for any one who delights in religious poetry. 
Take for example the Song of the Three Holy Children. Certainly 
the writer of this song must have been acquainted with Psalm 146, 
of which it is an echo. There is glow, uplifting power, and rich devo- 
tion in its verse. Or take as another specimen the description of 
wisdom, Wisdom of Solomon, 7,22; 8,1, of which Dr. Westcott once 
said: “This magnificent description of wisdom must rank among the 
noblest passages of human eloquence.” The distinctive feature of the 
apocryphal books as literature, if not also as religious thought, will 
be found in the gnomic books, the Wisdom of Solomon and Ecclesi- 
asticus. In gnomic poetry the Hebrew literature is especially rich, 
for the Hebrew language enables pithy sentences to be concentrated 
into a few pregnant words. In Ecclesiasticus will be found also 
specimens of a grim humor and biting irony, of which the following 
examples may be pointed out: the itch of the scandal-monger to tell 
his tale (9, 10—12), the folly of the man that “buildeth his house with 
other men’s money” (21,8). Who cannot appreciate the wit in this: 
“A slip on the pavement is better than a slip with the tongue”? 

This will go to show that the apocryphal books do have a place 
as valuable reading even for the busy and overworked pastor of to-day. 
Nothing should ever be done to create the impression that they are 
put on the same level with the canonical books. But now that modern 
research has shed much additional light on the apocryhal era in con- 
nection with the study of New Testament background, a repeated 
perusal of these books will be of great value to us pastors. 

An interesting and profitable course of lectures might grow out 
of a study of the apocryphal books. Such a course would treat of 
the history of the books themselves; of the history of the Jewish 
nation between the Old and the New Testament; of the essential 
difference between these books and the inspired writings; of the origin 
and rise of the religious parties, or sects, Pharisees and Sadducees; 
of the development of rabbinic Judaism, ete. 

Valparaiso, Ind. H. H. Kumnicx. 
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The Septuagint challenges our interest from practically every 
angle from which we may approach its study. Its history, which for 
centuries was the subject of strange speculations, has only recently 
been cleared of the accumulation of these theories. Shorn of these 
mythical accretions, the story of the Septuagint may be reduced to 
the following facts. The instigation came from Ptolemy Philadelphus, 
King of Egypt, ca. 2883—247 B.C., who desired a translation of the 
Jewish holy books for the great library founded by his father. The 
work was not done at one time, as has been stated, much less by a 
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group of exactly seventy-two learned Jews, but in the course of ap- 
proximately a century and a half, one of the chief men concerned 
being Jesus ben-Sira. As Ottley remarks (A Handbook of the 
Septuagint, 35): “By 100 B.C. or thereabouts the Greek Bible must 
have been nearly complete.” Just before that he remarks: “We may 
believe, then, without hesitation, that the Law, the Pentateuch, with 
which alone Aristeas is concerned, was translated at Alexandria, 
probably within fifty years of the date indicated in the ‘Letter’ 
[namely, that of Aristeas to Philocrates, on which the ancient nar- 
rative is based]. The translation of the remaining books followed, 
bit by bit, during the next century and a half. In some cases one 
book of a group may have been translated first, as I Kingdoms among 
the historical books or Isaiah among the prophets; or again, some 
separate passages, used as lessons in the synagog, may have been 
first interpreted when these lessons were read, then committed to 
writing, and later used as instalments of the translations of those 
books in which they occur. Various hands would of course be em- 
ployed in the work, as it extended over several generations; and the 
books which do not belong to the Hebrew Old Testament, whether 
original or translated, were added, from time to time, to the Alexan- 
drian collection.” If we wish to stay more closely with the tradi- 
tional view, we may assume, with the editor of the Bagster Sep- 
tuagint, that the Septuagint version had been commenced prior to 


the year 285 B.C. “and that in the reign of Ptolemy Philadelphus 
[288—247] either the books in general or at least an important part 
of them had been completed.” This still permits us to assume that 
the work was not definitely completed until approximately 150 B. C. 


A second point of interest which really amounts to a problem is 
the question of the manuscripts from which the translation was made. 
It was presumably made from the best available copies of the Hebrew 
Old Testament, either from manuscripts obtained in Jerusalem for 
this particular purpose or from such manuscripts as were contained 
in the great library at Alexandria. And here one of the greatest 
difficulties is connected with the fact that the Septuagint in various 
places has sections which are not found in the standard Hebrew text 
as we now have it. The Bagster editor has the following paragraph 
on this question: “In examining the Pentateuch of the Septuagint 
in connection with the Hebrew text and with the copies preserved by 
the Samaritans in their crooked letters, it is remarkable that in very 
many passages the readings of the Septuagint accord with the Samar- 
itan copies where they differ from the Jewish. We cannot here notice 
the various theories which have been advanced to account for this 
accordance of the Septuagint with the Samaritan copies of the 
Hebrew; indeed, it is not very satisfactory to enter into the details 
of the subject because no theory hitherto brought forward explains ail 
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the facts or meets all the difficulties. To one point, however, we will 
advert because it has not been sufficiently taken into account, — in the 
places in which the Samaritan and Jewish copies of the Hebrew text 
differ in important and material points, the Septuagint accords much 
more with the Jewish than with the Samaritan copies, and in a good 
many points it introduces variations unknown to either.” An ex- 
planation which would agree with the psychology of the situation and 
fully satisfy the conservative Bible scholar is this, that the Alexan- 
drinian translators added the Samaritan expansions of the authentic 
Hebrew text to their translation in order to have all the glosses and 
explanatory material complete. The careful reader of the Septuagint 
who compares every section with the original will readily see the 
difference in content and tone of the text. Nevertheless this is one of 
the difficulties which further work in a scientific study of the Sep- 
tuagint will attempt to solve. Fortunately the quotations from the 
Septuagint in the New Testament are not appreciably involved in 
this problem. The difficulty does not include the versions of Aquila, 
Symmachus, Theodotion, and Hesychius, and the recension of Origen, 
except as certain emendations of the text of the Septuagint may have 
crept into some copies. 

Another interesting feature which challenges the attention of 
every student of the Septuagint is the fact that the variety of 
translators naturally resulted in a very unequal character of the 
version. Some books bear evidence of the fact that the men who 
attempted their translation were by no means equal to the task, while 
others indicate that the work was very capably performed. Most 
scholars agree that the Pentateuch was very well executed, while Job 
and the Book of Isaiah show the very opposite. It is evident from 
the outset that the men who did the work were learned Jews, who, 
moreover, were filled with the most profound respect for the holy 
writings. In other words, they adhered to the traditional understand- 
ing of the Scriptures as they had been taught. They did not con- 
sciously inject into their translation any views they may have held 
for their own persons; they attempted to offer an objective trans- 
lation. Therefore any inaccuracies and inadequacies in the text are 
not to be ascribed to dishonest intentions on the part, but simply to 
the incompetency of some of the translators, whether as to exact 
knowledge of many of the Hebrew terms or a failure on their part 
to find Greek words and expressions which would adequately convey 
the sense of the original. “One difficulty which they had to over- 
come was that of introducing theological ideas, which till then had 
their proper terms only in Hebrew, into a language of Gentiles, which 
till then had terms for no religious notions except those of heathens. 
Hence the necessity of using words and phrases in new and ap- 
propriated senses.” 
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The language of the Septuagint is Greek, a fact which is closely 
associated with the conquest of the greater part of Asia and a large 
part of Northern Africa by Alexander the Great between 334 and 
393 B.C. Yet it is not the so-called classical Greek, that written by 
the authors of the Golden Age of Greek literature, but the post- 
Attic Greek in the Alexandrine idiom. (Cp. “Notes on the Greek of 
the Septuagint and the New Testament,” in Theological Quarterly, 
Oct., 1920.) One might well call it the Greek as developed in the 
University of Alexandria, one which might well bear the designation 
“the written Koine.” The most striking phenomena of the Alexan- 
drine dialect are, according to the article just referred to: the blend- 
ing, fusion, simplification of verb inflection as to the preterit tenses, 
especially in the fusion of the first and second aorist; the emphatic 
duplication of the verb in prediction, warning, etc., as in the Hebrew; 
the iteration for the relative; the breaking down of the exact use of 
prepositions; the luxuriance of articular infinitives in a great mul- 
titude of syntactical forms, and other peculiarities. A working 
knowledge of these phenomena enables the student to grasp the in- 
tended meaning of the text with much greater facility. 

If the Septuagint carries no other appeal to the average pastor, 
it challenges his attention on account of the quotations from it in- 
cluded in the New Testament, which are usually given as 215, with 
32 in Matthew, 36 in Romans, and 33 in Hebrews alone. The problems 
associated with these quotations are not beyond solution; but they do 
require careful study, partly on account of their form, partly on ac- 
count of their content. We have but to think of Matt.2,15 and 23 
to realize that the Lutheran theologian must be sure of his ground. 
Or take the example of Matt. 1,23. In a recent article on the “His- 
tory of the Septuagint Text” we read: “In the. frequent disputations 
that took place between the Jews and the Christians the latter often 
made quotations from the LXX which the former could not regard 
as conclusive. These were, in part, concerned with inaccurate trans- 
lations, of which a well-known example is the rendering of moby, 
Is. 7,14, by xag@évoc, which has been ever recurring in all polemical 
writings against the Jews.” It seems strange to find such a concession 
in a Protestant discussion of the Isaiah passage, especially in view 
of the fact that the Holy Ghost has sanctioned the translation of 
xagtévos in Matt. 1,23. But similar problems await the student in 
scores of other passages quoted in the New Testament from the 
Septuagint. It is not merely that one must be sure of his actual 
translation of a given passage, but he ought to have the full back- 
ground of the context also in the Old Testament, both in the Hebrew 
and in the Greek. In other words, a working knowledge of the Sep- 
tuagint is practically indispensable for scientific work in both the 
Old and the New Testament. 





Are We Using Our Septuagint? 


The number of manuscripts of the Septuagint is not very great 
if compared with the manuscripts of the New Testament, but the list 
nevertheless presents a formidable array. There are approximately 
thirty codices in uncials, about half of which are complete. Among 
these Codex B, the Vaticanus, of the fourth century, now in the 
Vatican Library in Rome, supposed to be one of the fifty copies which 
Constantine deputed Eusebius to have prepared at Caesarea, Codex S 
(or 8), the Sinaiticus, found by Tischendorf in 1844 at St. Catherine’s 
Convent on Mount Sinai, formerly in Leningrad, now in London, 
and Codex A, the Alexandrinus, which was brought to England after 
the accession of Charles I, are considered the most authentic and 
valuable, and they are basic in all recent editions of the Greek version. 
There are more than one hundred cursives of the Septuagint, thirty 
of which were regarded as important enough to be considered in the 
Cambridge Septuagint. The poetical books are found in about 180 
cursives, and of these about 130 are Psalters or contain little else, 
except sometimes the canticles or hymns. 

Of greater interest to the average Bible student are the printed 
editions of the Septuagint, as they are available partly in the libraries 
of universities and of large cities, partly in private libraries of 
specialists in the field. We merely refer to the Septuagint text con- 
tained in the Complutensian Polyglot, published in 1521, at Alcala, 
near Madrid, the Aldine edition, printed after, but published before, 
the Complutensian, in February, 1518, and the Sixtine edition, pub- 
lished at Rome in 1587, under Pope Sixtus V, because these editions 
are accessible to the scholar in only a few libraries. The situation 
is not much better with regard to the edition begun by Johannes Ernst 
Grabe, who himself finished two volumes before his death, in 1712, 
and whose work was completed by Francis Lee and George Wigan 
(1719 and 1720); for this edition is also rare. More accessible to 
the average scholar in the field are the great editions by Holmes and 
Parsons (the Ozford Edition: Vetus Testamentum Graece, edd. 
Holmes et Parsons, Oxonti 1798—1827) and that by Brooke, McLean, 
and Thackeray (the Cambridge Edition: The Old Testament in 
Greek according to the Text of the Codex Vaticanus, supplemented 
from other uncial manuscripts, with a critical apparatus containing 
the variants of the chief ancient authorities for the text of the Sep- 
tuagint). Not quite beyond the reach of the less opulent individual 
scholar is the Septuagint edition furnished by H. B. Swete (The Old 
Testament in Greek, Cambridge, 3 vols.; first edition, 1887—94). 
This was, till recently, the best edition for general desk use. In Ger- 
many we have the Goettinger Septuagint (Septuaginta, Vetus Testa- 
mentum Graecum Auctoritate Societatis Literarum Gottingensis 
editum), of which Volume IX, fase. 1, has recently appeared. 


In keeping with the question in our caption we are especially 
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interested in less expensive editions, which are accessible to the 
average pastor and student in the field. Bagster has issued The 
Septuagint Version of the Old Testament, with an English Trans- 
lation, the text being eclectic, the Sixtine text being used, with 
variants of Grabe’s text at the beginning or the end of each book, 
therefore containing hexaplar matter, but not marked as such. The 
translation was prepared by Launcelot Charles Lee Brenton. This is 
a handy volume for comparison and will serve for cursory reading 
and quick reference work. 

But the edition of the Septuagint to which we want to call par- 
ticular attention is that which was recently issued by the Privilegierte 
Wuerttembergische Bibelanstalt in Stuttgart (Septuaginta, id est, 
Vetus Testamentum Graece iuxta LXX Interpretes, edidit Alfred 
Raklfs). This edition combines scientific accuracy and completeness 
with inexpensiveness and should therefore have a strong appeal for 
every student of the Bible who knows any Greek, no matter how 
little. The text of this edition is based mainly upon Codex B, or the 
Vaticanus, Codex & or S, the Sinaiticus, and Codex A, or Alexan- 
drinus, thereby offering a combination of the best sources available. 
The work of the editor has been done with painstaking and scientific 
care and exhibits a scholarship which will bear comparison with that 
of the foremost workers in the field. The name of Alfred Rahlfs 
is a guarantee of this statement, and the Stuttgart Septuagint repre- 
sents the culmination of his life-work. On April 1, 1935, he signed 
the preface, and on April 8 he died. His name will always be con- 
nected with the chapter on Septuagint research; for since the death 
of Lagarde, his teacher, he was the foremost German scholar in this 
field. And the Stuttgart Septuagint will be the visible monument of 
his life-work, which will keep his name alive in the field of theology 
and in the Church for decades, if not longer. 

As the name of Rahlfs guarantees a production of superior merit 
from the standpoint of collating and editing, so the name of the in- 
stitution that had the courage to publish the two-volume edition in 
this splendid form guarantees an excellent production so far as print 
and mechanical details are concerned. The type, both in the text 
proper and in the footnotes, is clear; the paper is strong and smooth, 
but not glossy; the binding leaves nothing to be desired. And the 
price of twelve marks for the two bound volumes is surely most 
reasonable, especially in view of the nature of the work. The Stutt- 
gart Septuagint enables every pastor and every student of theology 
to devote himself to this great field of theological study. It is true 
that the value of the Septuagint in the Lutheran Church does not 
equal that of the Hebrew Old Testament or the Greek New Testa- 
ment, without which any kind of real study in the text of the Scrip- 
tures is impossible. And yet the Septuagint is so closely connected 
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with the history of missions in the Church and offers such enormous 
possibilities in the field of exegesis and textual criticism that a proper 
appreciation of these fields of study is not possible without this 
version. The study of the Old Testament without the Septuagint is 
hardly to be thought of, and that of the New Testament will gain 
immensely by the constant reference to the many direct and indirect 
Septuagint quotations. The writers of the New Testament constantly 
drew upon its vocabulary and its world of ideas, and thus the 
treasures of a large part of the Septuagint have become the property 
of the New Testament Church. Let us hope that the time will soon 
come when the question proposed in the caption of this short dis- 
cussion will receive a general positive answer; for this will certainly 
redound in blessings for our Church, both in its evangelistic work 
and in its inner growth. P. E. KretTzMann. 
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Der Shriftgrund fiir die Lehre von der satisfactio vicaria. 
(Sahtug.) 


11. Ghrijtus hat die Handfdrift getilgt. 

Rol. 2,14 (18b—15): NMaGhdem er uns alle tiber- 
tretungen gefdenft Hat, naddem er ausgelifadt 
Hat die Handjdrift, die mider uns war, die Durg 
ifre Sabungen uns entgegen war, und hat fie aus 
Der Mitte getan DdDadurd, daw er jie ans Kreuz 
nagelte, hat er, naddem er die Firjtentiimer und 
die Obrigfeiten ausgezgogen hat, gur Sdau geftellt 
Offentlid, fie gum Triumph madend durd dasfelbe. 

Sn dem Paffus, der unmittelbar vor diefen Verjen fteht, hatte 
Paulus in der gtweiten Perfon geredet, um den Koloffern fonderlich dic 
Bedeutung und den Wert der Taufe deutlich vor die Augen gu fihren. 
Sn dem uns borliegenden Gabe fchlieBt der Apoftel fich mit ein, um die 
Segnungen, die auch er mit erfahren hat, befonders hervorguheben und 
gu betonen. 

Subjeft deS Sabes ift offenbar Gott, da von ihm unmittelbar vor- 
her gejagt wird, dDaR er die Chrijten mit Chrijto lebendig gemacht hat. 
Gott hat un alle itbertretungen gefdenft, fie in Chrifto, 
um @brijti willen, erlaffen, vergeben. Yn dem Verbum xaquodpevos 
liegt, twie immer, die Tatjade Der freien Gnadengabe Gottes 
‘in Chrifto, die Wahrheit von der einmaligen und vollig hinreiden- 
den Erlifung und Verjshnung, vermige deren Gott der fiindigen Welt 
die Gefamtiduld erlaffen und ifr feine vergebende Gnade wieder gu- 
gewandt hat, wie Thomafius fdreibt. 

Mit diefem Gedanfen fteht parallel und gugleich auch erflarend die 
nadfte Wusfage: naddem er ausgelofadt hat die Hand- 
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frift, die wider uns war, die wider uns lautete, die uns 
perflagte und berdammte. Das Nomen xerqdyeaqov heift twirtlich eine 
handfdriftlide Urtunde, todurd fic) ein Menfch verpflidtet, ein Schuld- 
brief, Hier far von dem Moralgefeb, weil e3 weiter heift, dap diefe 
Gandfhrift urd ihre Sagungen, durd) ihre eingelnen Gebote, uns ent- 
gegen war. Das Gejeg Gottes, der Schuldbrief, war uns entgegen, 
fonjtatierte unfere Sdhuld, teil e3 uns in den eingelnen Geboten immer 
wieder nachtwies und ausfiihrte, dag wir Ddiefe iibertreten Hatten. 

Diejer Schuldbrief aber ijt nun ausgelofdt, und gwar damit, dak 
Gott felbjt die Handidhrift aus der Mitte getan, fie ganglid 
getilgt hat, jo daB fie nicht mehr awifden uns und Gott ftehen fann. 
Das hat Gott dadurcdh getan, dak er die Gandfdjrift an das Kreuz ge- 
nagelt Hat. Der Wedjel vom Aorijft gum Perfeftum ijt begeichnend, 
denn dies bedeutet den immerimahrenden Charafter der hierdurch ge- 
fdehenen Veranderung. WW Chrijtus gefreugigt wurde, hat Gott jelbjt 
das Gefeb an das Kreug genagelt. Gomit begeichnet die Annagelung 
an da8 Kreuz die ganglide Wuferfraftjiebung de3 Gefebe3. Und man 
fann bier mit Zahn gwei Gedanfen verbinden, da3 AWbtun der Sdhuld, 
die dDurd) die itbertretung de3 Gefebes entitanden war, und die Wuper- 
frajtjebung deS Gefebes felbjt. WlleS die3 hat die ftellvertretende Ge- 
nugtuung de8 Heilandes betwirtt. ; 

Sm tweiteren gibt der Apojtel an, was die Folge diefer Stellver- 
tretung ift. Gott hat die Fiirftentiimer und Gewaltigen ihrer Madht 
und Getwalt beraubt und jie zur Schau geftellt offentlic) als ganglid 
Befiegte, als iibertwundene und aller Kraft beraubte Feinde. Ynfolge- 
deffen ift e3 allen Glaubigen miglich, aller Feinde gu fpotten und iiber 
fie gu triumphieren. Das ijt die felige Frucht de3 Leidens und des 
Todes Chrifti. 


12. Chriftus hat un8 von dem Slucd der Verdammnis erldft. 
Gal. 3,13: Chriftus hat uns losgefauft bom Flug 
de3 Gefebes, da er fiir un ein Fludh ward (denn e3 
jteht gefdrieben: ,BVerfludt ift jeder, der am Hols 
bangt”). 
Der Zujammenhang, in dem diefe Worte jtehen, ijt der folgende. 
Der Apoftel hatte beftimmt gefagt, dah alle, die aus des Gefebe3s Werken 
find, unter Dem Flu find. Und dabei hatte er den Gedanfen guriic- 
getviefen, Dak irgend jemand durd) das Gefek vor Gott geredht werden 
finne. Die’ muf von jedem gugeftanden werden, der die Unmiglichfeit 
der Rechtfertigung aus den Werfen erfannt hat. Dagu fommt aber als 
Hauptfade, dak die Schrift ausdriidlicdh begeugt: Der Gerechte wird 
durd den GLauben leben. C8 befteht demnacd eine uniiberbriidbare 
RKluft swifdhen Gefeb und Evangelium, awifden Werfen und Glauben. 
Aus diefem Grunde aber gibt e3 nur eine Miéglichfecit der Ret- 
tung fiir bie ganze Menfdhheit, namlid die Erldfung durch die jtellver- 
58 
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tretende Genugtuung Chrijti. Davon fdreibt der Apojtel: Chri- 
ftuS Hat uns Tosgefauft bom Fludh des Gefebes. 
Paulus bedient fich des Verbums éEayoodte, da3 flar und deutlich die 
bolle Bablung de3 Lofegeldbes auSdriidt. “The figure of a ransom 
which this word conveys is doubly appropriate in this connection. 
Men needed a ransom; for the Law had left them prisoners under the 
sentence of death, and Christ had Himself to pay the price. He had 
to become a man like His brethren save in sin and to endure the 
penalty denounced on malefactors and hang on the accursed cross, as 
if He had been guilty like them.” (Ste8dall, in Expositor’s Greek 
Testament.) Bgl. Rap. 4,5; 1 Ror. 6,20; Eph. 1,7; 2 Petr. 2,1. 

Wie diefe Losfaufung, diefe Erlofung, guftande fam, fagt der 
Wpoftel in den Worten: da er fiir uns ein Flug ward. Der 
ganze Sab, inSbefondere der Ausdruct inte hydv, betont die Tatjade, 
dak Chrifti Erldfungstod ein jtellvertretender war, dak Chriftus an 
unfjerer Statt fic) dem Flude unterjtellt hat. Er ward ein Fluch fiir 
ung, er nahm die Verfludung an, als ob fie ihm perfinlid) galte, weil 
er jich eben gang und gar mit dem menfdliden Gefdledht identifigierte, 
unfere Stelle einnahm. Dies wird dadurch nod verjtartt, dak xatdea 
alg abstractum pro concreto gebraucht wird, mit betonender Wirkung. 
Val. 2 RKor.5,21. Der Apoftel fagt hier Har und unmifbverftandlig 
aus, dak e3 fich bet Chrifti Rreugestod um eine itbertragung der Fludj- 
twirfung bon denen, Die fie eigentlid erfahren follten, auf den fduldlofen 
Erldjer handelt. 

Um feine Wusjage gu erharten, zitiert der Wpojtel Deut. 21, 23 fret 
nad den LXX mit AWuslaffung de3 ind deod. Die neue Offenbarung der 
Barmberzigfcit Gottes in Chrifto hat das frithere VerdammungSurteil 
des Gejebes aufgehoben, fonderlich fotweit wir alle in Betracht fommen. 
» Qu Chrifti freiwillig ibernommenem Kreugestode erblict alfo Paulus 
den Aft, modurd der vom Gefek ausgehende Flu fich volljtandig aus- 
gewirft und in feiner fchadigenden Wirfung fiir die Menfchheit fein Biel 
erreicht hat.“ (Zocler im Strack-Zoiclerfchen Rommentar.) Und die 
felige Folge diefer Stellvertretung gibt der Apoftel im nachften RKapitel 
in den errlichen Worten an: ,,damit er die, fo unter Dem Gefeg waren, 
erlojete, dak wir die Kindjchaft empfingen”, Gal. 4, 5. 

1 Sheff. 1,10: Und [fehnlid] gu erwarten feinen 
Sohn aus den Himmeln, welden er auferwedt hat 
bon den Toten, FEfum, der uns losreift vom fiinf- 
tigen Zorn. 

Yn VB. 9 erinnert der Apojtel die Theffalonicer daran, dah fie durd 
die Predigt des Evangeliums getwonnen tworden find, fo da fie jich be- 
fehrt haben bon den Giben hintweg gu Gott, gu dienen dem [ebendigen 
und twabhren Gott. Weil die Chriften gu Theffalonich der Mehrgahl nad 
aus dem Heidentum getvonnen waren, betont Paulus die Tatfade, dak 
fie Damit den toten Goben ganglid entfagt haben. hr ganges Leben 
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ijt jebt ein jteter Gottesdienft, ein Leben in und mit dem Lebendigen und’ 
twahren Gott. 

Gin Garatterijtijhe3 Merfmal aber diefes neuen Lebens und 
Wejens ijt dies, dDaB die Glaubigen mit fehnlider Erwartung aus- 
fdauen (dvopévew nur bier im Neuen Teftament) nach dem KRommen 
de3 Sohnes Gottes aus den HGimmeln. Wie oft im Neuen Teftament, fo 
fteht auch Hier der Plural odgavoi, um den Ort der Seligen gu begeidj- 
nen, two der auferftandene Gottesfohn BEfus jest feinen Thron gur 
Redhten des Vater hat, Kol. 3,1 ff.; Sebr. 4,14; 8,1. Chen diefen 
XEfus hat Gott aufertvect von den Toten; er hat feinen Sohn, der in 
eigener RKraftvollfommenheit fein Leben twiedernehmen fonnte, ins Leben 
guriicigerufen, um damit angugeigen, dak er das Siihnopfer des Hei- 
lande3 voll und ganz angenommen hat. 

lind nun fommt die tounderbare Wusfage, dak eben diefer SEjus 
e3 ijt, Der un3 ToSreipt und erloft bon dem gufiinftigen Born. Das Par 
tizip Qvdpevov ift getwifjermagen im fubftantivifden Sinn gebraucht, fo 
dak eS gleichbedeutend ijt mit ,,€rldfer”. Der Name FEfus deutet 
an, dak die Menfadheit des Erlifers vorgugsiweife, jtarf, herbvor- 
gehoben twird, weil von feiner Wiederfunft die Rede ijt, die ja fajt regel- 
mafig mit Betonung feiner menfdliden Natur verbunden ift. YCjus, 
derfelbe, der wiederfommen wird, gu ridten die Lebendigen und die 
Toten, ijt derjenige, der uns twegreift, losreift, erldjt bon dem fiinftigen 
Zorn. Diefer Zorn Gottes iiber den Abfall, iiber die Siinde der Menjch- 
Heit, follte gerechteriveife auch un treffen, die tir bon Matur in gleider 
Verdammnis ftecen. Wber aus diefer drohenden Verdammnis hat uns 
der Heiland erlojt. Seine Stellvertretung hat auch dies gujtande ge- 
brat, hat un fichergejtellt fiir alle Cwigfeit. 

1 Thejf.5,9.10: Denn nit hat uns Gott gefest 
gum Zorn, fondern gur Erwerbung de8 Geils durg 
unfern ©€rrn FEfum Chriftum, der fiir uns geftor- 
ben ift, auf Daf, ob wir waden oder ob wir flafen, 
wir gufammen mit ifm leben. 

Der Hauptgedanfe de3 Zufammenhanges ift angegeben in den 
Worten des Apoftels: ,,.Denn ifr alle feid Sihne de3 Lichts und Sohne 
de3 Tages; wir find nicht bon der Nacht oder Finjterni3.” Cr redet von 
dem neuen geiftliden Leben in feinen Begeigungen. Weil alle Glau- 
bigen in der Gemeinfdhaft mit ihrem himmlifden Vater und ihrem 
Heiland leben, twollen fie in redhter Niidternheit den Panger de3 Glau- 
ben3 und der Liebe fotwie den Helm der Heilshoffnung gebrauden. 

Nun Eniipft der Apojtel an mit yao, um mit der Angabe des Grunz 
de gugleid) den Snhalt der chriftliden Hoffnung dargulegen: Nit 
fat uns Gott gefebt gum Born. Der Born de3 gerechten 
Gottes, den auch wir nach unferm natiirliden Wefen und Leben verdient 
haben, ijt nicjt mehr fiir un da; mir find nicht mehr gu diefem Zorn 
gejebt; mir fehen und nidt mehr gendtigt, diefen Zorn gu fiirdten. 





916 Outlines on the Eisenach Epistle Selections. 


Zorn, Tod und Verdammnis haben ihre Sdhrecfen fir uns und alle, die 
fich auf die Seligfeit verlaffen, die in JEfu Chrijto ijt, berloren. Bwed 
und Biel de3 Lebens der Glaubigen ijt nun nicht mehr die etwige Ver- 
dammnis, fondern ihr gange3 Ginnen und Trachten ijt darauf geridtet, 
das durch YEjum Chriftum erworbene Heil gu befiben, e3 fic) angu- 
eignen. Mit Whficht gebraucht der Apojtel das Nomen xeguroinors, teil 
ex betonen will, dak der Glaube allerdings cine Tatigkeit auf feiten des 
Menfdjen bedeutet, wenn er auch fein verdienjtlicjes Tun fein fann, da 
nicht die Tatigfeit bes Glauben an fich, fondern das Objekt der Tatig- 
feit die Seligfeit bringt. 

Dies wird noch befonders hervorgehoben durd) den Relativjak der 
fiir un3 geftorben ift. Der Ausdrucf inte tuav erhebt die Tat- 
face de3 vollfommenen, ftellvertretenden Verdienftes Chrifti wieder itber 
allen Biweifel. Gein Tod war ein Tod an unferer Statt. Cr hat er- 
duldet, twas wir Hatten erdulden follen; er ijt geftorben, um un3 das 
Leben gu bringen. Gind wir mit diefer Verfiderung ausgeriijtet, dann 
fann e$ unS nichts mehr ausmacjen, ob twir aden oder fdjlafen, ob 
twir noc) tweiter [eben oder durch den Tod abgerufen werden. Cine Bu- 
fiderung haben tir, namlid da wir gufammen mit ifm leben. 
Durch feinen Tod ijt un das Leben in und mit ihm dberbiirgt, und dies 
Leben ijt unfer voller Vefik. Val. Rom. 14,8. Weil wir durdh Chrijti 
Stellvertretung bon der ewigen Verdammnis erloft find, haben wir die 
felige Gewifheit, dab wir in ihm das Leben haben, hier gzeitlich und dort 
ewiglid. KR. E. K. 
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Second Sunday in Advent. 
2 Per. 1, 3—11. 

Peter had nearly reached the end of his career, 2 Pet. 1,14. Sees 
much in the world that disturbs him. Prevalence of false teaching, 
2,1. General corruption of society, vv. 10—12. Greater apostasy in 
days to come, vv. 2.20—22. Inspired by the Holy Ghost, 1,21, he 
writes to his beloved Christians, of whom he says that they had ob- 
tained like precious faith with him, 1,1, and issues to them a call to 
holiness, progressive holiness, and an admonition to stand by the 
Scriptures as the sure Word of Prophecy. 

We are living in similar times. Much false teaching. Many 
sects. Some of them still retain part of Christian doctrine, while 
others, like Christian Scientists, merely retain name. Sad social con- 
ditions in world to-day. Lowering of moral standards in our country. 
Much crime, especially among young people. Divorce, drunkenness, 
dishonesty. World lieth in wickedness.” Christians live in this 
wicked world. Constant danger of contamination. Call to holiness 
needed always, needed especially now. A call to reconsecration, a call 
to holiness, always in place. Therefore: — 
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A Call to Holiness. 


1. The basis for such a call. 
2. The results the call is to obtain. 


a I 

a. Context, 2 Pet.1,2. Here apostle prays for the Christians to 
whom he writes. Does not pray for prosperity for them, not for more 
honor, not for a better ranking in community, but for spiritual things, 
that grace and peace may be multiplied unto them. But he does not 
merely pray for increased holiness for those to whom his letter is ad- 
dressed. He issues call to holiness, urges believers to make every 
effort to grow in sanctification, vv. 3. 4. 

b. Peter bases his call to holiness on the call of God issued to them 
through the Gospel, v.3. Same truth stated 1 Thess,2,12. Peter 
reminds Christians that everything they have in spiritual matters is 
a gift, pure and simple, from the Lord, v.3a; cf. 2Tim.1,9. This 
was true in days of apostle. Is true to-day. Is true in our own case. 
God’s grace permitted us to be born in Christian homes. God’s grace 
called us through the water of Baptism. God’s grace called us in 
school, in confirmation instruction, in the church services. God called 
us to faith though He saw no merit or worthiness in us. 

c. Peter’s call to holiness, however, also based upon the exceed- 
ingly great and precious promises of God, v.4a. The greatest promise 
of God is the promise of eternal life, John 3.16; 1 John 2,25. This 
promise and other promises of God strengthen our faith, remind us of 
the fact that we are new creatures in Christ Jesus, that we are really 
partakers of the divine nature, v.4b. The wonderful promises of God 
do not only give us power to live unto Christ, to do that which is right, 
but also to fight sin, warding off that which is evil, v.4c. Gratitude 
for the goodness of God, His creation, redemption, and sanctification, 
should move us to lead a better, a holier, a more God-pleasing life. 

d. What is the situation in the average congregation? Many 
members are members of long standing. Many Christians nearly a 
lifetime. Many go to church more or less regularly. Many attend 
Holy Communion at least periodically. Still, how little actual in- 
crease in sanctification noticeable in so many, many members! Same 
old negligence in church attendance year after year. So often we see 
no improvement in giving. Same amount year after year in spite of 
added blessings, both spiritual and material. So often no improve- 
ment as to willingness to serve, in Sunday-school, choir, voters’ as- 
sembly, societies. Lethargy and indifference regarding work of King- 
dom, work of missions, is often appalling. Needed indeed the apostles’ 
call to godliness, call to grow in grace, to practise one Christian virtue 
after the other. Second half of text shows just what the call to holi- 
ness, based upon call of God and His wonderful promises, should 
accomplish in life of individual Christian and in life of congregation. 
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2. 

a. Vv.5—7. Apostle describes growth and expansion of Christian 
life of sanctification as a gradual, but steady progress. Peter knows 
that Christians must begin in the kindergarten of the school of God; 
but he does expect them to advance from grade to grade, to grow. 
Parents are very eager to have their children advance step by step. 
Heavenly Father just as anxious to see us advance, to grow in holi- 
ness. Peter begins with faith. Peter knows that faith worketh by 
love, knows that faith is the root from which all virtues and all good 
works proceed, Rom. 14, 23b; Gal. 5,6b; Jas.2,17. Where faith is, 
faith based upon Word, nourished by means of grace, frequent atten- 
dance at Lord’s Table, there will be virtue. “Add to your faith 
virtue,” v.5. Virtue means here as much as manly courage, the atti- 
tude of mind which will seek to please God in all things, even in face 
of difficulties and hindrances. 

b. V.5¢e. Knowledge an additional virtue. Here not knowledge 
of God, not in particular knowledge of salvation, but rather the knowl- 
edge of that which pleases God. Christian insight, Christian discern- 
ment, Christian circumspection. A Christian, enlightened by God, 
will look at things altogether differently from a worldling. A Chris- 
tian looks at matters in the light of eternity. 

ce. V.6. Temperance is another Christian virtue. This tem- 
perance is not merely moderate use of food and drink. Such tem- 
perance must of course be urged just in this post-Prohibition age, 
when drinking to excess has become fashionable, when even women 
frequent taverns and cocktail bars in large numbers. Temperance 
here urged goes much farther — temperance in all things. Temper- 
ance caused not by fear, fear of wrecked health, fear of punishment, 
but a deliberate ruling over body and mind and all their faculties and 
desires. Since this must be done constantly because of constant 
temptation, the apostle urges patience as another virtue. — And this 
whole serious striving after greater perfection in the virtues men- 
tioned will result in godliness. 

d. V.7. The highest evidence of true godliness is love, love of 
the brethren, fellow-members of the church, love also of mankind in 
general, love of the lowly, love even of the enemy. Even among so- 
called Christians there is a sad lack of such love. Examples. 

e. V.8. Where these virtues exist, there can be no barrenness, no 
unfruitfulness. Where there is faith, there is sanctification, good 
works, growth, and life. Just a natural consequence. But where, 
v. 9, there are no virtues, there is no growing in grace; there is danger 
that such a person is spiritually blind, does not see things in light of 
heaven, yea, has forgotten what heavenly gifts he received in conver- 
sion, and is again on broad road of world. Serious matter. Examine 
yourself. Are you one of those barren trees? There is always danger 
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of reverting to unfruitfulness, especially if one cuts himself off from 
means of grace. 

f. Therefore final appeal of apostle, vv.10.11. ‘Make sure your 
election.” Election is sure on part of God, 1 Pet. 1,5; John 10, 27—30. 
But it would be height of folly for Christian to argue that he can live 
just as he chooses in the world. Elect walk in paths of sanctification, 
Eph. 1,4. When a Christian observes in own heart increased holiness, 
more love, greater liberality in giving, more sanctification, he is 
happy, strengthened in faith. Actually sees the gates of heaven open. 
—Whole matter important. Important to God. Important to Church. 
Important to individual. Strive therefore to grow, grow in grace and 
good works. ‘Aiaidiieniiiaiieeieni E. L. RoscHke. 


Third Sunday in Advent. 
2 Tr. 4, 5—8. 


A part of this text of Holy Writ has frequently been taken as 
a basis for a funeral sermon. — And, tell me, is it not a glorious thing 
to be able at the close of a Christian’s life to testify of such a Chris- 
tian: He has fought a good fight, he has finished the course, he has 
kept the faith? Certainly, that is a triumphant paean of victory. 
Let me ask you, Could this be said of you when your funeral sermon 
will be preached? Would this text be applicable to you? Could we 
then say of you, He (or she) has fought a good fight, has finished the 
course, has kept the faith? I hope that every one of you will say, 
God grant that all this may be said of me when I have finished my 
course on earth! 

In order to judge intelligently whether these words could properly 
be applied to us, let us to-day give attention to their meaning. We 
shall center our attention upon these pivotal words of our text: — 


“T have Fought a Good Fight.” 

1. Who may truthfully say this? 

a. Only those who have what Paul fought for — true faith. 
1. Paul was a converted believer, 1 Tim.1,15.16. 2. Without this 
faith there is nothing to fight for, Heb. 11,6; Mark 16,16; Acts 16, 31; 
10, 48. 

b. Only those who like Paul fight to keep this faith to the end, 
v. 7c; Rev. 2,10b. 1. By watchfulness, v.5a; Matt. 25,13; 26, 41. 
2. By enduring affliction, v.5b; Acts 14,22b; Heb. 11, 36—38; 12, 
6—8. 3. By resisting the devil, 2 Cor. 12,7; Eph. 6,16; the world, 
Acts 16, 19—24; John15,18; the flesh, 1 Oor.9, 26.27; Gal. 5,17. 
( Application.) 


2. Of what glorious blessings is such a one assured? 


a. Even for the present he is blessed beyond words. Just compare 
with these words of our text the words of unbelievers at the end of 
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their lives. Some have died cursing every one and have ended ‘in 
despair. Saul, Judas, Ahithophel, Abimelech (Judg. 9, 53. 54), Julian 
the Apostate. On the other hand, Paul in text. Luther’s last words. 

b. But there is even a greater blessedness in store for them, v. 8. 
A crown of righteousness. Cf. 1 Pet. 1,3. 4; 4,18; Matt. 5,12; 25, 34; 
Rom. 8,18; Phil. 3, 21. 

c. This glory and these rewards and blessings will be given not 
only to such great teachers of the Church as Paul or Timothy, but, 
according to our text, “unto all them also that love His appearing”; 
every humble Christian is to receive them. We also may joyfully say: 
Phil. 3, 8—10 and 1,23. Hymn 559, 1. 5. 8. M. S. Sommer. 


Fourth Sunday in Advent. 
1 JoHN 1, 1—4. 


“Joy to the world, the Lord is come!” (Hymn 158, 1.) The 
Christian religion, contrary to the opinion of the world, is a religion 
of great joy. Says Jesus: “These things have I spoken unto you that 
My joy might remain in you and that your joy might be full,” John 
15,11. Says Paul: “The kingdom of God is righteousness and peace 
and joy in the Holy Ghost,” Rom. 14,17. In our text John says: 
“And these things write we unto you that your joy may be full.” 
(Whether we read your joy or, according to other manuscripts, our 
joy, the fact remains that the Gospel-message is to bring joy to the 
hearts of men.) Therefore, “let the children of Zion be joyful in their 
King,” Ps. 149,2. Cp. Phil. 4, 4. 

Of all this we are reminded on this Sunday as we stand on the 
threshold of another Christmas season, during which the message con- 
cerning the Word of Life shall fill our hearts and lives with joy. Let 
us therefore consider : — 


John’s Threefold Statement Concerning the Word of Life Fills 
Our Hearts with Joy. 
1. The Word of Life was manifested. 


a. The need of life. When sin entered the world, life went out, 
and death came in, Gen. 2,17; 3,1 f.; Rom. 4, 12. 

b. God provided life. God promised to send the Savior that life 
might be given to men who were dead in trespasses and sins, Gen. 
8,15. This Savior is the only-begotten Son of God, v. 1; John 1, 1—3. 
The promise of God was fulfilled by the advent of Jesus. “The Word 
was made flesh,” John 1,14; Luke 2,11. Jesus is the Word of Life, 
v.1; John 1,4; 6,33—35; 11,25; Rom.5,17. The entire visible so- 
journ of the Savior here on earth was a manifestation of the Word of 
Life. The angel’s message was a message of “good tidings of great 
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joy.” What joy the apostles who saw and heard and handled the Word 
of Life and believed must have experienced! 

The Word of Life was manifested, the evidence is sufficient; but 
“how shall they believe in Him of whom they have not heard, and 
how shall they hear without a preacher?” Rom.10,14. Therefore — 


2. The Word of Infe is declared, vv. 2.3. 

a. Those who declare the Word of Life are reliable witnesses, 
vv. 1—3. They have been with Jesus, Acts 4,13, heard Him preach, 
saw Him perform His miracles, handled Him, John 20, 24—29; saw 
His glory, John 1,14; Matt. 17,1—5; saw Him at various times after 
His resurrection, John 20. 21; Luke 24. 

b. The apostles were sent as witnesses to the sinful world, Acts 1, 8. 
They were to be teachers whose inspired utterances and writings were 
to declare the Word of Life to a world dead in trespasses and sins, 
v.2; Matt. 10, 1—20; 1 Cor. 2, 7—13; Gal. 1,1. 6—12; Eph. 2, 20. 

This witness-bearing is to continue unto the end of days. To the 
Church the Lord gave the command to preach the Gospel in all the 
world, Matt. 28, 18—-20, even those truths which the apostles taught, 
Gal. 1,6—9; 2 Tim. 2,2; 4,1—5; Rev. 22, 18.19; Luke 10, 16. 

What is the purpose of the declaration? Why can we truly sing, 
“Joy to the world!”? V.3 gives the answer. It tells us the blessed 
fact that — 

8. The Word of Life brings about fellowship. 

The purpose of the apostolic declaration of the Word of Life is 
fellowship: fellowship with the apostles and fellowship with the 
Father and His Son, Jesus Christ, v. 3. 

a. Fellowship with the apostles. This is the fellowship of be- 
lievers. Christ prayed: “Neither pray I for these alone, but for them 
also which shall believe on Me through their word, that they all may 
be one,” John 17, 20.21a. In these words Christ also says how the 
fellowship of believers is brought about, namely, through the Word 
that is preached. Having been brought to faith, believers are united 
in faith with all who have faith and together share the blessings of 
the Word of Life. Hence the spiritual unity of the Church. The 
words of Christ John 17, 21 are not to be misinterpreted to mean an 
outward union, although Scripture teaches even that to be the ideal, 
1 Cor. 1, 10. 

b. Through the declaration of the Word of Life men are called 
into the fellowship of the apostles and that of all believers by being 
called to the greater fellowship with the Father and His Son, Jesus 
Christ, v.3; 1Cor.1,9. Not a mere outward fellowship with the 
saints assures us our fellowship with the Father and the Son; but our 
inner fellowship with the saints, through faith, is a result of our 
fellowship with the Father and the Son and an indication of our pos- 
session of it. 
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This fellowship with the Father and the Son is the dwelling of 
God in the believers, 1 Cor. 3,16; John 14, 23; being partakers of the 
divine nature (not of God’s essence, but of God’s holiness), 2 Pet. 1, 4; 
being the blessed sons of God, John 1,12; Rom. 8,15—17; having 
communion with God through prayer, John 15,7; Gen. 32. 24 f.; being 
sanctified by the Spirit unto holiness of life, Rom. 8,5—14; being 
members of God’s holy temple, Eph. 2, 19—22, and of His body, which 
is the Church, 1 Cor. 12, 27; Col. 1, 18. 

“And these things write we unto you that your joy may be full,” 
v.4. Where death reigned, life now reigns; where sin reigned unto 
death, now grace reigns through righteousness unto eternal life by 
Jesus Christ, our Lord, Rom. 5, 17.21. Hymn 152, 1. J.H.O. Frirz. 


Christmas Day. 
1 Joun 3, 1—5. 

“Behold what manner of love,” etc. These are words of amaze- 
ment. The thought suggested in the previous verse; again in 5,1. 
It is such a magnificent thought that the apostle now dwells upon it. 
What is behind it? the cause of it? It is God’s love. God’s love has 
been given to us. Can you conceive it? Can you believe it? Here 
is the evidence. — It is a true Christmas text. Christmas is the 
festival of love, bringing us the greatest manifestation of God’s love. 
Here the apostle shows what the incarnation of God’s Son, God’s gift 
of love, means to us. — It is all so amazing that we, too, must exclaim 
with the apostle: — 


“Behold what Manner of Love the Father hath Bestowed 
upon Us!” 
This love has made us— 
1. The sons of God; 2. The heirs of God; 38. The followers of God. 


1. 

“That we should be called the sons of God.” (Many codices add: 
“And we are”; as a matter of fact, that is the meaning; a mere name 
with no meaning would give John no cause for this eulogy. Augus- 
tine: ,.Vam qui vocantur et non sunt, quid illis prodest nomen, ubi res 
non est?“ Besides, the next verse states it plainly.) To appreciate 
this, note the “now,” v.2. It was not always thus. We were sinners, 
rebels as such, sons of the devil, v. 4, children of wrath; helpless, for 
so we were born, and spiritual rebirth is as impossible to man as 
physical rebirth. 

But God’s love has remade us. We are now born of God, born 
a second time. That has been accomplished through the incarnation 
of the Son of God; He was manifested to take away our sin, v.5; by 
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His active (Gal. 4,5) and passive obedience (1 John 1,7; Gal. 3, 13). 
We now become the sons of God through faith in Christ, receiving the 
adoption through regeneration, Gal. 3, 26; John 1, 12. 

What manner of love — the sons of God! What dignity! What 
assurance! 


2. 


We are the sons of God; and if children, then heirs, Rom. 8, 17; 
Gal. 4,7; but “it doth not yet appear what we shall be,” 1 John 3, 2. 
Christians bear no visible marks of this inheritance. Hence the world 
regards their claim of sonship as arrogance and treats Christians ac- 
cordingly. Our own heart feels disappointed, and our reason, com- 
paring actual experience in life with this claim, protests and doubts. 
And the devil encourages such doubts and prompts return to the old 
flesh-pots. 

Our inheritance is a hope, v.38. We shall be like Him; we shall 
see Him as He is. That is a concise description of heaven: All sin 
abolished, and with it all the results of sin; the divine image restored, 
and with it all the faculties impaired or totally lost through sin; and 
an eternity of life in the presence of God and our Savior, a full under- 
standing and appreciation of His ways, and full enjoyment of com- 
munion with Him. — Only a hope, but a sure hope; “we know,” v. 2. 
And it is the Child born in Bethlehem who has purchased for us this 
sure hope. 

What manner of love! To us such glory and bliss! Who would 
give more than a passing thought to the vicissitudes of life with such 
a hope in view? 

3s 


We are the sons of God; that involves certain consequences, v. 3. 
Note that the apostle does not designate this as a duty and an obliga- 
tion, but as a natural result. Children partake of the nature and 
character of their parents; children of God partake of His nature 
and character. Whoever lacks that similarity is no son. And every 
child of God is by nature a follower of God and of Christ. 


Not by his own nature; he is wicked as all others. But “what 
manner of love!” Being born again, Christians are endowed with 
a new nature, which is of God. Jesus, born in Bethlehem, has taken 
away our sins; He has freed us, not only of the guilt and: punish- 
ment, but also of the domination of sin. He who has become a child 
of God through faith is pure, v.3; his sins are forgiven; and he 
now purifies himself, crucifies the Old Adam, strives to run the way 
of God’s commandments; and he can do so by virtue of God-given 
powers, not perfectly, but ever better. 

What manner of love! Regard it penitently, gratefully, ador- 
ingly; and make sure that you appropriate it. THEO. Hoyer. 
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Second Christmas Day. 
Hes. 1, 1—6. 

Reference to the second advent of Christ is justified by the text 
and by the festival season terminating with Christmas. As the 
prophets and kings desired to see the coming of Christ into the world, 
Luke 10, 24, so we who believe look forward in sure hope to the joy to 
come, v. 6a (when He shall have again brought in the First-begotten 
into the world). But the future bliss is based on the first appearance 
of Christ, the Father’s first bringing in of the First-begotten. Thus 
the future and the past meet in the present to fill us with unspeak- 
able joy to-day. 


The First Bringing In of the First-Begotten. 


It offers joy to the world; for — 
1. The Lord is come; 2. Christ, the Savior, is born.* 


1. 

a. The Lord is come. Note the Person brought in. 1. His divine 
essence, v.3a. He is the effulgence of God’s glory (Luther: efflux) 
and the exact image, expression, precise reproduction, the very char- 
acter, of God’s essence, John 12,45; 14,9. Man with his limited 
mind cannot describe or understand the great I AM. 2. His divine 
attributes: v.5, eternal; v.38, divine power. 3. His divine relation 
to the Father: vv.2.5, the Son of God; v.6, the First-begotten. 
4. His divine works: creation, v.2; John 1,1—14; preservation, v. 3; 
government, vv. 3.4; judging the quick and the dead, v.6. 5. His 
divine honor and glory, compared with prophets, v.1, angels, vv. 4. 6, 
denoting not merely superiority, but supremacy. 6. Expressly called 
God, v. 8; John 20, 28; 1 John 5, 20; Rom. 9,5; Jer. 28,6; Ps. 45, 7. 8. 
— Indeed, the Lord is come! 

b. How did the Father bring in the First-begotten? Where may 
He be found? Gal. 4,4; Luke 1 and 2; “the Lord,” Luke 2, 11; 
Is. 7,14; 9,6; 1 Tim. 3,16; John 1,14. In statements bold, but 
proved, in words of life majestically rolling, the text bears the Son 
of Man, who is the Son of God, through from the manger to His 
sitting on the right hand of the Majesty on high, from glory to shame 
and again to glory, and thus shows that the Lord is come. 

e. Joy to the world! Luke2,10. God ushered in His Son for 
the joy of the world. But is the joy universal? How dark and cheer- 
less so many hearts at Christmas! How foolish of proud man to be 
offended at the poverty and humility of the Son of God and to de- 

* In a German sermon the parts may be announced in the words of 
the German hymnal No. 29, 1. 2. 
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prive himself through unbelief of the joy of greeting and worshiping 
the incarnate God! Sin against the First Table: Is. 42,8; Matt. 
4,10; John 5,23. Yet we ourselves would flee in fear and guilt from 
the brightness of His glory and from the express image of His 
Person or despise in pride the Virgin Mary’s Son if this bringing 
in would be a judgment of the righteous God upon man. But: 
John 3,16. Faith sings: Christ, the Savior, is born. 


2. 

a. V.3. The bringing in of the First-begotten was God’s official 
presentation and introduction of the Savior. The Son of God is 
the Christ, the Anointed One, anointed to be 1. our Prophet, vv. 1, 2a; 
Heb. 2,1; Deut. 18,15; Matt.17,5; John1,18; Luke10,16; 2. our 
Priest, v.38; Heb. 7, 26.27; 9,12.14.26; 1 Pet.2,24; Is.538; 3. our 
King, vv. 6.2; Matt.21,5; 2 Tim.4,18. Indeed, Christ, the Savior, 
is born. 

b. Now let us follow up the comparative “better,” v. 4, through- 
out this epistle to see what God has wrought through Christ for us: 
7,19; 8,6; 9,11. 23; 10,34; 11, 16.35.40; 12,24. Christ, the Savior, 
is born! 

ce. Therefore joy to the world, the sinful, helpless, fallen race of 
man. Faith required, John 3,16; Heb. 2,1.— Since every heart is 
to prepare Him room, shall we whose souls are lighted etc., Hymn 
474, 3. G. H. SmuxKat. 


Sunday after Christmas. 
2 Cor. 5, 1—10. 


We are hastening to the end of the year; soon 1936 will give 
place to 1987. Time flies, and its flight reminds us of the fact that 
the end of our earthly life is ever drawing nearer and with it the 
day when our bodies must be laid in the dark and somber grave. 
However, the green Christmas-tree under which we have gathered 
for worship, this symbol of life and immortality, brings comfort to 
our hearts as we think of death and the end of our earthly days; for 
it speaks to us of Him who came into the flesh to gain for us life 
and immortality. It tells us, as does to-day’s epistle, of — 


The Glorious Exchange of Dwellings that Awaits Us. 


Our text assures us that — 
1. We are to exchange our earthly tent-dwelling for a heavenly 
home; and it brings home to us the fact that 
2. The thought of this wonderful exchange should deeply af- 
fect us. 
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a 

Our present dwelling; that is, the present dwelling of our soul, 
is earthly, v.1, of this earth. And it is a flimsy, temporary habita- 
tion, comparable to a tent. It is easily dissolved, v. 1, torn down and 
destroyed. A gust of wind may blow over a tent and make it un- 
inhabitable; so the slightest cause may destroy the body in which 
we now live; a breath of air, an invisible germ, the sting of an insect 
may bring about the collapse of the tent in which our soul now lives. 

For this reason our present dwelling is most unsatisfactory, v. 2; 
we groan while occupying it, being burdened by its inconveniences, 
limitations, and uncertainties, by the downright hardships its occu- 
pancy entails in the way of pain, weakness, and illness. 

b. This all fills the soul of the believer with the desire to be 
“absent from the body,” v. 8, which is so unsatisfactory as a dwelling. 
However, this removal is connected with much that is unpleasant and 
with many undesirable circumstances. The desired removal is usually 
connected with violence. Who can therefore blame the believer for 
wishing, as did Paul, not for an “unclothing,” but to be “clothed 
upon,” v.4; that is, for a sudden transmutation of the body, as 
Elijah experienced, and as will be the happy lot of those who remain 
till Christ’s coming to Judgment, 1 Cor. 15, 51. 52? 

ce. But though the removal from the earthly body is connected 


with many undesirable circumstances, what a glorious change of 
habitation it will be for the soul of the believer! The soul will ex- 
change the earthly, insecure, tottering tent for a heavenly, firm 
dwelling, —a real home, secure and permanent, v. 1. 


All the inconveniences, shortcomings, and limitations of the 
earthly tent-dwelling will be past. Of the joy, satisfaction, and glory 
that will be ours, the believers, in this new dwelling of our soul we 
ean of course have no proper conception; for after we have thought 
of all that is good and desirable and glorious, we shall be still far, far 
from having realized the actual bliss awaiting us when our soul will 
have entered its eternal home. The earth will have been exchanged 
for heaven, the company of sinners for that of the angels; and, above 
all, we shall be with God, our eternal Father and loving Savior, the 
Source of all real happiness and true satisfaction. 

And while the removal from the earthly body was connected with 
much that was painful, the entrance of the soul into its heavenly 
dwelling and its reception at the gates of the eternal homeland will 
have for it only that which is desirable and gratifying. God Him- 
self will receive the soul that has entered its eternal dwelling into His 
heavenly Jerusalem with words of sweetest welcome and assure the 
believer of the blessed fact that he shall ever be with Him, v. 8. 
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2. 

The thought of this wonderful exchange of dwellings should 
deeply affect us believers. 

a. First of all, it should lead us to earnest heart-searchings, 
since this exchange of dwellings involves our appearance before the 
judgment-seat of Christ, v.10. We should not neglect honestly to 
examine our hearts as to whether our soul, now living in its earthly 
tabernacle, is taking the proper attitude toward Christ, its Savior. 
We should ask ourselves, Are we walking by faith? Are we, redeemed 
by His blood, really Christ’s own through faith in His atoning merits? 
Do we walk as it becomes the heirs of the eternal home whose occu- 
pancy is promised us? Vv.6—9. And we should not fail to give a 
frank answer to these questions. 

b. Then, does a blessed certainty fill our hearts as to our future 
occupancy of this glorious and eternal dwelling? Can we say, “We 
have a building of God,” ete.? v.1. Are we sure of it, unseen though 
it be? V.8b. Are we confident, as was Paul, vv. 6. 8, though we as 
yet walk “not by sight?” V.7. Are we sure that God will bring us 
the full fruition of our hopes and desires? Phil. 1, 6. 

c. And if this blessed certainty is in us, there will be present an 
earnest and continuous longing for the approach of the blessed mo- 
ment of this glorious exchange of dwellings, v.2. We groan in this 
mortal body and desire that soon mortality may be swallowed up by 
life, v.4b. Hymn 509, 1—4. 

d. Finally, the anticipatory thought of this desirable exchange of 
dwellings will fill the believer’s soul with comfort, joy, and peace even 
already here. Though we walk by faith and not by sight, v. 7; 
though we know not what joys await us in “Jerusalem the golden,” 
Hymn 556, 1, we rejoice and exult in blessed anticipation of what 
is in store for us according to God’s sure promises. Hymn 556, 3. 


F. J. LANKENAU. 
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Is the Virgin Birth Important? 


Prof. W. W. Adams, Th. D., writes as follows in answer to the above 
question (Watchman-Examiner, May 14, 1936) : — 

“The question of the importance of the incarnation may be answered 
in brief. 

“Modern science in its various fields should make us chary of final 
conclusions regarding matters in debate. We have been startled so fre- 
quently that we live in an atmosphere of high expectancy. In the realms 
of both natural and historical science we are becoming accustomed to 
revising former pronouncements of scholarship. If any difference, this 
situation has proved embarrassing to the doubter more than to the believer. 
The total result is the enrichment of life, the broadening and deepening 
and stabilizing of the foundations of faith. This is particularly true for 
the man of faith in the great basic facts of the Christian religion. 

“The truly scientific spirit to-day is humble in the presence of God 
and the universe. We are finite, earth-bound. ‘We are poor judges of 
what may or may not be involved in so transcendent a fact as the incar- 
nation; and if, according to the evidence we have, this was actually the 
way in which God brought His Son into the world, it would be wiser for 
us to assume that there is a doctrinal connection, whether we can see it 
or not, than hastily to conclude that the Virgin Birth is of indifference 
to faith.’ 

“An Important Fact. — If the Virgin Birth is a fact, it is important; 
no fact can be unimportant. Moreover, it must be important for fol- 
lowers of Christ to ‘know’ facts which are imbedded in Holy Writ. ‘Tf 
Jesus Christ was really born without human father, if that was really 
God’s way for our Savior to enter into the world, then it may certainly 
be assumed that it was the best way. ... We are not concerned now to 
assert anything so self-evident as that. But what we do assert now is 
not only that the Virgin Birth was important as an event, but that it 
is important for us to know, that we could not have remained ignorant 
of it without loss.’ This is profoundly true. 

“Yet there are those who deny the importance of the Virgin Birth. 
This discussion takes various forms. One is that, since the Virgin Birth 
is not a ‘saving’ doctrine, it is not essential. The answer to this is that 
Christ purposes to do more for His followers than merely introduce them 
to God. Another form is that, since the Virgin Birth is an open question 
or at least is difficult to comprehend and harmonize with present-day 
philosophical theories, we had better dispense with the doctrine altogether. 
The answer to this charge is that no answer is needed for so unscientific 
an attitude toward history. Again, it is said that the only important 
thing about the Incarnation is its ‘motive’; the ‘method’ matters little. 
The answer is that ‘the method ought to be commensurate with the motive. 
Unless it is proportionate to the motive, its insufficiency may be so great 
the motive becomes abortive.’ 
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“Scholars have frequently pointed out the inconsistency of many who 
charge that the Virgin Birth is unimportant. The very vehemence and 
persistency with which the Virgin Birth is assailed and denounced rises 
up and smites to the ground the idea that that which is so assailed is 
lacking in importance. 

“Results of Denial. — Once again, the deep meaning of Christ’s incar- 
nation can be measured from the point of view of the results among those 
who deny the Virgin Birth. Despite frequent claims to the contrary, it is 
sadly true that as a general rule those who deny the miraculous birth of 
Christ tend to deny all the miraculous in Him. And when the miraculous, 
supernatural Christ is gone, essential Christianity is gone. 

“Designating the Virgin Birth as the ‘vestibule’ doctrine of Chris- 
tianity, Dr. J.B. Champion warns us ‘of belittling the seriousness of the 
situation which to-day confronts the Church of God. Grant a man that 
it does not matter to you that he is battering down the vestibule of your 
place of worship; when he has finished that, he will be in a mood to dis- 
regard what further you may grant or think. Your indifference has given 
him a foothold for further work of destruction; and he is more than likely 
to make use of his opportunity, for his advantage is your disadvantage.’ ” 

P.E. K. 
The Series on the satisfactio vicaria. 


With the present issue the series on the vicarious atonement of Christ 
is being concluded. A few readers of this monthly have expressed a slight 
surprise that the matter of the substitutionary sacrifice of the Savior was 
treated along the lines of Biblical theology on the basis of practically all 
proof-texts of the New Testament. 

But there is a definite reason for presenting this doctrine in such 
detail. For, in the first place, it is the correlate of the doctrine of justi- 
fication, according to which the merits of the Redeemer are imputed to 
men. In the second place, recent events in the world of theological thinking 
have definitely shown that even men who are classed as conservatives are 
hopelessly in error with regard to the vicarious atonement and men’s 
relation to it. Thus the recent book by Moore, The Nature of Religion, 
was favorably reviewed by a number of theological journals, while we 
pointed out some of its glaring mistakes and deficiencies. (See the present 
volume, p. 797.) Just how serious the aberrations of this leader of theo- 
logical thought in the East are appears from the following excerpt taken 
from the section “The Transcendent,” under the subhead “Of the Relation 
of Jesus to God.” There we are told: “Our whole conception of salvation 
is altered. Therewith are altered our conceptions both of the Savior and 
the saved. We do not now think of salvation in terms which once pre- 
vailed in the Greek Church, a sense which is quite obvious in some of the 
most famous of the Fathers. This was the sense of some sort of union in 
essence — that was the phrase—of the redeemed man with God, which 
union in essence was to be fulfilled when life is over. ‘Man’s becoming 
God,’ the ancient phrase ran. This phrase some of the Fathers used, 
I suppose, in some mystical sense; ‘God became man in order that man 
might become God.’ Or, again, we do not think of salvation, as often in 
the medieval Church, as a conferment, a benefit, almost externally bestowed, 
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a reward, or, with others, a consequence of election in the inscrutable 
goodness of God. It was the alteration of our relation to God or, at all 
events, the change of God’s disposition toward us in view of the merit and 
satisfaction of our Redeemer Jesus Christ. It was like an acquittal — 
only not like an acquittal, in that it was conferred upon those who had 
been guilty, but whose guilt God in mercy passed over. It was imputing 
to us, even now, of Christ’s righteousness—a phrase which some Prot- 
estants almost down to our own time have gloried in using. And then, 
by consequence, it was also our entrance into a heaven of bliss by and by. 
We no longer think of salvation as something simply wrought out on our 
behalf. It is not a favor granted to us in view of something which some 
one else has done.* And, frankly, we are simply unable to think of right- 
eousness as imputed to anybody. Whatever else might be imputed, it 
could not be righteousness in ourselves. We feel that this is a contra- 
diction in terms. We cannot think of blessedness as simply prepared 
for us. We have to think of ourselves as prepared for blessedness, and 
this by a measure of blessedness which we now actually share. We cannot 
think of our being supremely and eternally blessed, unless we are in 
ourselves prepared in some slight measure, or at least preparing, to be 
blessed. When we put it in these words, we see how far an interpretation 
inherited from the medieval Church and descending to us from classical 
Protestantism no longer avails. ... In all of these respects it [religious 
life] has been, is, and it will be, not a mere conferment. It must be, and 
more and more it has been, my life. It is I who live it, physically, men- 
tally, spiritually. ... But I am able to think of no reward, and least of 
all of a reward from the all-knowing God, for what I have not tried to be 
and do. In fact, I do not like to think of it as a reward at all. It is just 
living recognition of a life which is my life.... It needs no saying that 
there is something transactional, unreal, about the very supposition that 
man’s real guilt could be ascribed by the All-Holy to another and the 
righteousness of the other avail for man himself.” (Pp. 250—253. 303.) 
We leave it to our readers to judge whether there is need of our con- 
stantly emphasizing the vicarious atonement and the imputation of the 
righteousness of Christ by grace. P. E. K. 


Educating the Minister for To-Morrow. 


This was the topic of an address before the Southern Baptist Conven- 
tion by Prof. J. B. Weatherspoon, the following paragraph of which is not 
only informational, but is full of suggestions regarding the situation in our 
own Synod. 

“There are also enlargement needs. The membership of our churches 
grows at the rate of 100,000 annually, new churches are organized at the 
rate of 80 to 100 annually, missionary and denominational tasks call for 
an increasing number of our best-trained men, and multiplied millions wait 
to be evangelized at home and abroad. The unemployed preachers to-day 
cannot be attributed to the limitation of the need for either replacement 
or expansion. Churches and tasks are calling for men, but they are calling 
for men who in personality and training are capable of adjustment and 


* Italics ours. 
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leadership. The task of improvement is quite as pressing as that of re- 
placement and enlargement. This is not meant to disparage in the least 
the work of the noble men who have labored without the advantage of 
college or seminary training. Among them have been some of our greatest 
preachers and leaders, both of yesterday and to-day. And they would be 
the first to urge a better provision for, and insistence upon, a fully trained 
ministry. Not many years ago I heard one of them in a public address 
to a group of theological students urging them to use their opportunity 
fully, reminding them that they could gain in a few years under guidance 
what he had imperfectly gained only through many years of unguided 
struggle. Here our need is staggering. But for one of the larger denomi- 
nations in the South we shall have a ‘bad preeminence’ in an uneducated 
ministry. The following figures are ten years old, but they fairly represent 
our situation. In 1926 only 14.4 per cent. of our preachers (15,000) had 
both college and seminary training, 14.9 per cent. had a college education 
only, 5.8 per cent. had seminary training only, while 64.9 per cent. had 
neither college nor seminary training. These figures do not include the 
situation in the colored ministry. One has heard of cold facts and cold 
figures; but these are hot, they burn our cheeks. When less than 15 per 
cent. of our Southern Baptist preachers have a full academic and theolog- 
ical education, the denomination as a whole must bear the responsibility 
and raise the question of our place in the world and whether or not we 
shall bestir ourselves to meet the demands of to-day and to-morrow.” 
P. E.K. 


Zwei Fragen betreffs Beruhards von Clairvanz. 


Die Hauptereigniffe in dem Leben diefes bedeutenden Lehrers de3 Mittel= 
alter3 liegen in jedem cinigermagen bolljtandigen GefdhictSbuch fotwie in jeder 
griperen Cngyflopadie vor, da ex namic bon 1090 bi3 1153 Iebte, dak er 
Griinder und Abt de$ Kojters gu Clairvauy wurde und daf er alS einer der 
hervorragend{ten Manner feiner Beit gilt. 

Bweit Fragen aber find e3, die immer wieder auftauchen. Die erjte 
betrifft feine Lehre und GlaubenSftelling oder, wie man eS jchon ausge- 
driidt Hat: War Vernhard ein Lutheraner vor Luther? Darauf ift gunadjt 
3u fagen, dah fcjon fein erfter Biograph von ihm redet alg magnanimus 
in fide, longanimis in spe, profusus in charitate, summus in humilitate, 
praecipuus in pietate, togu ein anderer nod) hingufiigt: humanissimus in 
affectione, magis tam forte in fide.*) Dabei war aber Sernhard ein rabiater 
Minch, wie wir aus der Cpifode feine Schiwefter betreffend fehen, die er 
nach jabrelangem Zureden betwog, fic) von ihrem Mann gu trennen und 
ifre Tage in einem Mofter gu befdliefen. Befannt ift auc) Bernards 
Gifer fiir die Kreuggiige, namentlich den giweiten, gu dem er mit leiden- 
{Hhaftlidger Veredfamfeit aufgefordert hatte. Bei alledem aber hatte Bern- 
hard eine tiefe Ginficht in die Wahrheit de3 goitlicjen Wortes, befonders 
aud in die Erldfungstat Chrifti, und alZ e3 mit ihm gum Gterben fam, 
da troftete er fich, tie Luther wohl an die gehnmal erinnert, gang und gar 
der Tatfade, dah er Chrifti Verdienft ergreifen finne. Yn jeinen Predigten 
iiber da8 Evangelium Yohannis fdreibt Luther: ,,.Wie St. Bernhard aud 


*) Val. Scaff, V, 343, nota. 
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tat; ob er wohl feinen Orden ftrenge gebalten hatte, nod, da er fterben 
follte, da bat er bor allen andern Lehrern den lieben HErrn Chrijtum fon- 
Derlich ausgeftriden und feine Luft und Freude an ihm gehabt und gefagt: 
Der HErr Chriftus ijt mein HErr und hat auf agiweierlei Weife das Him- 
melreich und mir dadsfelbige erworben; dadurch will ich auch felig werden.” 
(VII, 1841 ff.; vgl. Rol. 1950.) 

Die giweite Frage betrifft die geiftlidjen Gefange Bernhards; denn man 
hat friiher alle Lieder, die etiva gu Anfang de$ 12. Sahrhunderts entftanden 
jind, ohne tweiteres Bernhard gugejdrieben. Gelbft Trench hat diefe An- 
ficht noch im allgemeinen geteilt und wollte nur Cur mundus militat und 
O miranda vanitas qu8genommen haben. Qulian (Dictionary of Hym- 
nology) ijt bedeutend vorfichtiger. Cr nennt nur die folgenden Lieder als 
bon Bernhard verfaft: Iesu dulcis memoria (,0 QXGjfu fiif, wer dein ge- 
denft“; “O Jesus, King most wonderful”), Laetabundus, exultet fidelis 
chorus, Cum sit omnis homo foenum. SRidt fo gut beglaubigt find Ut iu- 
cundas cervus undas und Eheu, eheu, mundi vitas. 

iiber die Serie der fieben Gedichte an die Glieder de3 gemarterten Hei- 
Tanbde3 find Die Forjdjer fic) noch nidjt einig. 3 find dies Salve, mundi 
salutare (an Die Filipe), Salve, Iesu, Rex sanctorum (an die Knie), Salve, 
Iesu, Pastor bone (an die Hande), Salve, Iesu, summe bonus (an die Seite), 
Salve, salus mea, Deus (an die Srujt), Salve, Regis cor aveto (an da3 
Herz) und Salve, caput cruentatum (an dad Angeficht de3 Leidenden GHei- 
Tande3). Die erften bier diefer Gedichte ftammen twahrideinlid bon Bern- 
hard felber. Mone fchreibt (Hymni Latini, I, 167): ,,Die vorftehenden 
bier Lieder haben gleichen Umfang.... Das Gedidt hat auch in andern 
Handjdriften viele Veranderungen erfahren, tworiiber in den Wusgaben der 
Werke Bernhard nichts gefagt wird. Die Nachforfdung iiber den Ver- 
faffer wird dDadurd) erfdhiwert; e3 ift nur twahrideinlich, dab die Lieder bon 
einem frangofifden Dichter herriihren, weil auch der Reim reconde: profunde 
auf diefen Urfprung hintweijt.“ 

Nod gtweifelhafter ijt die Verfajferjdhaft der lebten drei Gedichte, von 
denen fotvohl Mone twwie Daniel urteilt, dak fie einer fpateren Beit ange- 
Hiren. Qulian bemerft dbagu: “If their conclusions be correct, then the 
finest part of all, the Salve, caput cruentatum, must be by some one other 
than St. Bernhard.” Dorfd) (Das deutfdje evangelifdje KRirdenlied, SG. 20) 
{eint alle fieben Pajfionsfalben dem Schiiler Bernhards, Arnulf von Lodiwen 
(1200—1250), gugufdjreiben. Da die lebte der fieben Galven nicht vor 
dem 15. Sahrhundert befannt geworden ift, mag fogar die neuere Theorie, 
Dak die BVerfajferjdaft einer frommen Nonne gugefdjrieben werden darf, 
nod eine Stiibe finden. B. ©. R. 
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I. Amerika. 


The Inspiration of the Scriptures Once More.— The Lutheran 
publishes in three instalments an address delivered by Dr. E. E. Flack at 
the opening services of Hamma Divinity School on “The Interpretation of 
the Word of God.” There are several paragraphs which we should like 
to quote and comment on. 


“Tgnorance of the Scriptures even among Christian people is appalling. 
The misunderstanding of their significance has led to confusion, indiffer- 
ence, and even to despair on the part of many. On the one hand, there 
are those who so circumscribe the Scriptures by dogmatic theories of in- 
spiration that they fail to find a response in the otherwise open minds 
of earnest seekers after truth, especially among the youth. And on the 
other hand, there are those who so secularize the Scriptures in their 
thinking that they no longer constitute for them the singular seat of 
authority in religion, their bases being reason, experience, self-realization, 
and the assured results of scientific investigation.” One wonders what is 
meant here by “dogmatic theories of inspiration.” 

Further on in the address the speaker says: “One can never adequately 
describe dogmatically just how God has imparted eternal truth nor how 
men’s minds have received, retained, and recorded it. Neither the Scrip- 
tures nor the Confessions of the Church set forth a dogma of inspiration. 
Both repeatedly bear testimony to the fact, but the method they quite 
properly leave in the realm of mystery. No process of rationalization can 
produce a satisfactory definition. It is not a truth to be taught by a 
theory, but a fact to be apprehended by faith — faith in the Triune God, 
the Father who reveals, the Son who effects, and the Spirit who applies, 
redemption; in the Scriptures as the faithful revelation; and in the 
witness of the Church as the response to redemption.” We fully agree 
with the author that inspiration is a mystery and cannot be described 
by us. If he, in speaking of dogmatic theories of inspiration, has in mind 
some man-made description of the process, we join him in calling such 
theorizing unjustified. 

Later the author quotes with approval the doctrinal statement of the 
U. L. C. which refers to the Scriptures: “We receive and hold the canonical 
Scriptures of the Old and New Testaments as the inspired Word of God 
and as the only infallible rule and standard of faith and practise, according 
to which all doctrines and teachers are to be judged.” Continuing, he 
says: “But a confessional statement, simple though it may be, constantly 
calls for explanation and interpretation. Since misunderstandings have 
arisen, the Church at the present time feels the need of examining and 
explaining anew her historic faith. In so doing, she begins with the 
Scriptures as the Word of God. Generally speaking, this is sufficient as 
a doctrinal declaration. This faith finds incontrovertible verification in 
the experience of Christian people of all ages, classes, and races the world 
over. It is not the universal Christian experience, however, that makes 
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the Bible the Word of God, but its own inherent quality as the God- 
given record of His redeeming grace, culminating in Christ, which finds 
recognition in the hearts of believers. Revelation is from faith to faith. 
But the Word of God is greater than the Book. In one sense it is 
identical with the Scriptures; in another, distinguishable from them. 
In certain passages in the writings of Luther we note the phrase ‘the 
Word of God and the Scriptures’ (cf. Holman Ed., I, 339), which in- 
dicates that he had a distinction in mind. Moreover, the Lutheran 
reformers spoke more particularly of the Scriptures than of the Bible, 
thereby avoiding Biblicism, or the reverencing of the Book as a thing in 
itself, which, in spite of the Christocentric faith of Luther, has developed, 
largely through the initial emphasis of Reformed theology, and has created 
no little confusion in the Church. Primarily and fundamentally the 
Word of God is the Gospel of Christ, the supreme personal revelation of 
God, who is set forth in the Scriptures. ... The Scriptures are secondary, 
the means of grace through which the Spirit presents Christ to us. . . 
It is Christ, the living Word, who gives to Scripture its authority. ... 
Lutheran theology recognizes the primacy of the incarnation in Christian 
faith. We begin and end with Christ, the Alpha and the Omega of God’s 
revelation. Of the two fundamental principles of the Protestant Reforma- 
tion as later designated, the formal, or the authority of the Scriptures, and 
the material, or justification by faith, Lutheranism has emphasized the 
latter; Calvinism, the former. It was Luther’s experience of justification 
by faith in Christ that constituted the starting-point of the Church of the 
Reformation. Calvinism was eccentric: it found its starting-point apart 
from Christ, in the divine decrees, and set forth a theory of inspiration 
that led to a peculiar Biblicism. With no less love for the Scriptures, the 
early Lutherans clung to their Christocentric faith and searched the Scrip- 
tures to find the Christ, in whom we have the ultimate authority. ... 
Under the pressure of circumstances later dogmaticians set up the Bible 
in an external way in contrast with the outward Papacy, on the one hand, 
and with the position of the Enthusiasts, who sought authority in an 
inner light apart from Scripture, on the other, and thus permitted con- 
fusing conceptions to gain headway in the Church. We are under obliga- 
tions to seek out anew the soul of Lutheranism in the experience of the 
Reformer and in the Confessions of the Church. Modern Lutheran research 
has done much toward the rediscovery of the faith that flowered in the 
Reformation. That faith unquestionably proceeds from Christ, who is 
the primary and central fact in revelation and redemption, and evaluates 
the Scriptures in relation to this eternal center of faith, subordinating 
the formal principle to the material. This is the genesis and the genius 
of Lutheranism. Herein lies her ecumenical character; for she recognizes 
the universal validity of Luther’s experience of justification by faith in 
Christ, the Word of God Incarnate, not apart from, but preeminent in, 
the Holy Scriptures.” On the whole we can say that we are in agreement 
with the author. Here and there his phraseology is somewhat ambiguous 
or at least not so clear as one should like it to be; besides, while he 
correctly points to the aberrations of the Reformed in their attitude toward 
the Bible, he should not have failed to emphasize that the Scriptures 
constituted the weapon with which Luther fought and conquered. 
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Expressions which aroused our positive dissent we found in the 
last section of the address: “When we speak of the authority of the 
Scriptures, we do not mean that they are independently authoritative. 
They have no authority either apart from Christ, who is the primary 
authority, or apart from the Church, in which Christ’s power is operative. 
‘Ye are My witnesses,’ says our Lord. ‘The Spirit beareth witness with 
our spirit,’ affirms Paul. Without the true Church, ‘the pillar and 
ground of the truth,’ which responds to the witness of the Spirit and 
thereby allows the magnetic circuit of saving grace to find fruition, the 
Bible would be only a book. ... It is in the Church alone that the Word 
and Sacraments are operative.” Here we are bewildered. If the author 
means that it is the Church’s duty to proclaim the Gospel and to bring 
it to those who are without it, we of course agree with him; but if he 
should mean to say (we hardly can believe that this is in his mind) 
that the Bible, when sold by an unbelieving bookseller and bought by an 
unbeliever, has ceased to be the power of God unto salvation and to have 
authority, we strongly disagree. 

Similarly we cannot understand the author when he says in one of 
his closing paragraphs: “The standard by which all dogmas and teachers 
are to be judged is not the Scriptures standing utterly alone, but the 
Word of God attested and authenticated in the Spirit-filled life of the 
early Church and projected through the centuries from faith to faith in 
the corporate mind of the true Church.” Is it possible that the author 
here, like the Gnostics, holds that Christ had some teaching, esoteric 
teaching they called it, which was not put into the Scriptures? Does he 
hold that, after all, the Roman Catholic Church is right when it says: 
“Not the Scriptures alone, but the Scriptures and tradition”? The fol- 
lowing sentence of the author seems to indicate that what he means to 
say is not anything of this sort: “The attestation, therefore, is three- 
fold: it is the witness of the Church, supported by apostolic testimony 
and certified in the Scriptures.” It seems, then, that after all, according 
to the author’s view, the witness of the Church does not have any 
authority for us unless it is certified in the Scriptures, which simply 
means, in spite of the many words used, that the Bible is the standard 
by which we judge dogmas and teachers. Again we say, we are sorry 
that the trumpet of the author has not given a more certain sound and 
that here and there its notes seem to be contradictory. A. 

The Lutheran Free Church and Unionism. — When the Journal of 
the American Lutheran Conference in its October, 1936, issue published an 
article on the Lutheran Free Church, it gave truly authentic information 
on this body; for not only is the Lutheran Free Church a constituent part 
of the conference in whose name the journal appears, but the writer of 
the article, H.C. Casperan, is a member of the Lutheran Free Church and 
represents this synod on the editorial board of the journal. For these 
reasons we hold that, if an indictment of the Lutheran Free Church is 
based on this article, the source of information cannot be said to be un- 
reliable and colored by an unfriendly bias. Now let the reader look at the 
following paragraph taken from this article and see whether it does not 
contain evidenece that the Lutheran Free Church is pursuing an unscrip- 
tural course: — 
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“In accordance with the principles of the Lutheran Free Church the 
hand of altar- and pulpit-fellowship is always extended to sister congrega- 
tions of the Lutheran faith of whatever synod without further ado. It 
looks upon discussion about fine points of doctrine among Lutherans as 
futile and unnecessary and leading nowhere except to suspicion and divi- 
sion and consequent confusion regarding the salient and fundamental points 
of doctrine among Lutheran Christians. It is not unionistic in the loose 
sense of that term; but it does believe that Lutherans of all synods may 
meet and pray together without first having to sign a contract or docu- 
ment of doctrinal adjustment. It does not forbid its ministers to fellow- 
ship with pastors and church-members of the Reformed faith if found 
necessary and proper for the sake of Christian brotherliness and the work 
in general; the decision as to propriety and necessity is left entirely with 
the individual pastor and his own conscience.” 

We note, 1) that the Lutheran Free Church considers the name Lu- 
theran a sufficient guarantee of spiritual unity and will not refuse to 
fellowship with synods and congregations and their members bearing that 
name; 2) that even with respect to the Reformed churches it erects no 
bars against fellowship with them. The apparent restriction concerning 
such fellowship, “if found necessary and proper for the sake of Christian 
brotherliness and the work in general,” is meaningless as a restriction; 
for is there anybody who will engage in any fellowship at all without 
holding it to be “necessary and proper for the sake of Christian brother- 
liness and the work in general”? In the attitude of the Lutheran Free 
Church the American Lutheran Conference has a serious problem to deal 


with, and if it is not willing to lay itself open to the charge of indifference, 
it cannot avoid giving this its serious attention. A. 


“What shall be Done with Our Call System?” — Under this head- 
ing a young Norwegian pastor, five years in the ministry, presents to the 
readers of the Lutheran Herald (Oct.20) a problem which largely is also 
our own and deserves careful study in our circles, too. And properly it 
should be discussed not only at our pastoral conferences, but also in our 
voters’ meetings and in general church assemblies. The writer’s lines con- 
tain much emotional stress; evidently he has been so deeply offended at 
the unchristian treatment of the doctrine of the divine call by both con- 
gregations and pastors that the reader cannot but pity him in his mental 
anguish and spiritual distress. 

But are not dozens of young (and old) pastors of our own Church 
in the same plight, and do we not owe them brotherly consideration in 
helping them to adjust themselves to the difficult problems which they 
face? Surely our answer must not be: “Well, young upstart brother, 
wait until you have been in the ministry twenty years longer; for then 
you will be able to grin and bear it the rest of your days,” but we must 
give them a clear, helpful, Biblical reply, which does away with disorder 
and restores to order our practise regarding the calling of ministers and 
teachers. But let us see what the above young pastor has to say. He 
writes in part: — 

“I left the seminary with very high ideals about the divine call. These 
five years have left me somewhat disillusioned after witnessing the dis- 
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respect shown the divine call by pastors and congregations. In two in- 
stances, places where I served temporarily while the congregation was 
vacant, I became greatly surprised at the attitude pastors took toward 
such a vacancy. Dozens of applications were received, and from the tone 
of some of these applications the reader would have every reason to believe 
that the applicant was applying for a position as a teacher in the local 
high school. Some even included pictures of their families, and there was 
no hesitancy in mentioning the different things they could do. It isn’t 
only the pastor who is to be blamed, the congregation must also share in 
the responsibility for such a situation. I know of one case during a bi- 
ennial meeting of our synod that a congregation held meetings every night 
of the week, not for the purpose of edification, but solely to select a can- 
didate for their church. Have we come to the stage where the pastor 
must parade whatever oratorical abilities he may have in order to secure 
a call? Can one who knows he is preaching a trial sermon feel that such 
a call is truly divine? One committee of a large congregation called 
a pastor by long distance, asking him if he would come and preach a trial 
sermon. The pastor, holding the divine call sacred, naturally refused, 
and consequently he was told that his name would be stricken off the list 
of candidates. Are trial sermons to be the way in which pastors are to 
find new fields of labor? If so, where does the divine call enter in? One 
can perhaps excuse pastors who are desperate in seeking new places to 
serve and are forced to resort to any method to make a change. But is 
there not something radically wrong when such a state exists? Surely 
some adjustment can be made to avoid these humiliating practises, which 
cheapen the office of the holy ministry. We may question the methods 
of other church-bodies, but one is tempted to say that any system is better 
than the one we are suffering under. The situation in our call system 
is such that steps must be taken to bring about a change. Pastors should 
be given an opportunity to change their fields of labor without selling out 
those things held sacred from seminary days. There should not be a con- 
dition where a large percentage of our clergy desires to move and is unable 
to move because of lack of authority of any group to make the necessary 
adjustments. 

“Furthermore, I believe that congregations should be taught to look 
upon their pastor not as a hired man, but as a servant called by God. 
He is worthy of his hire and should be assured an income that will care 
for his immediate needs and provide for his dear ones. I shall never 
forget the statement made by a consecrated pastor of a sister synod who 
looks forward to the coming winter months without a charge. He is 
a victim of staying too long in one field, suffering from the same system 
that we hold to, and the congregation which he served has without any 
reason told him to leave. He left a $300-a-month job during good times 
to enter the holy ministry. Now, after ten years of service, his congre- 
gation refuses to pay him a living wage and took the alternative of telling 
him to leave. This consecrated servant said that in all his dealings with 
business organizations he has never been treated by business as he has 
experienced from this supposed-to-be Christian congregation. What an 
indictment upon a congregation which should above all others reveal a 
Christian spirit! One could go on and mention other incidents, but these 
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conditions should awaken us to the realization that something is wrong, 
and drastic steps should be taken. 

“I know that there will be some reading this who will say, Here is 
one who entered the ministry because of the income. No just person can 
make such an accusation when common sense shows that one who spends 
seven to eight years in preparation, even more than one who is preparing 
for the medical profession, could go into any other profession and be 
assured of a better income and above all not be in a position where there 
is a daily sword over his head of being stranded at middle age. Consecrated 
servants have sacrificed, and are willing to do so, in situations that require 
cross-bearing. But God does not excuse congregations that capitalize upon 
the zeal of such a consecrated pastor and cause him to be a martyr when 
martyrdom is due to unchristian acts. 

“As a young pastor who desires to continue serving the Master and 
not leave the ministry because of the precarious future which we now 
have under the present system, and also pleading to hold high our ideals 
of the divine call, let us as pastors and congregations exert every effort 
to restore a Christian order, not only in the calling of servants to this 
high office, but also make the necessary adjustments, so that every pastor 
is in position to meet his expenses and care for his loved ones.” 

J.T. M. 


Is the Social Gospel Waning? —JIn writing about the so-called 
“National Preaching Mission,” which began in Pittsburgh September 20, 
when a group of men headed by Stanley Jones and George W. Truett and 


Ivan Lee Holt started a series of meetings to be held in all the large 
cities of our country, Dr. John Knox of the staff of the Christian Century 
says that the emphasis of the renowned preachers was not on the social 
gospel. On the contrary, he summarizes the message of these so-called 
“missioners” thus: “We must go back to the spiritual Gospel of our 
fathers. We have talked enough for a while about social, economic, and 
political matters; we need now to cultivate the roots of the Christian 
life. The authentic message of the preacher is the Gospel of individual 
redemption through the grace of God in Christ. If we can get men saved, 
everything else will work itself out.” Commenting on this, Dr. Knox very 
characteristically says: “This message, so familiar to all who belong to 
the Protestant evangelical tradition, was presented with rare sincerity, 
winsomeness, and effect. There is no doubt that the hearts of hundreds 
warmed to it; my own heart did. But as a presumably adequate and 
relevant answer to the needs of our time it left me, I must confess, utterly 
dissatisfied. Of course, one who knows the men who compose this mission 
will not need to be told that several of them show genuine concern about 
some of the social responsibilities which the Christian Church can evade 
only at the cost of its life and our world’s life. I shall refer later to two 
exceptional addresses in this regard. But this concern, I think it can be 
fairly said, lay either at the periphery of their messages, or else their 
messages lay at the periphery of the program. The National Preaching 
Mission considered as a whole did not speak in Pittsburgh a strong, sure, 
unequivocal word about the responsibilities of the Church for the character 
of our civilization. Although there was much said, and truly earnestly 
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said, about sin and repentance, there was little, if any, attempt to bring 
about contrition for our terrible social sins. I do not believe it is wrong 
to say that the Preaching Mission is in conception, at any rate in some 
measure, a conscious and sound reaction against what has frequently 
passed as the social gospel.” 

The two exceptions that the writer had in mind were the addresses 
by Bishop Freeman of Washington (Episcopalian) and Stanley Jones. 
The feature which Dr. Knox is complaining of is certainly not due to any 
lack of interest on the part of the “missioners” in the growth and develop- 
ment of social justice, but—so we are inclined to believe and hope — 
to the conviction of at least some of them that, before society can be 
changed, the individual must be changed and that the required change 
in the individual is brought about only through faith in Jesus Christ, 
the Savior. A. 

The Chicago Quadrilateral. — Episcopalian papers remind us that 
fifty years have passed since the House of Bishops of their Church issued 
an official declaration in which four points are mentioned as essential to 
the union of Christian denominations. The four points published Oc- 
tober 30, 1886, are: — 

“1, The Holy Scriptures of the Old and New Testament as the 
revealed Word of God. 2. The Nicene Creed as the sufficient statement 
of the Christian faith. 3. The two Sacraments — Baptism and the Supper 
of the Lord — ministered with unfailing use of Christ’s words of institution 
and of the elements ordained by Him. 4. The historic episcopate locally 
adapted in the methods of its administration to the varying needs of the 
nations and peoples called of God into the unity of His Church.” 

As we are writing this, word comes from Chicago, where the Episcopal 
bishops are assembled, that a revision of the Chicago Quadrilateral, which 
a few years after its issuance was adopted by the Lambeth Conference 
also, i8 to be formulated. Whatever declaration will be published will have 
special importance, because not only the bishops of the United States are 
attending the Chicago meeting, but likewise those of other countries in the 
New World, so that the meeting has been called the “Little Lambeth of 
the West.” It will be interesting to see, if a new pronouncement should be 
formulated, whether this, too, will cling to the unscriptural principle of the 
“historic episcopate” and make acceptance of it an essential condition 
of union. A. 

The Present Status of the Evolution Theory. -— An editorial in 
the Bibliotheca Sacra discusses this subject as follows: “The corner-stone 
of this unscriptural Protestantism is the theory of evolution as it has 
affected the whole realm of human thinking, scientific, philosophical, and 
religious. It has foisted upon human history an interpretation of the 
development of the race wholly unwarranted by the facts. A great service 
to the Church is being performed by writers such as Dr. Hale and Amos 
of England, who reiterated the fact that true scientists are abandoning 
the claim of proofs upon which the theory of evolution must continue to 
stand and that it is the liberal theologians, who have rewritten their 
theologies to conform to this discredited theory, that are unable to extricate 
themselves from the errors of the many implications of this false philosophy. 
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They are behind the times in the realm of science. Professor Schwarze of 
New York University, member of the American Association for the Ad- 
vancement of Science, has said in one of Mr. Olsen’s broadcasts: ‘The 
evolutionary theory is held only by the unthinking, those who have not 
followed the latest developments in scientific research, or by those who, 
because of enmity in their hearts against God, deliberately present (par- 
ticulary to young and immature minds) this evident delusion as estab- 
lished science. Real scientists have recognized the fact that evolution 
cannot be proved, whether or not they accept the Bible as God’s revelation 
regarding life and its origin. It may seem strange that men will still 
cling to a theory that is unprovable and really unscientific, but sinful men 
would rather believe in it than in an omnipotent God.’ ” 


In the same number of Bibliotheca Sacra, in a sample broadcast of 
the Mid-week Forum Hour of Station WMAC, New York, quotations from 
a number of great scientists are submitted which are pertinent, all testi- 
fying that science cannot answer our deepest questions and that what the 
evolution theory tried to solve by a natural explanation is still unsolved 
except for those who follow divine revelation. When Professor Einstein 
was asked what science had to say about moral truth, he replied: “Prac- 
tical philosophy would mean a philosophy of conduct, and I do not think 
that science can teach men to be moral. I do not believe that moral 
philosophy can ever be founded on a scientific basis. Of that I am certain. 
The content of scientific theory itself offers no moral foundation for the 
personal conduct of life.” In his autobiography Mr. H. G. Wells says: 
“T cannot adjust myself to secure any fruitful peace. Here I am at 
sixty-five, still seeking for peace. There is no rest for us before the goal.” 
Dr. Henry Pritchett, for a quarter of a century president of the Carnegie 
Foundation for the Advancement of Teaching, made this admission: “The 
man of science awaits some convincing proof of personal immortality, and 
until such proof can be secured, he neither believes nor disbelieves in it. 
He simply puts this question aside as one for the present unsolved and, 
as far as he can see at this moment, unsolvable by any means available 
to thinking men. What the future may reveal he does not attempt to say; 
what may await him after death he knows not.” Prof. Robert A. Millikan, 
winner of the Nobel prize in physics in 1923, stated: “Concerning what 
ultimately becomes of the individual, science has added nothing, and it 
has subtracted nothing. That problem is entirely outside the field of 
science now.” And finally, Dr. George Sarton, Associate in the History of 
Science in the Carnegie Institution of Washington, author of An Intro- 
duction to the History of Science, says: “The wonders of science are 
innumerable; they are such that the wildest dreams of the Arabian tellers 
seem childish in comparison; and yet, when it comes to the mysteries of 
life and death, which are man’s supreme concern, what do we know? 
Whence do we come, and where are we going? Is the universe created 
or uncreated? Is it eternal, or did it begin at some time? No scientist 
can answer these questions. He is about on the same level as a child, 
except that he is more fully aware of his ignorance. Even as money can 
buy everything except the things which really matter, even so science can 
explain everything except the essential mysteries of life.” A. 
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Episcopal Church Not Moving toward Rome.—That Rome is 
vitally interested in regaining the ecclesiastical ground it has lost in 
England is a matter about which there is no dispute. Nor can it be 
denied that there are many Episcopalians in England and America who 
earnestly desire the Anglican Church to return to the bosom of “Mother 
Church.” That, however, the Episcopal Church is not moving toward 
Rome is the claim which is made by Bishop Stewart, as reported in 
Christianity To-day (September, 1936), where we read: “While making 
a plea for Christian unity, Bishop Stewart, in his charge to the ninety- 
ninth annual diocesan convention, Chicago, on February 4, declared point- 
edly that the Church can never submit to Rome to accomplish such unity. 
Referring to the recent call for church unity issued by twenty-nine members 
of the Church, the bishop termed this an ‘out-and-out piece of pro-Roman 
propaganda,’ adding: ‘As a result of this the rumor went abroad that the 
Episcopal Church was swiftly moving toward submission to the Holy See. 
Nothing could be farther from the facts. The Anglican Communion, which 
includes the Episcopal Church, is like the Orthodox Eastern Church both 
catholic and apostolic; yet aeither of these communions is in communion 
with the Holy See.’?” In denying the infallibility of the Pope, which, 
as Bishop Stewart said, can never be accepted by the Church, he stated: 
“There are, it is true, many differences between our communion and Rome, 
but the root of the difference is in the enormous claims of the Bishop of 
Rome to be, by divine appointment, the sovereign Pontiff of the whole 
Church of Christ, the sole fountain of jurisdiction, so that no bishop can 
have rightful authority except as it is given him by the Pope. This claim, 
which cannot be sustained by appeal to Scripture or to the early Church, 
reflects not the mind of Christ, but the mind of an ecclesiastical Caesar, 
and it is put forth with astonishing effrontery to-day in a world which 
no longer recognizes the divine right of kings. By all means let us pray 
for the reunion of all Christians, including our brethren [sic!] of the 
Roman communion, and let us keep ourselves free from that ignorant 
prejudice which strangely confuses Catholic teaching and practise and 
ceremonial with that of the Latin Church and which flames into passion 
at even the suggestion of similarities. But let us also keep it clear and 
make it clear that, if we are Catholics in faith and order, in sacramental 
life and sacramental worship, we are also protestants against every claim 
of the Roman hierarchy to substitute a part for the whole, substitute the 
Holy Roman Church for that article of our belief which we profess — 
the Holy Catholic Church, the communion of saints, which includes Rome 
and Canterbury and a great deal besides.” (Sic!) 

This expression shows both the strength and the weakness of Anglican 
opposition to Rome. True Anglicans oppose Romanism chiefly because of 
the question of supreme authority in the Church. Modern Anglicanism 
thus holds to the original status controversiae, i.e., that between Henry 
VIII and the Popes of his time. The weakness in Anglican opposition 
to Rome lies in its failure to realize the importance of the doctrinal issues 
at stake as well as in its inability to judge what is Christian doctrine. 
If the question of authority were settled between Anglicanism and Roman- 
ism, the other differences could easily be adjusted, at least so far as the 
majority of Anglican communicants come into question. J.T. M. 
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Plans of the Universal Christian Council on Life and Work. — 
Next year, July 12—26, the World Conference of Non-Roman Churches will 
be held in Oxford, England. The chairman of the great gathering will be 
the Archbishop of Canterbury. The following subjects have been put on 
the program for discussion: — 

“1) The Church and the Community, in particular the relation of the 
Church to the common life of man as shaped by national tradition, 
expressing itself in characteristic folk-ways and determined by current 
standards and values. 

“2) The Church and the State, including consideration of the Chris- 
tian view of the State, of the claims of the contemporary State, and of 
the Christian conception of freedom of conscience. 

“3) The Church, Society, and the State in Relation to Economic 
Order, including the various new proposals for the regulation of man’s 
economic life. 

“4) The Church, Society, and the State in Relation to Education. 
This will have to do with the particularly acute and pressing difficulties 
which have arisen as the State has increased its claims over the whole 
of the citizen’s outlook and training. 

“5) The Universal Church and a World of Nations — nationalism, 
international relations, the Church as a supranational society, Christianity, 
and war.” 

We are told that the churches which will participate will be repre- 
sented by three hundred regularly elected delegates, who in their delibera- 
tions will be assisted by one hundred invited expert consultants and four 
hundred associates identified with the various kinds of church activity. 
As the program indicates, the social gospel will be altogether in the 
foreground. A. 

Congregationalists Elect a Woman Superintendent of Churches. 
The Middle Atlantic Conference of Congregational and Christian Churches, 
according to the Christian Century, has elected Mrs. David E. Brown one of 
the thirty-seven superintendents of American Congregationalism, putting 
her in charge of the field which comprises New Jersey, Delaware, Maryland, 
and the District of Columbia. The report says: “As superintendent of 
ninety churches, 23,518 communicants, and a constituency of more than 
seventy thousand people, Mrs. Brown is at once chief executive for the 
promotion of the interests of all the national and foreign boards, the con- 
ference representative of the boards in matters of church-building grants, 
ministerial pensions, and sick-relief; director of conference programs for 
evangelism, social action, religious education, and young people’s activities, 
and chief representative of the denomination in interchurch relationships 
of the area. Through the office of the superintendent are conducted the 
relationships of the conference with the General Council. She is also the 
consultant of churches and ministers in the settlement of pastors.” 
Mrs. Brown, in other words, is a “pastor at large.” What the Bible has 
to say on the position of women in the Church in 1 Cor. 14 and 1 Tim. 2 
apparently no longer is of any importance to these people. A. 

Deceased.— The church-papers report that the American Lutheran 
Church (to be more specific, the section of the American Lutheran Church 
which formerly constituted the Ohio Synod) recently lost two prominent 
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men through death, Dr. L. H. Schuh, from 1901 to 1912 president of Capital 
University and at the time of his death pastor emeritus of St. Paul’s 
Church, Toledo, O., and Dr. J.G. Kroening, once upon a time Missouri 
Synod professor at Springfield, Ill., and Milwaukee, Wis., and from 1908 
to 1927 professor of Latin, Greek, and Hebrew at Luther Seminary, 
St. Paul, Minn., an institution of the Ohio Synod. Dr. Kroening reached 
an age of eighty-five years. A 
Brief Items.— The Presbyterian Church lost a prominent minister 
when in September Dr. Edmund B. Chaffee died as he was delivering a 
lecture before the Minnesota Conference of Social Work. He was pastor 
of the so-called Labor Temple in New York, a $750,000 institution. What 
he was particularly interested in were problems that had to do with 
social work. — Dr. H. McAlester Griffiths has resigned as editor of the 
Presbyterian Guardian to become the counsel of the Presbyterian Church 
of America in the suit brought against it by the Presbyterian Church in 
the United States of America. The new editors of the Presbyterian 
Guardian are Dr. J.Gresham Machen and Dr. Ned B. Stonehouse of West- 
minster Theological Seminary.— The Thirty-third International Eucharistic 
Congress is to be held in Manila February 3—7, 1937. It is thought that 
a million people will go to attend the Congress. — Prof. Adolf Deissmann 
of Berlin will soon observe his seventieth birthday. A fund is being 
raised in his honor. He is best known probably through his book Licht 
vom Osten. His studies in New Testament Greek have had a profound 
influence on grammatical and lexicographical views.— Writing on the 
subject “Hitler and Buchman,” Prof. Reinhold Niebuhr of Union Seminary, 
in the Christian Century of October 7, publishes a devastating article on 
the latter, who was quoted by the press to have said: “I thank heaven 
for a man like Adolf Hitler, who built a front-line defense against the 
antichrist of Communism.” In the concluding paragraph of the article 
Professor Niebuhr says: “The Oxford Group Movement, imagining itself 
the mediator of Christ’s salvation in a catastrophic age, is really an addi- 
tional evidence of the decay in which we stand.” — Bibliotheca Sacra, in its 
July-September number for 1936, carries an article which has the title 
“A Sketch of Mohammedanism,” from which we take over a few sentences: 
“To-day 250 million people claim Mohammed as their chief prophet. In the 
British Empire there are more than one hundred million Moslems. When 
King Edward VIII was crowned and proclaimed to be, among other titles, 
‘the Defender of the Faith,’ one could well have asked, ‘Defender of what 
faith?’ for there are more Moslems under the British flag than Christians. 
There are about ten publications for propagating Mohammedanism printed 
in English. . . . In our own country there are about thirty thousand 
Mohammedans. They are living principally in Brooklyn, Detroit, Pitts- 
burgh, Sioux City, Iowa, Wheeling, W. Va., and Worcester, Mass. Of all 
non-Christians, Moslems are perhaps the most difficult to win to Chris- 
tianity. They cling tenaciously to their faith. In forty years of Dutch 
Reformed missions among Moslems, for instance, there were fewer than 
forty converts. In all Egypt to-day, where missionaries have toiled long 
and hard, there are only about 110 living converts from Mohammedanism 
to Christianity.” — There is an American Association of Theological Schools 
whose president is Dr. A. A. Brown, president of Drew University. Accord- 
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ing to a statement of Dr. Frederick C. Grant, president of Seabury-Western 
Seminary, Evanston, who is the vice-president of the association, the or- 
ganization is striving to introduce higher standards in theological edu- 
cation. The association endeavors to do what the American Association of 
Universities has done for college education in the United States. “New and 
higher standards of admission have been set up and an accredited list of 
seminaries adopted.”—In Chicago a decision was rendered lately by a 
judge of which all people who have an interest in the morals of our country 
will heartily approve. Somebody had taken moving pictures in a nudist 
camp and brought the films to the Eastman Kodak Company to have them 
developed. When this had been done, the Eastman Company refused to 
return the films to the owner, pointing out that they were indecent. The 
judge agreed that the kodak firm was justified in its stand and that it was 
proper for it to destroy the films. — The so-called “untouchables” in India 
are asking themselves whether they should become Christians or Moham- 
medans or embrace Sikhism. The Sikhs represent a community of about 
four hundred thousand living in the Punjab. Since the Sikhs are simply 
a Hindu sect, the union of the “untouchables” with them would not take 
the latter out of the fold of heathenism. We are told that Dr. Ambedkar, 
a leader of the depressed classes of India, advises these people to join the 
Sikhs. Since the “untouchables” number about sixty-five million, their 
accession to the Sikhs would mean an immense strengthening of this section 
of Hinduism. One’s heart grieves at the thought that these people are 
advised to go from one darkness into another.— “The decree of the ad- 
ministrator of the former German New Guinea that native evangelists are 
not to be employed in carrying the Gospel to heathen tribes in the un- 
controlled inland is, so we are informed, upheld by the federal government. 
The deputation that recently waited on Senator Pearce, the minister for 
Mandated Territory at Canberra, received a courteous hearing, but has 
since been informed that the decree of the administrator must stand... . 
This means that native workers are not allowed to be placed in the ‘uncon- 
trolled areas of New Guinea.’” These words are quoted from the Australian 
Lutheran, which, on account of the work which our Australian brethren are 
doing in New Guinea, is very much interested in the situation there. The 
report concludes with the words: “This means that the sword must precede 
the Gospel. What a cry of protest this should raise in Christian lands!” — 
A Baptist church in Philadelphia, called Temple Church, formerly served 
by the well-known Russell H. Conwell, has done a strange thing — it has 
called as its pastor Dr. Poling, a Dutch Reformed minister, who was bap- 
tized in infancy and, at that, not immersed, but baptized by affusion. 
He accepted the call with the understanding that, while the church will 
not itself practise any other baptism than that by immersion, it is willing 
to receive as members people who have been baptized by sprinkling and in 
infancy. This is additional proof that Baptists are surrendering their old 
positions. — Preparations are now being made for the taking of the 1936 
religious census. It will be remembered that the religious census is taken 
every ten years. It is thought that two years will be required to complete 
the task, one year for actual field work and one for the tabulation of the 
data that have been gathered. 250,000 questionnaires will be sent out. — 
A German mission-paper reports that the Minister of Education in Nanking, 
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China, has issued an order according to which religion is no longer to be 
kept out of Chinese schools. We have not heard as yet whether our own 
mission-schools in the places where they were closed have been affected by 
the position of the Nanking government.— The unification movement of 

the Methodists, which endeavors to unite Northern Methodists, Southern 
Methodists, and the Methodist Protestant Church, struck a snag when the 
Eastern Conference of the Methodist Protestant Church recently voted 
against the plan looking to the uniting of the three bodies. It seems that 
the members of the Methodist Protestant Church are more conservative 
than many of the people in the Methodist Episcopal churches. However, 
ten conferences of the Methodist Protestant Church have approved the plan. 
The total number of conferences that must vote in favor of the plan if it 
is to be ratified by the Methodist Protestant Church is sixteen. — The 
Episcopalian House of Bishops, which recently was in session, did not 
hesitate to reverse the action of one of its members, Bishop Wilson of Eau 
Claire, who had granted to a certain Dr. John William Torok the status of 
a bishop in the Episcopalian Church. It was pointed out by them that, 
while this man claimed to have the title of bishop, no individual bishop 
possessed the power to give him the status of bishop in the Protestant 
Episcopal Church in the United States of America. — Quite refreshing is an 
article in the Living Church of August 8 on the topic “The Atonement — 
a Dead Subject?” The writer quotes a certain dean who made this 
slighting remark: “I think we spend too much time on dead subjects. . . 

I have heard of a seminary where a whole term — or was it a whole year? — 
was given to a course on the Atonement.” The writer very well says: 
“Tf we are to be taught in seminary that the atonement is a dead subject 
and not the living, flaming, eternal fact it was to St. Paul or the burning 
reality it was to St. Francis, then perhaps we had better shut the sem- 
inaries.” — Baltimore was given a thirty-foot statue of Martin Luther, 
unveiled October 31 by the daughter of the German ambassador Dr. Hans 
Luther. The statue is placed in Druid Hill Park and cost fifty thousand 
dollars. The donor is the late Arthur Wallenhorst, who as a watchmaker, 
goldsmith, and dealer in precious stones had become quite wealthy. One 
part of the base has the words “Hin’ feste Burg,” another, “The gift of 
a jeweler of Baltimore.” The inscription in front is simply “Martin 
Luther.” Pastor Evers of Baltimore describes the statue thus: “Martin 
Luther is shown stepping forward firmly and quickly, holding in his left 
hand the Book of books, his right hand raised in greeting and blessing.” — 
The editor of the Allgemeine Evangelisch-Lutherische Kirchenzeitung, 
Dr. Laible, recently celebrated his eightieth birthday. We see from the 
September 25 issue that Lutheran leaders sent him greetings and expres- 
sions of gratitude for his work. A. 


Il. Ausland. 


Die Stellung der Vefennenden Kirde verurteilt. Sn der Befennenden 
Kirche haben fich Qutheraner, Reformierte und UnionSleute vereinigt. Yn der 
»Ullgemeinen Co.-Luth. Kirdhengeitung” findet fich ein Wrtifel, der hieriiber 
ein fcharfeS Wort fagt. Wir zitieren einen Teil davon: 

ndDas Dajein und die Arbeit de3 Rates der Coangelijdh-Lutherifden 
60 
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Kirhe Deutfehlands ftellt an die Befennende Kirche mit Nacdhdrud die fol- 
genden Fragen: 

wl. Auf Grund weldhen VBefenntnijjes bift du ,.Bekennende RKirde‘? 

n2. BVeruht nicht die wabhre Lirchlide Cinheit in der Cinheit der fird- 
licen Lehre? 

nd. St e3 nicht eine bom Vefenntnis gebotene und im Rirchenfampf 
betwahrte Erfenntni3, daR eine befenntnisgebundene Kirde eines befenntnis- 
gebundenen Rirchenregiment3 bedarf? 

»Denn gunachjt fteht feft: 

wl. Die Vefennende Kirche hat fein VBefennini3, e3 miiften denn die 
theologifden Erflarungen von Varmen und Dahlem und die fdon wahrend 
Der Synode von einem Teil der Synodalen abgelehnie Erflarung von Bad 
Synhaufjen als die noch befdeidenen WUnjabe eines neuen Bekenntniffes ge- 
toertet werden. Was ijt aber dann mit den Vefenntniffen der Reformation, 
Die befanntlich befenntnisgebundene Rirchen berpflidten? Wie jteht e3 mit 
der inneren Kontinuitat der Vefenntniffe, wie mit ihrer itbereinftimmung 
mit den Zeugnifjen bon Varmen, Dablem, Synhaujen? 

n2. Die Cinheit der Befennenden Kirde ijt feine Cinheit in der Lehre. 
Sie ijt Cinheit der Rampfgemeinfdhaft gegen einen gemeinjfamen Feind, und 
fie ijt Ginheit in der Wbiwehr einer beftimmten Srrlehre. Wietwoh!l die 
WAbwehr von Jrrlehren immer in Pofition und Negation gu gefdhehen Hat, 
begriindet jie noch feine volle Kirdhengemeinfdaft; denn jie ijt nur dort, two 
Die gejamte Lehre einmiitig befannt wird. Auch gwifden denen 3. B., die 
eing find in der Whiwehr der arianifden Kebereit und in dem Vefenntnis gur 
twahren Gottheit und Menjdhheit Chrifti, bejteht feine bolle oder iiberhaupt 
feine Kirchengemeinjdaft. 

nd. Die Befennende Kirde entbehrt bis Heute eines befenntnisgebun- 
denen Kirdenregiment3, da jie e3 in einem betrachilicjen Teil ihres Gebiets 
unterlafjfen Hat, trog der fie bindenden Stnodalbefdhliifje die Organe der 
Kirdenleitung ernftlic) befennini8mafig gu gliedern. €3 geht nicht an, 
diefe WAufgabe hinausgufdchieben, bid eine Bekenninisunion da ijt.“ 

Was der Schreiber hier mit Kirdhenregiment meint, ift nicht recht far. 
Wenn er die Cinrichtung eines Kirchenregiments im getwshnlidjen Ginne 
de Wortes als von Gott geboten anfjieht, fo fonnen twir nicht mit ihm 
ftimmen. Gein Kampf gegen Duldung der Yrrilehre ijt lobenSwert. A. 


Thevlogie, Konfeffion, Glaube. Cinen unter dies Thema geftellten 
Vortrag, gehalten von Landesbijdhof D. Wurm-Stutigart auf der Deutfdjen 
Cvangelifden Wode in Stuttgart, bietet die ,W. €. LK.“ ihren efern dar. 
Der Vortrag zeigt iibergeugend, twie fehr gegentwartig in Deutfehland die 
Vekenninisfrage im Zentrum fteht. (Man vergleicje die von Schlatter, Liit- 
gert und Strathmann bverbreitete Grofdiire ,Miijfen mir Heute lutherifd 
oder reformiert fein?“) Gr geigt aber auch, dak trob aller guten Erfenninis 
in begug auf das Befennini3 und deffen hohe Bedeutung, man fic) driiben 
nicht dagu ermutigen fann, gegen den anerfannten Srrtum Gtellung gu 
nehmen, tva3 nicdjt nur der dhriftliche Glaube felbjt, fondern aud) fcjon die 
allgemein geltende Chrlichfeit erfordert. Go fann 3. B. D. Burm auferjt 
fchon iiber die Bedeutung de3 lutherifden Vefenntniffes fchreiben, er fann 
aber auch ebenfo fcjnell wieder einlenfen, twenn e3 an die praftifde MWus- 
fiibrung deS durch das Vefenninis gegebenen Pflidterforderniffes geht. Wir 
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laffen einigeS aus dem Vortrag, dem Lefer gur Priifung vorgelegt, folgen. 
D. Burm fdhreibt: ,Warum RKonfeffion? Dem nicht im firdlidjen Leben 
Stehenden, mit der Art und Gefdhichte feiner Kirche nidjt Vertrauten, er 
fceint die Ronfeffion wie ein iberbleibfel aus langft bergangener Beit, twie 
jene Zollfdjranfen, die fo lange die deutfden Vander getrennt atten... . 
Ghe man furgiweg urteilt: Was unfere Vorfahren vor vierhundert Yahren 
bewegte, geht un3 nidts mehr an‘ oder: ,Die Antworten, die man damals 
auf Die Fragen nach Gott und dem Heil gab, finnen nicht mehr unfere WAnt- 
wworten fein‘, mug man doch priifen, ob die Fragen und ob die Antworten 
fo itberholt find, wie man e3 fich und andern eingureden bverfudt. Dariiber 
herrfcdht wohl Cinigfeit, dak der WusqangSpunkt fiir Quthers Kampf um 
das Coangelium und um die Kirde nidt die Konfeffion im heutigen Sinn 
twar. Cr fampfte nicht um eine neue, fondern um eine erneuerte 
Kirdhe. Ex proteftierte mit den Geinigen nist gegen, fondern fiir die 
RKirdhe. Cr wollte nicht fpalten, fondern die Chriftenheit im mahren Glauben 
bereinigen. ... Warum aber, tenn e3 um den Glauben ging, endete die 
gange Betvegung in einer Konfeffion, in der Whgrengung einer Vefenntnis- 
gemeinfdaft? Das ijt nur berftandlich, menn man die gange Tiefe des 
Gegenfabes fennt, in dem fich Luther gur romifchen Kirche infolge feiner 
an der Schrift gefdharften Cinjidt befand. C3 ging ifm... im Grund nur 
um da8 eine, was er an der Kirde, ihren Lehren und ihrem Gottesdienft 
ausgufegen hatte: dak fie nicht wirklich Gott die Chre gab, dak fie Menfden- 
gebote und Gottesgebote nicht deutlic) unterfdhied, daR fie menfdjlice Ver- 
Dienjte einfdob, two e3 rein um Gottes Gnade ging, dag ihr ihre Macht 
widhtiger war al8 die reine HeilSverfiindigung und daB fie deshalb am 
Kreuz, da3 fie auf allen Wegen aufrichtete, tatfachlid) voritberging. . . . 
Nur tvenn man fich da3 gang far macht, dak e3 in der Reformation nicht 
um Diefe oder jene Meinungsverfdhiedenheit ging, wie fie aud) im Mittel- 
alter immer wieder gtwifden den verfdiedenen MindhZorden und ihren theo- 
logijhen Schulen auSgefodjten wurden, fondern um die gang grundlegende, 
Herg und Gelwiffen aufiviihlende Frage ,Wie fann id) vor Gott bejtehen, wie 
feine3 GHeilS teilhaftig werden? Lehrt un die Rirde den wirflidjen Gott 
und da3 wirklide Geil, oder hat fie Menfdengedanfen an die Stelle von 
Gottes Wort gefebt?’ berfteht man die ungeheure Wudht diefes Angriffs, 
verfteht man aud, dak er im Unterfchied von allen fritheren Oppofitions- 
betwegungen in der Kirche firdenbildend, nist blop gruppenbildend 
gewirft hat. €8 galt, bon der grundjabliden CErfenninis heraus, dak die 
bisherige Kirde iiber Gott und da3 Geil falfdh gelehrt hatte, die Verkiin- 
Ddigung in Predigt, Unterricht und Seelforge fdhriftgemap untgugeftalten. .. . 
Diefe Profefforen famt den Fiirften und Ratsherren, die gu ihnen ftanden, 
waren Ronfefforen im umfaffenden Sinn de Worte3; fie befannten nicht 
blog eine itberzeugung, fondern jie befannten die ihnen aufgetragene Wahr- 
Heit und den Gott der Wahrheit.“ 

Wus diefem Milieu ift, wie D. Wurm ausfiihrt, das lutherifche Befennt- 
nis gegen den Romani8mus herborgegangen. Leider ijt man fpater de3 
Rampfes miide getworden. D. Wurm fejreibt: ,,.Mtan darf wohl fagen, dak 
unter dem Cindrud der furdtbaren Opfer, die die fonfefjionellen Rampfe 
gefoftet Hatten, der Rampf um die Wahrheit in dem hidhjten Sinn, wie ihn 
das Neue Teftament und die Reformation meint, erlahmte. Wie am Ende 
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DeS Weltfriegs jener Pagifismus auffam, der alles von der Gnade und 
dem guten Willen der Sieger ertwartete, der feinen Cinfak mehr twagte, weil 
die Sinnlojigfeit eines Kampfes um Chre und Recht eines Volkes ertviefen 
fdien, fo gibt eS aud einen geiftigen Pagifismus, einen grundfablicen 
Vergicht auf den Kampf um die Wahrheit, der mit dem Wort ,Tolerangs jeine 
Miidigkeit und feine Angft bemantelt.... Unter dem Beichen diefes Pagifis- 
ngs ftanden die Wuseinanderfebungen der ebangelifden Theologie im eige- 
nen Lager und im Verhaltni3 gu den geiftigen Vorgangen in Beit und Welt 
bis vor furger Zeit.” Diefer Kampf ift nach D. Wurm wieder aufzunehmen 
gegen die reformierte Rirde. Cr fdreibt: ,Wenn auch der Lehrunterfdied 
atvifden Lutherifder und reformierter Rirdje fehr viel Heiner ijt als der 
atvifden der romifden und der evangelifdjen Rirdje, fo ijt dod) auch bier die 
Wabhrheitsfrage aufgewworfen, und 3 geht nicht an, fie gu ignorieren.” ei- 
der aber gibt Wurm hier feinen weiteren Haren Pofaunenton, fondern zeigt 
eber, tvie ettva bei aller Diffonang der Lehre giwifdjen Lutherifden und Refor- 
mierten eine gegenfeitige Achtung gtwifdjen beiden betwahrt twerden finne. 
Und darin liegt Wurms Sdhwade. Er felbjt fdreibt: Ws mir Prof. 
Strathmann die Brofdiire fohicte ,Miiffen wir heute Lutherifd) oder refor- 
miert fein?’ fdhrieb ich ihm poftwwendend guriidé: Nein, wir miiffen e3 nicht 
fein, aber tir diirfen e3 denen, die e3 nach ihrer firchliden und perfinlicen 
Siihrung jein miiffen, nicht veriwehren, e3 gu fein, und wir diirfen ihnen 
daraus feinen Bortwurf macjen, als jtellten fie die Ronfefjion iiber dic 
Schrift.” Dak eine foldhe Stellung von Ya und Nein, Kampf und Nidht- 
fampf nur Wirrwarr verurfaden muf, geigt die Gefdidte. Die deutjden 
Theologen pofitiver Ridtung befinden fich allerdings in einer merfwiirdigen 
Stellung: fie twollen das Vefenninis und wollen e3 auch nicht, Rampf und 
auch Frieden. Go fehr hat fic) der Krebsidhade de3 Unionismus bet ihnen 
feftgefreffen. Uber aud) nod) ettvas andere3. Wie man in der Frage gum 
Vekenninis hin und her fdjwantt, fo auch in der Frage zur Sebrift. 

Wir jclieBen, indem wir das folgende theologifde RKuriofum aus 
D. Burms Feder unjern Lefern unterbreiten: ,,Cine mit den Meitteln der 
Logif getwonnene Sicherung war 3. BV. die altorthodore Verbalinfpirations- 
Iehre. Gerade an ihrer verhangnisvollen Wirkung, an dem Berjtorungs- 
progeg, der mit durd) fie eingeleitet wurde, fieht man, wie mwenig fidh die 
RKirdhe auf menfdlide Siderungen, jeien fie dogmatifder, feien fie redjt- 
Tider rt, verlajfen fann.” Wir fragen un3: Warum diefer Hieb auf die 
Verbalinfpiration in einem AUrtifel, wo e3 doch darauf anfommt, dak der 
Refpeft vor der Sdhriftwwahrheit gehoben twerden foll? Und tweldje _,,ber- 
hangnisvolle Wirkung”, welder ,,BerftdrungsprozeR” ijt wohl in der Ge- 
fchichte der Rirde durch die Sdhriftlehre bon der Verbalinfpiration je ein- 
geleitet worden? Hier traumt doch wohl D. Wurm, und gwar find e3 
Sleifesiraume, die er hat. &. T. Me. 


Wahl des erften deutfden methodijtijden Bifdo7s. Bisher ftand die 
Bijhoflice Methodiftenfirde in Deutfchland unter VBijdof D. Niilfen, der gu 
Genf in der Schweiz feinen Bifchofsfib hat. Mun aber hat fich die Arbeit 
Der Methodijten in Deut{dhland fo ertweitert, dah im September diefes Jahres 
Deutjdhland in der Perfon Dr. F. H. Melles von Frankfurt am Main feinen 
eigenen Gijdof erhalten hat. Die Mitteilung findet fich in der A. €. VK.“ 
(Yabrg. 69, Nr. 40), die dariiber beridjtet: ,,Die Bentralfonfereng der 
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Vifchoflicjen Methodijftenfirde, die bom 16. bi gum 20. September in Frantk- 
furt am Main tagte und aus firchenordnungsmafig beftellten Vertretern 
aller deutfden Gemeindeverbande gufammengefebt twar, hat Dr. F. H. Otto 
Melle (geboren 1875 in Thiiringen), den bisherigen Direftor de3 Prediger- 
jeminar3 der Methodiftentircdhe in Frankfurt am Main, gum Vijchof berufen. 
Die Verhandlungen tourden von Vijdhof D. Niiljen geleitet, der in Verbindung 
mit Bifdof Wade, Stodholm, Wlt-Prafident D. Lofthoufe von der Metho- 
diftenfirde in England und einigen deutfchen DiftriftSfuperintendenten die 
Weihe und Wmtseinfiihrung de3 neuen Vifchofs vollgog. Die Gemeinden der 
Methodiftenfirdhe in Deutidhland find damit bon dem Mitteleuropaijcen 
Sprengel abgetrennt und in einen deutfden Sprengel gufammengefakt 
worden, Ddeffen Leitung und Beaufficdhtigung nun in den Handen Bijdhof 
Dr. Melles mit dem Wobhnfik in Berlin liegt. Bhm ijt ein Kirdenvorjtand 
gur Geite geftellt worden. Die neue Regelung ijt mit Zujtimmung de3 
ReihSstirhenminifteriums erfolgt. Dem Werk der Methodijtenfircde in 
HSfterreidh, Ungarn, Bulgarien, Yugoflawien, Stalien und der Schweiz fteht 
BVifchof D. Niilfen, der gugleid) das Geniorat im Bijchofsfollegium der 
Vifehoflidien Methodijtentirde innehat, mit dem Sik in Genf, 1 Rue des 
Photographes, auch tveiterhin bor. Wn die Stelle de3 aud feinem Amt als 
Direftor de3 Predigerfeminars der Methodijtenfirdhe in Franffurt am Main 
fcjeidenden Dr. F.H. Otto Melle ift der bidherige Dogent am Prediger- 
feminar, Guperintendent Dr. §. W. Ernjt Sommer, M. A., als Direftor bez 
rufen torbden.“ 

Nachdem der Methodismus in Deutfdhland friiher feiten3 der Regierung 
mande Oppojition hat erfabren miiffen, ijt er nun vom NReichsfirchen- 
minijterium als gang und gar ebvangelifch und jomit auch al3 firdhenerifteng- 
beredtigt anerfannt tworden. Der reformierte Cinfdlag wie auch der 
Unionismus diefer Kirchengemeinfdaft hat ihr dabei gute Dienjte geleiftet. 

%. T. Me. 
wdriider”, aber doy Eeine Union! €uf der Genfer Calvinfeier Lehnte 
der bavrifhe Vijchof D. Meijer eine auferliche Union mit den Reformierten 
ab, begriigte fie aber dDennoch alS Grider. Cine fehr feine Rriti€ folcher 
Stellung, wie fie Meijer eingenommen hat, gibt Reftor D. Willfomm in der 
neceifirde”, und feinem lUrteil mu jeder befennini8trene Qutheraner gang 
und gar beijtimmen. Wir lefen: 

/ Set einer Calvinfeier in Genf hat LandeSbifchof Meijer von Bayern 
eine Rede gehalten, die gropes Auffehen erregt hat und auf die aud wir, 
wil’S Gott, nod) guriidfommen werden. Mangel an Beit und Raum 
notigen un8, heute nur gang furg folgendes gu jagen: LandeSbifchof Meijer 
lehnt eine Union mit der reformierten Kirde ab. Trobdem nennt er — und 
er redet im Namen und als WVertreter ,der Lutherifden Kirde Deutfdh- — 
lands‘ — die Reformierten ,Briider® und fagt, die Qutheraner in Deutjdland 
Hatten getwukt, twas fie taten, ,twenn fie in den Hinter und Liegenden Yabhren 
de3 Rampfe3 und der Mot fo oft mit den reformierten Briidern den Bruder- 
namen getaufdt’ fatten! Damit haben diefe Lutheraner gerade da3 Gegen- 
teil bon dem getan, was Luther in Marburg, auf den fie fich doch berufen 
und den fie wegen feines VerhaltenS dort Loben, getan hat. Luther hat 
Damals, am 12. Oftober 1529, an Qoh. Agricola in Gaalfeld gefdrieben: 
SchlieBlich baten fie, dak twir fie wenigftens als Briider anerfennen 
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follten, und der Firft [Philipp von Geffen] drang fehr darauf; aber e3 
fonnte ifnen nidjt gugeftanden werden.’ Und vor feiner Wittenberger 
Gemeinde beridtete er auf der Rangel u. a.: .. . . Denn wir haben Gottes 
Wort und den Text fiir uns, den fie nicht haben. Darum fteht die Sade 
in einer guten Hoffnung. Yoh fage nidt, dak eine briiderlige 
Cinigfeit fei, fondern eine giitige, freundlide Cintradt, Dak fie freund- 
lim bei uns fuden, was ifnen fehlt, und mir wieder 
ifnen dienen. Wo ihr nun merdet fleipig bitten, wird fie aud br itz 
Derlic&*) werden.’ (Wald? 3, 321.) Und Luther wufte wohl, was er 
tat und jagte. Bhm twar gerade in Marburg gang deutlich geworden, dah 
die Reformierten nit die Geilige Schrift allein als Glaubensnorm 
annabmen, fondern in Glaubensfaden die Vernunft dreinreden LieBen. Und 
fo ift’S doch Heute noch. 8 ift nicht wabhr, dak die reformierte Rirde ebenfo 
twie die Iutherijde eine Kirche de3 Worts’ ware, twie jebt von fiihrenden 
Lutheranern in Deutfchland immer twieder sffentlich behauptet wird. Diefe 
BVeurteilung der reformierten Kirche hat aber ihren Grund darin, dah diefe 
Lutheraner® felbjt nicjt mehr wie Luther auf dem unfehlbaren Wort der 
Schrift ftehen. Ware die reformierte Kirche wirklich eine ,Mirche des Woris‘, 
Dann tware auch fein Grund vorhanden, die Union mit ihr abgulehnen und 
den Reformierten die Sruderhand gu veriveigern. C3 ijt aber leider fo, dak 
nicht, trie Luther e3 dDamals hoffte, die Reformierten von den Lutheranern ge- 
lernt haben, fondern vielmehr umgefehrt: der reformierte Geijt ijt in die 
Iutherijde Chriftenheit Deut{dhlands eingedrungen und hat ihre Stellung zur 
Sehrift und gu den aus der Schrift gefchopften Befenntniffen ertweicht und 
fo dem Geijte der Union Tor und Tiir gedffnet. Das ,Luthertum’ Deutfdj- 
fanbd3 ijt in feinen fiihrenden Mannern von dem Grundja’ der Reformation 
Luthers Die Schrift allein’ — abgefallen. Wei folcher Stellung ift der 
Kampf gegen die Union von vbornherein verloren, ja ijt eitel Gpiegelfechterci. 
Und e3 toundert un3, dak felbjt das Breslauer ,Mirchenblatt’ das nicht fieht 
und bon der Rede Meijers in Genf urteilen fann, fie fei ,ebenjo befenntnis- 
treu al3 friedliebend® getwefen! Wuch wir wiinfden von Hergen mit Luther, 
dak eS gum Frieden mit den Reformierten fonumen moige; aber er fann nur 
fommen, wenn die Meformierten ifren Qrrtum erfennen und die flare 
Seriftwahrheit annehmen. Die Wahrheit, dak eS auch in der reformierten 
Kirche wahre Chrijten gibt, die um den Srrtum nicht wiffen, Teugnen auch 
tir nidt. Aber e3 dient zur Veriwirrung der Geiviffen, wenn man diefe 
Wahrheit in diefem Zujammenhang vorbringt. Mit demfelben Recht fonnte 
man dann auch bon der rimifdh-fatholijfden Kirche als einer ,Schiwejterfirde' 
reden und ihr die Bruderhand reiden; denn auch dort find Chriften. — Bei 
den ftrengen Reformierten hat iibrigen3 Meifer weniq Gegenliebe gefunden. 
Gie befdhuldigen ifn trog der dargebotenen ,Bruderhand’ de3 ,lutherifchen 
Konfeffionalismus* und fragen, wad diefer eigentli&) twolle. Go geht’s den 
riidenbauern’ auf firdhlicjem Gebiet!“ %. T. Me. 


*) Sperrfab bon mir. — M. BW. 
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Paul’s Secret of Power. By Rollin H. Walker. The Abingdon Press, 
New York, Cincinnati, Chicago. 181 pages, 5X714. Price, $1.00. 
Order through Concordia Publishing House, St. Louis, Mo. 


Dr. Walker is professor of the English Bible at Ohio Wesleyan Univer- 
sity, and as one would expect, the studies here submitted testify to his 
extensive and intensive occupation with the Holy Scriptures. The results 
of his researches and meditations he succeeds in setting forth in gripping 
language. The book is not intended to be a life of St. Paul, but endeavors 
to uncover the fountains of the amazing power of the apostle and his mes- 
sage. Some of the headings of the twelve chapters should be mentioned 
here to show the reader what aspects of Paul’s work the author has in 
mind: “Utilizing the Advantages of a Providential Background”; “Power 
through Responding to the Divine Revelation”; “Power through a Great 
Conception of Christ”; “Power through Freedom from Legalism”; “Power 
from Crucifying Self”; “The Dynamic of a Great Hope.” Sets of questions 
for study and discussion, one set for each chapter, conclude the volume. 
The various chapters are conveniently subdivided, and the resulting sections 
are given headings of their own. In endeavoring to evaluate the fascinat- 
ing book theologically, I was struck by the author’s vigorous rejection of 
the fallacy of autosoterism, and I cannot forbear quoting a few striking 
sentences (p.26): “It is only after men have been lamed like Jacob in 
their ineffectual wrestling with the Angel of the Lord that they are capable 
of receiving His blessing. In the Epistle to the Romans (1—3) Paul de- 
clares that this failure of mankind to save themselves by the methods 
which they have so carefully worked out is a universal experience. Both 
Jews and Greeks, in spite of all their religious performances, he says, 
are under sin. Man’s self-evident attempt to climb up to heaven on 
a ladder of his own making has been a failure.” That is a doctrine which 
our haughty age, proud of its scientific achievements, stands much in 
need of. As I read the chapter dealing with the meaning of Christ and 
His work, I could not suppress the wish that the doctrine of the deity 
of our Lord and that of His vicarious atonement had been set forth with 
more triumphant clarity. Here and there I found a statement which 
evoked my unqualified dissent; for instance, p. 43, where the author says, 
in meeting the objection that some modern inquirer may not be able to 
accept the high doctrine concerning Christ which Paul teaches: “The 
answer is very simple. No one is required to work himself up to a theo- 
logical position that has no relation to his experience.” Christ is what - 
He is, and we have no right to take away, or permit somebody else to take 
away, one little ray from the glory which is His divine possession. The 
polemic against insistence on adherence to a comprehensive creed (p. 62) 
is another such passage. Though the book, then, cannot receive the full 
endorsement of a conservative Lutheran, it abounds in green oases where 
cooling springs are bubbling and pleasant shade refreshes the weary 
traveler. W. ARNDT. 
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Glaubenslehre fiir Gebildete. Bon D. Eridh Shader, Profeffor der 
Theologie und Geheimer Konfiftorialrat in Breslau. Berlag von C. Ber- 
telSmann in GiiterSloh. 1933. 232 Seiten 6X84. Preis: RKartoniert, 
M. 6.50; gebunden, M. 8. 

Wie viele HeilSwahrheiten darf ein Theolog leugnen, ehe ihm das Praditat 
npofitiv” abgefprocen wird? Man ift da in Europa fehr liberal. Schider wird 
unter die pofitiven Theologen gerecjnet. Cr verwirft aber die Ynfpiration und 
alleinige Wutoritat der Heiligen Schrift. ,Von diefer gehen hidft verwunderlice 
Begriffe in den Kipfen hochgebildeter Menfden um.” Bhnen perfdeint die Bibel 
immer nod) alS gebeiligter Roder”, ,Produft deS iibernatiirliden Gottesgeijtes”. 
nSie halten deShalb jenen duferliden, tatholifierenden Glauben an die Schrift 
al$ injpiriertes GangzeS fiir die ihr angemeffene Pofition.” (S.18 f.) Der drift: 
lihe Glaube ijt nicht ,Bejahung religidfer Wabhrheiten oder Lehren auf die dubere 
Uutoritat ... der Heiligen Schrift hin’. (S. 38.74.) Trok diefer Stellung wird 
Schider gar den ,Vibeltheologen” gugezihlt. (Vol. 3.B. F. Kattenbufdh, Die 
deutfde evangelifde Theologie ufw., S.68.) Diefe Stellung gilt eben al die 
pofitive, und darauf beruft fic) Schader. ,€S gilt von der gefamten offenbarungs- 
gliubigen Theologie de$ 19. und 20. Jahrhunderts, die auf den Charatter wiffen- 
fchaftlicer, das Heipt, facgemafer, Forjdung das nitige Getwicht legt”, dak ,fie 
den Gedanfen der fogenannten Verbalin{fpiration der neu= und altteftamentliden 
Piicher abgeftofen hat.” (S.18.) Freilid) behauptet Schider durchweg, dah er 
nWorttheologie” treibe. Und diefeS Wort Gottes findet fidh in der Heiligen 
Schrift. Wber nicht alles, was in der Heiligen Schrift gefdrieben jfteht, ift Gottes 
Wort. Und twas davon Gottes Wort ift, ift urfpriinglich Menfchenwort; aber 
e8 wird fiir un$ Gottes Wort ,fo, dak Gottes machtvoller, perfinlider Geift oder 
fein Machtwille fid) mit jenem Wort vergangener Menfcjen verbindet und durch 
dasfelbe an un$ witkt”. (S.65.) »Der Heilige Geift ift e8, der das Menjden- 
wort de8 Cvangelium$ 3um Worte Gottes an un$ madt.” (S. 30.) Und wer 
fagt un8, welde Stiice der Heiligen Schrift nidt Gottes Wort find (da8 Heift 
woh!, nicdt folde Stiide, mit denen Gottes Machtwille fid) verbinden fann) ? 
Das muf un$ unfer Glaube fagen. ,Der Glaube hat die Fabhigkeit und die Wuf- 
gabe, den Roder der Biicher deS Neuen und Alten VeftamenteSs daraufhin ju 
beurteilen, ob und wiefern er Gottes Wort enthalt.” (S. 74.) Der Glaube wird 
un$ 3.8. fagen, »was fic) ettwa in den eingelnen Biichern de8 Alten Teftamentes 
an jubdaifierenden Beftandteilen zeigt”. (S.73.) Der Glaube im Chriften ift 
darum die eigentlide Quelle der Lehre und die eigentliche Wutoritét. C8 heift da 
3. B.: pLaffen wir jegt den Glauben gum Wusdrud fommen.” (S. 182.) ,BVom 
lebendig-wirtfamen Wort” (das den Glauben fcafft) ,fchlieht der Glaube dirett 
auf die Welt” (S. 104) und fommt fo zur Lehre von der Schipfung. (Wie er 
dabei gu dem Sak fommt: ,Gottes Schaffen ift ewig, aber das Produft feines 
Schaffens, die Welt, ift geitlich”, ift nicht erfichtlich.) ,Wlle8, twas in der Glau- 
ben8lehre iiber den Glauben gefagt wird, ift fdlieplic) SelbftauSfage de8 Glau- 
ben8.” (S.69.) ,Gine Ronfequenz aus den Grundpofitionen deS chriftlicden 
Glaubens ift diefe Lehre nicht.” (S. 232.) Schliehlid: Der Glaube hat in 
Der JEfusfrage das lekte Wort.” (S. 182.) 

Welthe hriftologifdhen Wahrheiten darf der pofitive Theolog verwerfen? 
Schider verivirft ,die Lehre de$ Wthanafius von der vollen Teilhaberfdaft JEfu 
Chrifti an dem Wefen Gottes” (GHomoufie, S. 164). Er ift ausgefprochenermagen 
Subordinatianer. ,Die Unterordnung JEfu unter Gott gehirt, weil fie ihm 
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als dem Sohn Gottes eignet, gu feiner Gottheit.... Dieje am Bibel- 
wort eriwachfene Erfenntni§ der neueren Theologie ift unter den Gebildeten weit- 
gin unbefannt. Sie miffen nur von der firdliden Lehre der Gottheit und der 
reinen Gleidftelung JEju Chrifti mit Gott.” (S. 26.) Sie miiffen fic an den 
@edanfen der Unterftellung deS SohneS unter den Bater-Gott” gewshnen. 
(S.180.) Die Wthanafianer lehren: ,3Ejus hat die gittlide Natur.” Aber 
yim Neuen Teftament heift e§ das nicht einfach”. (S.165) Shader fagt aller- 
dings GfterS: »BEfus ift Gott, aber er fagt Lieber: ,JEfus ift gottheitlic.« 
Und worin befteht diefe Gottheitlidfeit JEju, ,diefe eigentiimlide Wrt der Gott- 
heit BEfu" (S.170)?%? Die Schrift ,ftellt BEjus als den fiindenvergebenden 
machtbollen Traiger feines Geiftes Gott an die Seite”. (S.179.) ,BEfu Gott- 
Heit befteht in der perfinliden Teilhaberfdhaft an Gottes Geift.. (CS. 208.) Was 
fagt Schider gu der Bweinaturenlehre? Dies: ,Wie foll aus der Vereinigung 
beider Naturen eine Perfon, ein Jo werden? Das firchlidhe Dogma nimmt an, 
dak dDaS menfchliche Bch bei diefer Verbindung fozujagen ausgefdhaltet wird. (2) 
nDa8 Gottheitlide an oder in SEfus foll die perfonbildende Grofe fein. Wher ift 
YEjus dann nod der Gottmenfam% (S.165.) Ttbrigens, redet hier der 
Glaube, ,derv in der JEfusfrage das lekte Wort hat”, oder die Vernunft? 
Sift JEfus von der Bungfrau Maria geboren? ,Der dogmatifden Wnnahme 
gerade der jungfraulicen Geburt ftehen eine Reihe literarifder Bedenfen gegen- 
iiber, fo Die’, Dak auger Marfus aud) Johannes und Paulus nicht von ihr reden. 
Der Glaube, dev entfcheidend an dem gefchichtlid-wirffamen, gefreugzigten und 
auferftandenen HErrn hingt, hat ein unbedingtes Yuntereffe an dem Beugnis von 
der Herfunft JEju aus Gottes neufchipferifdhem, wunderbarem WWirfen, aber 
nist an dem Befonderen der Herfunft von der Yungfrau Maria” (CS. 181.) 
Konnte BEfus fic ivren? BEfus hat fis in feiner Lehre von der Crifteng 
Satan$ nist geirrt. Das darf man nit annehmen. Aber ,ecin Yrrtum JEfu 
in irgendeiner literarifden, hiftorifden oder Lofalen UWngabe bedeutet fiir den 
Glauben an ihn, fiir die durch Gottes Geift vermittelte GlaubenSautoritat des 
HErrn, nists”. (S. 153.) — Worin unterfheidet fic) eigentlid) die pofitive von 
der liberalen Theologie? D. William Sunday fagt: “Christology is the strongest 
dividing-line between the modern positive school in Germany and the lib- 
eral.” (See Champion, Personality and the Trinity, p.83.) Der iberale 
behandelt SEjum als einen bloken Mtenfehen; der Pofitive lehrt noch irgendtwie 
jeine Gottheit. Hier in Umerifa, in lutherijdhen und reformierten Kreifen, wiirde 
ein Theolog, der von der Gottheit JEfu redet wie Schider, jedenfalls den libera- 
len, moderniftijdhen Theologen zugezahlt werden. 

Schliehlicdh, muf ein pofitiver Theolog die ftellvertretende Genugtuung lehren? 
Nidht mehr feit den Tagen Hofmanns. Sdhdder lehrt: ,Die altproteftantifde 
Theologie hat das Sterben JEfu Chrifti in folgender Weife gedeutet. 8 voll: 
jieht fic) hier eine ftellvertretende Genugtuung an die Heiligteit und Gerechtigfeit 
Gottes. ... Diefe Unfchauung ift dem biblifden Coangelium oder dem Worte 
Gottes und mit ihm dem Glauben fremd. Das gilt nun aber vollends, wenn 
Diefe Wuffaffung deS KreuzeStode$ eine vulgdre Form annimmt, in der fie auch 
unter den Gebildeten umgeht.... Man ftellt fic) nimlid) den Sachverhalt fo vor, 
dah JEjus Chriftus durch) fein ftellvertretendes Strafleiden Gott vom Zorn jur 
Gnade umgeftimmt habe” (S.24f.) Was lehrt nun Schider? Er redet von 
Stellvertretung, von einer ,eigenartigen Stellvertretung”. (S.196.) Gr dent 
fic) die Sache fo: ,3n Chriftus lebte waihrend feiner gefdidtliden Wirtfamfeit 
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die Gnade Gottes mit ihrer weltitberwindenden Macht. Wus der Vollmacht her- 
aus, die bhierin befdloffen lag, hat JEfus bei Lebzeiten Siinden vergeben. . . . 
Seine Vergebung bedeutet, dak er alS der Verjohner, in der Fiille heiliger Liebe, 
gu unS fommt, unfer Jnivendiges erfaft und im Glauben fchipferifd erneuert.... 
Pie den HErrn bedeutete feine vergebende Tiatigfeit immer ein Leiden. Er gab 
fich feinem Gliede feineS BVolfeS vergebend hin, ohne irgendiwie, abgeftuft, unter 
Srrtum, Verfennung, Kleinglauben, Sorgenfinn, Bosheit gu leiden... . Der 
HErr hat aud) im Sterben Vergebung geiibt.... Nun ift das Leiden, welches die 
Siinde Dem HErrn antut, auf feiner Hihe. Die Gnade JEfu Chrijti entfaltet 
aljfo hier die ganze Energie von Geduld und Treue.... Bm Sterben vollendet 
fich die Gerechtigteit SEju. Er tut im Gehorfam gegen Gott das suerfte. Des- 
halb hat er auch hier, der vollendeten Siinde gegeniiber, die Vollmadt, Gnade 
gu itben.” (S.190 ff.) SKRlar ift die Sache nist. Und wenn man den ganjen 
AUbjdnitt, S.189—197, im Zujammenhang lieft — und zehnmal genau lieft —, 
die Sache wird nicht Har. Was Schaider nidt annehmen fann, da8 fann er 
flar fagen: ,Qundchft fann feine Rede davon fein, dak Gott BEfus felber im 
Tode ridtet.... DieS ift eine abfolut unmiglice Borftellung. . .. Gott 
hat den, der von feiner Siinde wufte, 3ur Siinde gemacht‘, aber nidt 3um 
Siinder, nicht gum Schulbdigen, den perfinlic) Verwerfung trifft.” (CS. 195.) — 
Wie geftaltet fic) dDemnad SchiderS Rechtfertigungslehre? Was meint er, 
wenn er fagt, Daf die Vergebung bedeutet, dak der Verfihner un im Glauben 
fchipferifdh erneuert? Bifdof D. Banter, der ihm nicht abhold ift, ftellt die Sache 
fo dar: ,giir Schader ift ,der tragende, Iegte Sinn der Rechtfertigungslehre gar 
nidt der, Dak Dem GSiinder die Entlaftung von der Schuld oder die Seligkeit des 
verfohnten Gewiffens 3uteil wird. Cr liegt Darin, dah der Menfdh der fiindigen 
gerne von Gott unter die Leitung deS Heiligen GotteSgeiftes tritt oder den Geift 
Gottes empfingt.... Mechtfertiqung ift diejenige Wirfung Gottes, durd) welche 
et den Giinder mit fis) in Gemeinfdaft verjegt.’ (Das Wort Gottes, 
€. Schider, S.79.) Den Streit um den Unterfdied gwifden Gerechterflarung 
und Geredtmadhung halt Shader fiir einen Schulftreit, der endlid) aufhiren 
miiffe.” (Ug. Ev.-Luth. K. 3., 11. Oftober 1935.) 

Das Schlubwort Binker$ mige hier nod) Pak finden: C8 ift nidt gu ver- 
twundern, Daf Schader bei feiner grundfaglic) theozentrifden Cinftellung von der 
neuen Welle, die Durd) die dialeftifche Theologie heraufbefdworen wurde, ganj 
befonders ftarf beriihrt worden ift und dab umgefehrt die dialeftifde Theologie 
mandes an Schider$ Theologie alS Halbheit empfindet.” Th. Engeler. 


God in Action. By Karl Barth. Translated by Elmer G. Homrighausen 
and Karl J. Ernst. Round Table Press, Inc., New York. 143 pages, 
5148, including an appendix of oral expositions made by Barth. 
Price, $1.75. 

All students of theology interested in the Dialectical Theology will 
be grateful to the translators and publishers of the five addresses by Karl 
Barth contained in this handsome, handy volume. Barth is still the chief 
exponent of the Theology of Crisis, and no matter what assenting or dis- 
senting pupils of his may write, the theological world still desires to hear 
what Barth himself has to say in exposition of his theology. The addresses, 
here offered to English and American students of German theology in 
a good translation, were originally delivered in German or French before 
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pastoral conferences in various parts of Switzerland and represent Barth’s 
specific teachings on Revelation, the Church, Theology, the Ministry, and 
the Witness Function of the Believer in the World. Barth here speaks 
a little more clearly than he does in his more learned works; yet his 
usual obscurity of diction and style crops out even in these popular talks 
and often leaves the reader at a loss to understand what he really means 
to say. Barthianism arose as a revolt against the pantheism, Pelagianism, 
naturalism, rationalism, and secularism of his time, urging a speedy and 
absolute return to the Reformation. But what Barth has proclaimed was 
neither genuinely Lutheran nor strictly Reformed, but a sort of religious 
philosophy built around the central thought of God’s sovereignty and man’s 
absolute dependence upon Him in the realm of nature and grace. Though 
both thoughts are Biblical if properly understood and interpreted, Barth, 
in his new religious system, has become a rationalist himself, unable to 
direct his students rightly according to the divine truth. Throughout the 
five addresses offered in this book the reader will find truly Biblical state- 
ments, espcially in the one entitled “The Ministry of the Word.” But there 
are also many more statements in which the traditional Christian faith is 
disavowed; and there are still more in which the presentation of ideas is 
so vague and obscure that the reader fails altogether to understand what 
is meant. Just to mention a few instances. Barth speaks of revelation 
as being God Himself (p.15: “Revelation is God Himself”). Then again 
he speaks of revelation as being an act of forgiveness or even an act of 
sanctification (p.18). Or he speaks of the Holy Scriptures as being the 
true authority in religion, since in them God Himself speaks. Yet accord- 
ing to Barth not the Bible is the Word of God, but that which is revealed 
to him who studies the Bible. He writes: “The Scriptures govern the 
Church and not the Church the Scriptures” (p.30). He adds, however: 
“But note well, the Scriptures as a tool in God’s hands; for they are only 
human testimony of divine revelation” (ibid.). Barth thus makes the 
Bible a human book and so advances no higher in his bibliological belief 
than did the destructive critics and other heretics whose unbelief he so 
stoutly condemns. After all, he is only another Schwaermer, and one who 
is all the more dangerous for the very reason that he pretends to be loyal 
to the traditional faith. Of the Church, Barth teaches that it exists 
wherever the Scriptures speak and where man hears God (p.29). But he 
makes no distinction between the Law and the Gospel, and nowhere does 
he describe the members of the Church as believers in Christ, as did 
Luther. Of Theology he says: “Theology’s essential hypothesis, or axiom, 
is revelation, which is God’s own act, done in His Word and through His 
Word” (p.41). However, a few pages later he declares: “Theology is 
a human and not a divine work. Theology is service to the Word and is 
not itself the Word of God” (p. 49). Is theology, then, human revelation 
by which the Word of God is revealed? Why does Barth not speak more 
clearly? Already in America great praise has been bestowed upon Barth 
and his school, but every one who is fully truthful must contend that 
he is both a Schwaermer and a Schwaetzer. As Schwaermer he separates 
authority in religion from the Holy Scriptures and places it in subjective 
feeling. As Schwaetzer he speaks, not to instruct, but to obscure and 
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mystify. But even so, it is a truly laudable piece of work which the 
publishers of these addresses have done in making the false prophet Barth 
accessible to the study of English Bible scholars and so subject to critical 
examination in the light of Scripture and to just condemnation on the 
basis of the objective Word of God. J.T. MUELLER. 


Nene Texte gur Vibelverdentfdung deS Mittelalters. Mit swei Bildtafeln 
und einem Unhang: ,Perifopenfdhliiffel fiir zehn Heiligenmeffen in deut- 
fdhen Ouellen.” Herausgegeben in Gemeinfdhaft mit Urtur Thomas 
Hatto, Frigg Pilidger, Willy Liidtfe und Ludwig Wolf; 
pon Han§ Vollmer. AWfademijche Verlagsgefellfchaft UWthenaion, Pots: 
dam, 274 Seiten 642X914. Preis: RM. 24. 


Mit Freuden begritken wir diefen weiteren Vand in dem grofken Unternehmen 
der Herausgeber, die Gefchidte und die Terte der vorlutherifden Ttberjegungen 
der Bibel in die deutfdhe Sprache gu bieten. Die Hauptarbeit an diefem Bande 
‘hat auch in diefem Falle der Hauptredatteur getan; aber die Beitrage von Hatto, 
nine deutfche Upofalypje deS 14. Jahrhunderts”, Wolff, ,Die Reimbibel des Pfaf- 
fen RKinemann”, Siilicder, ,Die Revifion der Olmiiker Handfdrift” und ,Die Evan: 
geliare Wien und Hamburg”, und Liidtfe, ,Perifopenfchliiffel”, find hervorragende 
Leiftungen auf diefem Gebiete. Den Wbfchlug deS ganzen Buches bilden fehr dan- 
fenSwerte Regifter. Wuch die beigegebenen Tafeln erhihen den Wert deS ganjen 
Bande um ein bedeutendes. Nicht nur fiir den XTheologen, fondern fiir jeden, 
Dem die Gefchichte der deutjdhen Sprache und der deutfden Kultur nicht gleicdgiiltig 
ift, ift dDiefer Band fehr wertvoll. PQ. €.Krekmann. 


Kagawa the Christian. By Jan Karel Van Baalen. Wm. B. Eerdmans 
Publishing Company, Grand Rapids, Mich. 110 pages, 51471. 
Price, 50 cts. 

The Japanese evangelist Tojohiko Kagawa, who visited America early 
this year and spoke before thousands of people in many of our large cities, 
has become the storm-center of criticism, and the present book is one of 
the many biographies and descriptions of the man which attempt to awaken 
and maintain a sympathetic interest in this messenger from the Far East. 
The author of this book certainly makes every effort to present Kagawa 
in the most favorable light. But even he must make the concession 
“TI am convinced that my former classmate and friend Kagawa has perhaps 
not fully escaped the influence of theological tendencies which run con- 
trary to his fundamental convictions.” (P.36.) The many quotations 
from Kagawa’s books which he offers bear this out. Time and again one 
is constrained to note on the margin: What does the man mean to say? 
Can this be considered adequate? etc. One is forced to the conclusions: 
Kagawa may in his own heart believe in the atonement wrought by the 
blood of Jesus Christ, but he is at best a poor theologian in expressing the 
Scripture doctrines clearly and adequately, and he lacks theological balance. 
As long as he has not fully grasped the truths of the Scripture, he should 
not presume to be a teacher of others. Even if he is not a Modernist, his 
language often smacks of modernistic tendencies. It is doubtful whether 
his teaching will really lead souls to Jesus, the Savior of sinners. 

P. E. KRETZMANN. 
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Portraits of Christ in the Gospel of John. By Harold Samuel Laird. 
The Bible Institute Colportage Association, Chicago. 126 pages, 
54%4,X7%. Price, 75 cts.; paper covers, 20 cts. 

This book makes acceptable reading. The brief meditations assert the 
doctrine of Christ’s deity and of the vicarious atonement under such 
chapter heads as “The Son of God”; “The Son of Man”; “The Great 
Physician”; “The Bread of Life”; “The Light of the World”; “The Resur- 
rection and the Life”; “The Humble Servant”; “The Sender of the Holy 
Spirit”; “The Uplifted Savior.” J. H. C. Fritz. 


The Art of Ministering to the Sick. By Richard C0. Cabot, M.D., and 
Russell L. Dicks, B.D. The Macmillan Co., New York. VIII and 
384 pages, 6X8%4. Price, $3.00. Order through Concordia Publish- 
ing House, St. Louis, Mo. 

The authors hope that this book “will be of interest to all who care 
for the sick: to doctors, nurses, social workers, and to the sick them- 
selves, as well as the ministers, to whom it is addressed primarily.” In 
our opinion the authors have succeeded in putting together a very valu- 
able book, brimful of helpful information and practical suggestions as 
to the technique of ministering to the sick, and no pastor, inexperienced 
or experienced, can read the book without deriving real benefit, becoming 
better qualified to perform his duties as Seelsorger. We should like to 
call attention to a number of chapters which we have found especially 
helpful, though we cannot always agree with the position taken by the 
authors. Chapter II, “Special Advice on Work with the Sick,” offers 
24 specific and 10 general rules for the pastor’s deportment in the sick- 
room. Two samples, taken at random, may be welcome to our readers. 
“Sympathy can be given in a way that does harm. The sufferer should 
be made to realize that you share his pain; but if you dwell on his 
feelings you can unman him.” (P.21.) “A Christian minister can never 
be insulted or more than momentarily irritated by the patient because he 
ig a patient.” (P.26.) Simple rules, most of them, and most of them 
quite self-evident, yet so often forgotten. There is Chapter III, “Institu- 
tional Problems,” devoted chiefly to the best manner of meeting the various 
complaints of patients against the doctors, the institution, the nurses, etc. 
Chapters of special value to the young pastor are IX and X, “Vis mediatrix 
Dew” and “Points on Common Diseases,” the former presenting a picture 
“of what nature does to keep the body sound despite the strains which 
challenge its strength in health as well as in disease” (p.119), while the 
latter briefly and accurately describes a number of diseases every pastor 
should recognize. Chapter XVIII, “Note-writing,” to mention only one 
more, urges the pastor to write out extended notes on his experiences and 
impressions at every visit and offers an outline and an instructive illus- 
tration. On p.260 we read: “Doubtless it will be said that the minister 
has no time to keep notes. That sounds familiar. Lazy doctors say the 
same thing, but competent doctors, no matter how busy, keep notes, because 
they know that they cannot otherwise do good work. Are ministers busier 
than doctors?” 

The book unfortunately reflects the modernistic viewpoint time and 
again, which makes it necessary that the Lutheran, Scriptural, background 
be supplied by our readers. On p.312, for instance, we read: “We have 
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made no reference to salvation in this chapter or in the former pages. 
Some will ask: ‘Is it not the purpose of the clergy to work for the patient’s 
salvation, especially at the time of death?’ The conception of the ministry 
as a life of ‘saving souls’ by pulling them back from the brink before they 
plunge to their doom involves beliefs which we do not hold. At what point 
in a person’s spiritual growth, salvation begins or at what point it is 
accomplished is beyond our power to estimate. Some will object to our 
conception of spiritual growth, perhaps will believe that we have fallen in 
with an easy, nineteenth-century optimism. But such is not the case. Our 
conception of growth, which encompasses our conception of salvation, leads 
us to place the individual as an individual at the center of the picture. It 
is the minister’s task, we hold, to go to the sufferer and to minister to 
the sufferer’s needs as he finds them and not as he assumes them to be.” 
Under the heading “The Minister’s Kit-bag” (p.159) the author says: 
“The bag represents not only the continuity of the minister’s relation to 
the invalids whom he visits, but the particular nature of his office. It 
should contain some Protestant equivalent for the Roman Catholic priest’s 
stole, wafer, and oil. What these equivalents should be will differ with 
each minister. Some will want none at all because they carry in their 
minds all the insignia of their office. But whatever their spiritual prin- 
ciples, they will probably have some material representative, something 
to do for Protestants what the crucifix and the rosary do for Catholics.” 
And he lists among the books that might be suggested for patients who 
ask for religious reading also the following: Introduction to a Devout Life, 
St. Francis de Sales; The Manhood of the Master; The Meaning of Prayer; 
The Meaning of Faith, all by Harry Emerson Fosdick (p.168). In spite 
of this failing, a serious one, the book contains so much of valuable infor- 
mation and suggestion that we feel we are doing our pastors a real favor 
in calling their attention to this book. T. LAETSCH. 


Financial Recovery for the Local Church. By Julius Earl Crawford. 
Cokesbury Press, Nashville, Tenn. 204 pages, 5X7%. Price, $1.00. 
Order through Concordia Publishing House, St. Louis, Mo. 

This book is written from the standpoint of the Methodist Episcopal 
Church South, a fact for which the Lutheran reader will occasionally have 
to make some allowances. On page 93, for instance, we would substitute 
the services of our synodical committee. With reference to a remark on 
page 99 we would affirm that we do not solicit financial assistance from 
non-members. But for all this, the book can easily be translated into 
terms of our own Synod, even if a Lutheran pastor will want to emphasize 
some things more and modify others. But, on the whole, we recommend 
this book most heartily, not only to pastors, but also to discriminating 
laymen of finance boards in our congregations. It is full of stimulating 
and challenging statements and splendid information concerning plans that 
have actually proved their value. Moreover, the book is written from an 
evangelical viewpoint. It correctly states that the program of church 
finance “involves a realization of the essential worth of the Church; 
a clear understanding of the Christian basis of church finance; a proper 
appreciation of the pastor’s relation to the finances of his charge; the 
recognition and fulfilment of the laity in the temporal affairs of the 
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Church; adequate and equitable provision on the part of the local church 
for ministerial support, for building facilities and equipment, and for all 
connectional as well as local needs, necessitating the utmost care in 
budget planning; the best methods of cultivating the constituency, en- 
listing the constituents, conserving and carrying on; and a businesslike 
method of handling the funds.” Among the many fine statements of the 
book are the following. The author quotes with approval: “The Old 
Testament affords no support for the theory sometimes advocated that 
tithing is to be the main support of the religion of the New Testament.” 
His own statement, on page 36, reads: “A local church, to be Christian, 
cannot build its financial program upon legalism. The church that at- 
tempts it cannot produce character that is genuinely and thoroughly 
Christian. The divine ideal for the individual or the group cannot be 
realized through external coercion. It is possible only through the volun- 
tary and enthusiastic loyalty which is the fruitage of Christian freedom.” 
Again, on page 38: “In an age of democracy and liberty it [namely 
stewardship education] is an imperative factor in developing a sense of 
obligation in proportion to opportunity and of responsibility in keeping 
with privilege.” But this will suffice to show the tenor of the book. We 
trust that many pastors will obtain copies of this book for themselves and 
their finance boards. P, E. KRETZMANN. 


Proceedings of the Sixteenth Convention of the English District 
of the Synod of Missouri, Ohio, and Other States. Concordia Pub- 
lishing House, St.Louis, Mo. 96 pages, 6X9. Price, 22 cts. — 


Central District. 92 pages. Price, 24 cts.— Eastern District. 
80 pages. Price, 21 cts.—Sued-Wisconsin-Distrikt. 71 pages. 
Price, 14 cts. — Michigan District. 96 pages. Price, 16 cts. 

It is a pleasure to call attention to these synodical reports in the 
uniform format and print which has always characterized this branch of 
the work done by our Concordia Publishing House, and it is a pity that 
the plan which was brought to the attention of our clergy early in the 
summer, according to which the entire set of reports was to be issued in 
a uniform fashion, could not be carried out for want of cooperation. These 
reports constitute a valuable theological library and should be found in 
particular in the library of every young pastor of our Synod. In the five 
reports which are listed above we have the following doctrinal essays. 
The English District heard two essays: one on “Our English District in 
Its Early Developments,” with valuable historical material; the other on 
“Spiritual Stewardship,” presenting the topic from a most interesting 
angle. The Central District likewise heard two essays: one on the words 
of the Creed “I believe in the resurrection of the body and the life ever- 
lasting” and the other on “Christian Stewardship.” The Eastern District 
heard an essay on “The Great Commission,” which is full of material for 
mission talks. The South Wisconsin District heard two papers: one on 
“Church Discipline” and the other on “The Christian Home,” both highly 
instructive and valuable. The Michigan District heard two English papers: 
one on “The Layman in Church-work” and the other on “Modernism and 
Redemption,” both of which were exceedingly timely and practical. No 
pastor or layman will study the various essays here enumerated without 
the richest spiritual blessings. P. E. KRETZMANN. 
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The Woman Pays. By Frank Leighton Wood, M.D. Zondervan, Grand 
Rapids, Mich. 280 pages, 5144X8. Price, $2.15. 


The three problems upon which this volume attempts to shed the light 
of medical experience are indicated by the following expansion of the title, 
The Woman Pays, printed on the jacket of the book: “For Sex Ignorance 
and Mistakes of Men and Women before and after Marriage the Bride 
Pays”; “For the Imbecility of Criminal Abortion and Ignorance of Birth 
Control the Wife Pays”; “For Medical Haste and Indifference and Surgical 
Greed in Childbirth the Mother Pays.” The chapters of the book fulfil 
the promise given on the same jacket that Dr. Wood’s pages are “entirely 
free of salacious terminology, while, at the same time, exhibiting a com- 
mendable freedom from furtive hint and half-explained suggestion, usual 
to most treatises of similar character.” After general considerations of 
the sex question and a chapter devoted to physiology, he discusses venereal 
diseases and, in connection therewith, makes a plea for physical examina- 
tion of all persons contemplating marriage. The discussion of birth 
control contains purely negative judgments regarding this practise, the 
single exception being made in favor of the observance of the cycle of 
fertility. The remaining chapters, 8 to 14, more than half of the book, 
contain a most valuable discussion of obstetrics. The author is very pro- 
nounced in his opinion that surgery in cases of childbirth is being greatly 
overdone; also that the family physician can be depended on in preference 
to hospitalization, which has a much higher mortality rate than deliveries 
in the home. While the book does not attempt to solve every moral 
problem connected with sex and married life, it is wholesome in its tone 
and bears the imprint of a scientific, yet kindly and sympathetic spirit. 

TH. GRAEBNER. 
Convention Year-Book. The Walther League. 61 pages. Price, 25 cts. 
Order from the Walther League, 6438 Eggleston Ave., Chicago, IIl. 
This year-book and report on the Houston Convention is especially 


interesting on account of the Unite the Youth Endeavor resolutions, which 
all our pastors may well study at this time. P. E. KRETZMANN. 
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